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'Dln-e-Ghail! 
(Knowledge of the Unseen) 
Introduction 
Hirst Section 
"Definition of 'Ghaib' (Unseen) and its Kinds' 





The Ghaib (Unseen) means the thing that is imperceptible by human senses or 
intellectually incomprehensible. For a Punjabi, Bombay is not ‘unscen', because 
either he has seen it or he has heard that Bombay is a city. He came to know of it 
through senses. Similarly, the taste and the smell of the food do not fall into the 
category of Ghaib (Unseen), because although they are hidden from eyes, yet these 
can be perceived by other senses. The Jins and the angels, paradise and hell, all are 
‘Unseen’ for us now, as we are unable to perceive them through our senses or 
comprehend them intellectually, without an argument. The ‘Unseen’ falls into two 
broad categories: First, the one which can be perceived by argument. Second, the 
one which cannot be perceived even by argument. Paradise, hell and Divine 
Attributes fall into the first category, and one can know of these by referring to the 
Ayahs of the holy Quran. When the Day of Resurrection will come, when a certain 
man will die and the woman bears a son or a daughter in her belly, and of what 
character, (incomprehensible even by argument) fall into the second category. The 
second category of ‘Unseen’ is termed as 'Mafateeh-ul-Ghaib' (Keys of the 
Unseen) and Almighty Allah has said about it: 
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Tafseer Kabeer_ys:S (under this very Ayah) says: 
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Tafseer Rooh-ul-Bayan obs! ¢ y.Xunder Ayah 2 Abu SHH Surah Baqarah) says: 





The Ghaib ‘Unseen’ is that which is $7 \29:2 tohig tell 2 Orb 
fully hidden from senses and intellect, “°° © 2 ae ee by ca) 
imperceptible by any way. The BA iat dep ud t hu 
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Conclusions: The colour is seen with eyes; the smell is smelt by nose and we feel 
the ‘taste’ and 'voice' with tongue and ears respectively. Consequently, the colour 
for tongue and ears is Ghaib and smell is Ghaib for eyes. If aman of Allah sees with 
eyes the ‘smell’ and ‘taste’ in their physical forms, it is also (an additional 
knowledge of the unseen) as ‘deeds' (A'amal) will be seen in different forms on 
Doom's Day. If someone sees these forms here (in this world), it is also the 
‘Knowledge of the 'Unseen’ - Hadrat Sheikh Abdul Qadir Jeelani Ghaus Pak says: 
24 Br te phe 92 999-039F 2 LL 
SUNY) ks 90 2823) 3983 Gly 


(No month and no age passes in the world without getting our consent). 


Similarly, if a thing for the time being is not seen because it does not exist, or it is 
far off or it is in darkness, is also Ghaib ‘Unseen’, and its knowledge is the 
"Knowledge of the Unseen’, as the Holy Prophet observed the things to be born in 
future or Hadrat Umar (RA) saw Hadrat Sarya in Nihawand from Makkah, 
communicating his voice to him (Sarya). Likewise, if someone sitting in the Punjab 
sees the holy Makkah or other far off countries like the palm, all these fall into the 
category of Ghaib ‘Unseen’, 


If an invisible thing is seen or observed with the help of instruments is not the 
‘knowledge of Unseen’, e.g., with the help of some instrument we come to know 
something about the child of a pregnant woman or through radio or telephone we 
hear a distant voice, it will not be reckoned as ‘knowledge of Unseen’, because, a 
has been explained in the ‘Definition of Unseen’, the ‘Unseen’ is that is 
imperceptible by senses. 


The voice which comes out of the telephone or radio is perceptible by senses; th 
facts (sex of the foetus) which are known about the child of a pregnant woman 
through scientific instruments, is no more ‘the knowledge of Unseen’ because the 
instruments revealed it so now it is not ‘Unseen’ . 


SS 
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In a nutshell, if an instrument reveals something and on its being revealed, we 
perceive it, itis not the ‘knowledge of the Unseen’. 








"Important Points’ 


Before we discuss the issue of Ghaib ‘Unseen’, it would be apt to keep the 
following few points in view; these bare points will suffice to dispel many 
misgivings: 


1) 


Knowledge, in itself, of whatever thing is not bad. However, doing bad 
things or learning them to do so, is bad. No doubt, it is possible that some 
sciences are better than some other sciences, for example, the science of 
beliefs, science of Shariah, science of 'Tasawwuf' (Suflism) are superior 
to other sciences. But no science (Ilm/ knowledge) in itself is bad, as some 
Ayahs of the holy Quran are more rewarding than the other Ayahs.’a7= iB 
Surah Ikhlas has reward (Sawab) for one third of the Quran, but GS 
surah Lahab is without this reward. (See Rooh-ul-Bayan, under the Ayah: 


apeet ws see Loe? 2 
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Had it been from other than Allah, they would surely 
have found therein much incongmity (82: Nisa 4). 


But no Ayah is bad, because if any science (Knowledge) were bad, 
Almighty Allah would not possess it, as He is free from evil. Besides, the 
angels knew the Attributes of God, but Hadrat Adam (PBUH) was given 
the knowledge of all good and bad things of the world and this 
‘knowledge’ testified to his superiority. Because of this knowledge, he was 
declared the 'Preceptor of the Angels’. If the knowledge of bad things were 
bad, Adam would not be declared 'Preceptor' (teacher, educator) by 
giving this knowledge. Apart from this, the worst thing in the world is 
disbelief (Kufr) and ‘Shirk’ (idolatry). But Islamic law experts say that the 
knowledge of the nature of Jealousy and Malice and the words pertaining 
to 'Kufr' and 'Shirk' is necessary so that one may keep away from these 
evils. Similarly, itis 'Fard' (incumbent, obligatory) to learn magic to ward 
off magic. Shami says in Introduction dadhe : 
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2) 





In this very Introduction, Shami under section ‘science of stars’ 
(astronomy) and Ramal says: 


In 'Zakheerah Nazir' it has (i >ti3%) 3 hs pts ewe, 
been written that the learning - #2 2? Sa 
of Magic is necessary to ward epi 
off the magic of the Ahle-Harb. 


Ahya-ul-Uloom ¢ sla! sl>!, Vol.-I, Chapter-I, Section-3 'Evil Sciences! 
says: 


The evil of science is not evil because of its being 'science'; it is ‘evil’ 
for three reasons in respect of the people ----- ibid. 


This statement makes the fact abundantly clear that the study, in itself, of 
anything is not bad (evil). Now the objection of the deniers that the Holy 
Prophet had no knowledge of the evil things (theft, adultery, magic, 
poetry), as itis 'evil' to know them stands removed. Tell me whether God 
knows them or not. It is for this reason that they admitted (more than the 
Holy Prophet) the knowledge of Satan and 'Malak-ul-Maut ;S!iUs ' 
(Angel of Death Izrael). It is like the Majusies (Magians) saying that Allah 
Almighty is not the creator of evil things, as it is ‘evil’ to create ‘evils’ 
au 3 yi (let us flee to God from this). If the science of magic is an evil, why 
Almighty Allah sent two angels (H4root and Maroot) down to the earth to 
teach it. 


The magicians of pheroa recognized the truthfulness of and believed in 
prophet Moses through the knowledge of magic. Just note that the 
knowledge of magic became a source of Faith. 


The Holy Prophet ( 4! ) was blessed with the knowledge of all the 
prophets and of all the creatures. Molvi Mohammad Qasim Nanotvi Head 
of Deobandi sect has conceded this factin 'Tahzeer-un-Nas' wld! plo. 


Consequently, the Holy Prophet has the knowledge of all those things that 
are known to any creature; rather, all got the knowledge because the Holy 
Prophet disseminated it. A teacher can impart only that knowledge to his 
students which he himself possesses. Hadrat Adam is included in the 
prophets. So, we shall also discuss the knowledge of Hadrat Adam and 
Hadrat Ibrahim Khalil Ullah (peace be upon them). 


ae, 
Ahle-Harb: i.e. those disbelievers with whom war becomes lawful or necessary 
ge ea 
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3) 





Allthe events ( 3 Sule 4 gle - past and present) are recorded/ preserved 
in the holy Quran and Caan: Mahfooz + ree ) , and the angels and 
some of the prophets and 'Aulia' can observe it Ae itis all the time before 
the eyes of the Holy Prophet. One also finds its references. So, we shall 
also discuss the knowledge of Lauh-e-Mahfooz and Quran. Likewise, we 
shall also argue about the knowledge of the angel called 'Katib-e-Taqdcer’ 
pai QJI8 (The writer of Fate). 


Ey discussions will be to prove the knowledge of the Holy Prophet 
(FO) 


hind Section 
'Creed About the Knowledge of the 
Unseen (Ghaib) and Its Grades’ 


There are three forms of the 'Knowledge of the Unseen' and they have separate 
injunctions (from 'Khalis-ul-Eitiqad stew! alt= page 5): 


First Kind: 


1) 


Almighty Allah is the Knower in Himself; until He (grants the 
knowledge), none can know evena letter. 


2) Almighty Allah imparted Knowledge about some of His Divine Secrets to 
the Holy Prophet as well as other prophets. 

3) The knowledge of the Holy Prophet ( HBP) surpasses the knowledge of all 
the creatures. Hadrat Adam, Khalil (Peace be upon them) and Malak-ul- 
maut (angel Izrael dei!) © ) and the satan are also creatures. These three 
things are an integral part of Deen (faith); their denial is tantamount to 
disbelief (Kufr). 

Second Kind: 

1) Respected ‘Aulia’ also get knowledge of some of the Divine Secrets 
through the holy prophets. 

2) Almighty Allah imparted knowledge of a number of parts of the Five 


Divine Secrets to the Holy Prophet ( JB). The person who denies this 
second kind is astray and evilly religious, as he rejects hundreds of 
Hadiths. 
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Third Kind: 

y) The Holy Prophet ( BBE ) was given knowledge as to when the Day of 
Resurrection would occur. 

2) He has been given the knowledge of all the past and future events (which 
are preserved in Lauh-e-Mahfooz) - even beyond it. 

3) The Holy Prophet ( ae ) has been given the knowledge of the reality of 


soul and all the ‘Mutashabehat’ lye» of the Quran. 


When the denier of the knowledge of the Unseen (Ghaib) argues his claim, one 
must keep the following Four points in view: 


1) 


2) 


3) 


4) 


That Ayah should be 'Qataee-ud-dalalat' YU! sl (clear and specific) 
without few possibilities and any doubts rising from it and the Hadith 
should be 'Mutwatir ”'s* ' (based on the chain of consistency). 


This Ayah or Hadith should clearly negate the grant of knowledge (that 
Allah did not give so and so knowledge) or the Holy Prophet himself says 
that this knowledge has not been given to him. 


Not to disclose a certain fact it is not enough may be the Holy Prophet 
knew a certain thing but he had not disclosed it out of expediency. 
Similarly, the Holy Prophet's simply saying that: 'God knows; none but 
God knows or how do I know etc. is not enough, because, sometimes, 


such words are uttered to negate personal knowledge or to silence the 
questioner. 


The fact about which ignorance has been pleaded must be some ‘event' and 
the event must have occurred before the Last Day, because even we do not 
claim to have knowledge ofall the Divine Attributes and the post-Last Day 
events. These four sections are necessary to be kept in view. 


* 
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First Chapter 


In Proof of Knowledge About Unseen 


This chapter has six sections. In the first section, proofs have been produced from 
the holy Quran; in the second section, it has been done by referring to the hadiths; 
in the third section, the interpreters of Hadiths have been quoted for proofs; in the 
fourth section, the sayings of the Islamic Scholars and especially the Islamic Law 
experts have been cited; in the fifth section, proofs have been produced from the 
vooks of the deniers themselves and the sixth section consists of logical arguments 
and the venerable Aulia’s knowledge about the Unseen. 


Section - 1 
'Ayahs of the Quran' 
* 


SG Sb abe tge IGS 








Almighty Allah taught Adam 
the names of all the things. 
(31 Baqarah 2) 


1) 


In 'Tafseer Madarik 4) )!-4*, this Ayah has been interpreted as under: 


Teaching the names of all the things to 


Hadrat Adam means that Almighty 
Allah showed him all the sexes created 
by Him telling him that its name is 
horse, that's name is camel and so on. 
Hadrat Ibn-e-Abbas narrates that he 
(Adam) was taught the names of all the 
things, including the little cup and the 
handful (i.e. every little thing). 
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Tafseer Khazin 9) hasexplained this Ayah similarly and added more: 


It is said that Hadrat Adam was taught 
the names of all the angels and it is 
further said that Adam was also taught 
the names of his children, besides all 
the languages). 


Sic Soy asah erties 
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In Tafseer Kabeer cs , under this Ayah, the following lines appear: 
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Hadrat Adam was taught the properties 
and conditions of all the things and what 
is popularly believed is that it means all 
the names of the kinds of every thing 
among the creatures, which must be in 
different languages being spoken by the 
offspring of Adam till today, Arabic, 

Persian, Romanetc.) 
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Under this Ayah, Tafseer Abu Saud 3 yrui y)Isays: 


It is said that Adam was told the names 
of the past and future things. It is 
further said that he was taught the 
names of al] the creatures; he was 
informed about all intellectual, sensual, 
imaginary and fanciful things. Adam 
was inspired about the nature, the 
names, the properties, the recognition, 
the rules of the things and the detail of 
the tools and their usages). 
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Inthis context, Tafseer Roob-ul-Bayandl! Tso says: 


And Adam was taught the basic facts 
about the things, besides their material 
and theological benefits. Moreover, he 
was told the names of the angels, his 
offspring, and the names of the living 
and lifeless things. Adam was also 
guided in the art of making the things. 
He was taught the names of all the 
cities, villages, birds and trees; names 
of all thathas happened and will happen « 
and all that Allah will produce till the 
Last Day: the names of the items of 
food and drinks, every blessing of 
Paradise. In sum, Adam was taught the 
names of all the things. According to 
one Hadith, Hadrat Adam was taught 
seven hundred thousand languages), 
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These exegeses show that all the sciences of OSL 9 OSL what has happened and 
what will happen were taught to Hadrat Adam (PBUH)..He was taught languages, 
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the method of making things and their good and bad points, the use of tools etc. But 
now see the knowledge of the Holy Prophet ( ae ) the truth is that this knowledge 
of Adam is a drop of the river or a particle of the sand of the desert as compared 
with the knowledge of my Master (BF). 





Sheikh Jon-e-Arabi et ct! (Futuhat Makkiaa.S« Gte-¢3 Chapter X) says: 

Fey 0 if va 6 in 2 - 9a 
Adam is the first caliph (Khaleefah), &i1$4-125 aie’ do S36 0 OF 
vicegereent of the Holy Prophet. A Weal oe f 3 


It is now clear that Hadrat Adam is the 'Khaleefa' of the Holy Prophet ( Be de 
‘Khaleefa' is the person who acts in the absence of person. Before the birth of the 
Holy Prophet, ali the prophets were the 'Naibs' (deputy) of the Holy Prophet. This 
has been written by Molvi Qasim Deobandi in his book 'Tahzeer-un-Nas' 
cll _paea , as we shall explain: Such is the state of knowledge of the Khaleefa. 


In Naseem-ur-Riad Shrah Shifa Qadi lyad, WeLF eb Ede > ol Nes the 
following lines appear: 


All the creatures, from Hadrat Adamto 294? fact 72 2% 22 efey 72 6% 
the Day of Judgement, were revealed to ot uo se ae ae pst spe 
the Holy Prophet (BAP ). So, he gle 5 gly gh555ae LEN at | 33! 
recognized all of them, as Hadrat Adam ON Bi coernpecltons, 
was taught all the names. GIS stew! aS! 


This writing shows that the Holy Prophet knew and recognized all: 
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2) And this Rasul (Messenger) igs Sole Oye bn 
may be a witness in regard to 2 


you. (143: Bagarah 2) 


Under this Ayah, Tafseer Azeezi ¢ 136 says: 


The Holy Prophet by virtue of his 'Noor- Rete ed om ao ee Ur 
e-Nubuwwat' (light of prophethood) = = 
knows the faith of every Faithful and the MPa ef Hoop Wr Siefs 
degree as well as the reality of his Faith -. - 
also the thing that hinders his progress. (Wertthot G71 USE Freesl 
Hence, the Holy Prophet recognizes your e 

sins, degrees of your Faith, your good gulebs st Fyfe Ure! 


and evil deeds, sincerity and hypocrisy. ne Te. Tae 4 
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Under this Ayah, Tafseer Rooh-ul-Bayan ob?! 7 49 explains as follows: 


It is for the reason that the word of 
'Shaheed’ (witness) includes the 
meaning of ‘guard’ and informed, and 
the inclusion of this meaning indicates 
the fact that calling somebody ‘just’ and 
giving witness for the defence is 
possible only when the witness is 
‘informed of the circumstances’. And the 
Holy Prophet's giving evidence for the 
Muslims implies his recognizing the 
theological standard of every Faithful 
person. Hence, the Holy Prophet ( eld ) 
recognizes, through the light of truth, 
the sins, the reality of their Faith, their 
good and bad practices; their sincerity 
and hypocrisy. The Holy Prophet's 
Ummat will also, on the Last Day, 
recognize these circumstances of all the 
past Ummahs of other prophets — but 
with the help of these lights of the Holy 


Prophet ( eda ).. 
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In regard to this very Ayah, Tafseer Khazin oj says: 


Then, on the Last Day, the Holy 
Prophet shall be called; Almighty Allah 
will ask the Holy Prophet about the 
circumstances of his Ummah and he 
will testify to their (Ummah's) purity 
and truthfulness). 
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Tafseer Madarik 3 jl (Chapter II, Surah Bagarah) about this Ayah says: 


Then the Holy Prophet will be cailed to 
tell his Ummah's circumstances. He 
will defend his Ummah, testifying to 
their being just. So, the Holy Prophet 
knows your justice. 
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In view of what has been stated in this Ayah and these exegeses, on the Last Day, the 
Ummahs of the other Prophets will respectfully say to Almighty Allah “None of 
your Messengers reached us”. The prophets of these Ummahs will humbly say, “O, 
God, we went to them; we conveyed your commands to them, but they did not 
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honour them”. Almighty Allah will order the prophets to produce some witnesses 
because they are plaintiffs. 





They will present the Ummah of the most-chosen Holy Prophet ( edd ) as their 
witness. The Muslims will give the evidence that “O, God, Thy prophets are truc; 
they had conveyed Thy Message to us” 


Now two things are worthy of research: Firs¢ whether or not the Muslims are liable 
to give evidence (the evidence of a liar, a sinner and a disbeliever is not accepted; 
the evidence of a pious Muslim is accepted). Second these people had not seen the 
times of the former prophets then how are they justified in giving evidence? The 
Muslims will humbly say, “O, God! Thy beloved Holy Prophet ( 2&7 ) had told us 
that the former prophets had preached; having heard him, we are giving evidence”. 
Upon it, the Holy Prophet ( eta ) will be called who will give evidence for two 
things (1) these people are not wicked (sinner) or disbeliever, not entitled to give 
evidence; rather, they are Muslims and pious. Besides this, I, no doubt, told them 
that the former prophets had conveyed the Divine commands to their community. 
After this, a decree will be issued in their favour. 


One learns a few important facts from this event: first, the Holy Prophet ( BaF )is 
well-informed about the Faith, deeds, Fasts, Salat and intentions of the Muslims till 
the Last Day; otherwise, the evidence for the defence would not be possible. No 
facts about any Muslim can remain hidden from (the eyes) of the Holy Prophet. 
Hadrat Nooh (Noah) (PBUH) found out the circumstances of the future generations 
of his nation. He knew that his nation's offspring would be disbelivers 
as eh Easy (27: Nooh, 71) (and they will beget non but on evil doer) “O, 

Got! Drown them”. Hadrat Khidr »@* (PBUH) had known all about the child 
whom he murdered i.e. if he lived he would be rebellious. In view of the forgoing, ~ 
how the Chief of the Prophets ( eA )can remain unaware of the circumstances of 
any person. Second, the Holy Prophet ( +) had seen the circumstances of the 
former prophets and their Ummahs with the help of the ' 5+ 94!" (light of Prophet 
hood). He had seen the evidence. If this evidence were simply heard of, such 
evidence had already been given by the former Muslims. The ‘heard evidence‘ 
culminates in 'seen evidence’. Third, it also transpires that Almighty Allah knows 
that the Prophets are True; even then, He decides after securing evidence. 
Likewise if the Holy Prophet investigates the cases and asks for evidence, it does 
not necessarily mean that the Holy Prophet is ‘Uniformed’; rather, the cases are 
normally dealt with in the same manner (for further elucidation, see our book 
'Shan-e-Habib-ur-Rahman Min Ayat-il-Quran gt yi! OU oy or Ne gl). 
This evidence is also mentioned in the following Ayah. 


3) and O, beloved! We shall bring [ews VB Me Mute 
you as a guardian for all a oo 
(41: Nisa 4), 
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In Tafseer 'Naishapuri ($) \éni* this Ayah has been commented upon as under: 


The Holy Prophet's blessed soul is the \-?g) 2.5 Ne Seth tal Fatana ee 
seer a all the souls, hearts and OT ee ? y a ae. 
sensualities/ desires, as the Holy eu Siac gle eysirer ty 
Prophet has said that the first thing that 2 Se, 

Almighty Allah created was his ‘Noor’ bp al 


(ight). 


Inthis connection, Tafseer Rooh-ul-Bayan Ube! 3) says: 

Day and night, the deeds of his Ummah jai eat] Fats cal a esi Ls, 
are , presented to the Holy Prophet if i ee ae ee 
( BRE ). Hence, he knows his Ummah pgitasi play rip E58 548 asi 
by their symbols/ characteristics; he Fart Vo Has opie 
also knows deeds; therefore, he will gle GS UL 
bear witness to them. 7 


Under this Ayah in Tafseer Madarik 3) y\we , the following commentary appears: 


The Holy Prophet is a witness to the -7e 73 \z% Stu eee Ne ad gi 
Faith of the believers, the "Kui? 7 OU TUO" ot eh = 
(disbelief) of the disbelievers and the aisy BUY ges anu 
hypocrisy of the hypocrites. ag 7 7 


This Ayah and these eisegesis show that the Holy Prophet ( bat ) knows all about 
the Faith and faithlessness, hypocrisy and other deeds of all the people from the 
first day to the Last Day. It is for this reason that he is a witness for all and this is 
‘knowledge of the Unseen’ (Ghaib). 


Be Soe? reat ee 
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ped Le a 
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behind them. (255; Baqarah 2) 


In 'Tafseer Naishapuri's¢) 4 , this Ayah has been interpreted as under: 


The Holy Prophet knows the earliest - harnerne ate eben te Fe OE 2. IT 
events of the creatures as well as the wed rl le hg he Lo ta eles 
990? eed 49d 


. 32 we . re 
affairs after the Last Day. pel nirs) Reperits By ed Jay 


In this connection, Rooh-ul-Bayan says: 
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The Holy Prophet ( Ag )knows the - 02) Mer trey 2 Oa ote), 
former circumstances of the creatures; Cte! onl Pre ale Lee lal 
he knows the events occurring before > ?%j2 427 ality VE La Za 

: G 1 UE Sg 1 
and after the birth of creatures, nee Uy gos be St yy 
including the facts about the Last Day, Pal PEA lsh e784 PAW ri 
unrest of the creatures, the wrath of eels J EPoe ll Jo 
Allah etc. 


A close study of this Ayah and these exegesis reveals that in this Ayah 
o Cat * from ehh bie tory three attributes of the Poly Prophet have 
been narrated; rest of the attributes are enshrined in the beginning and in the last are 
Divine. It has been stated in the Ayahs that nobody can intercede with Almighty 
Allah for anyone without His leave and the person who is allowed to intercede is 
the Holy Prophet ( Bae ). Itisnecessary for the intercessor to know the end and the 
circumstances of the sinners so that a non-deserving may not be interceded for 
depriving the deserving ones; as it is important for a doctor to distinguish between 
curable and incurable patients, Almighty Allah says: mel Sieh The person 
whom we have made intercessor has been given knoWledge of all, because for 
'Shafaat-e-Kubra’ oS 6124 (Supreme intercession), the knowledge of the Unseen 
is vitaily essential. 


In view of the above, the opinion held by some people that the Holy Prophet will 
not recognize the hypocrites or that the Holy Prophet himself did not know exactly 
about his own end, is outright absurd and irreligiousness, as is found in the 
following words: 


And they do not comprehend anything oe ooh 8 egy tee tet Mee 
of His knowledge save whatever He SU Ley Wage 2 Utd G shore 
Himself may please to reveal (255: 

Baqarah 2). 

This Ayah has been commented upon in Tafseer Rooh-ul-Bayan dled! Tsp, asunder: 
1 Bi NPA A Aa oan po is Bs Fgh 9 5S ates 


Bot 36 pp tte ne A > 9EPS oe ® ote? BeBe 2 og 2 8 9 
ERI IBF VAG AN LE Oh gee aN ge eS gil 
2 2 > aya? 9? eset pete Geel ow Foe Lobes ee, GL 
SEN ple sti de wel rth a Notes 2 gay yy, 

Puede 2 BUM a Bie Sy Wee POF ae Be, % 290 2 oP ee? 
peg ph aie ph eS gle eg les Pe Sp kh 
oy 8 A yee te 29,6 Le eat. Wh he ee we? . 
HUAN ly 5 yh 995 239 eg I Sp oh LA BI gle Ge 
ails SAY OS Gi a9 FT ote ea 
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pronoun (dameer s=*” ) used in this Ayah related to ihe 
Holy Prophet is the observer of the circumstances of the 
people; he knows their present circumstances, their morals, their affairs, thej 
stories etc. He also knows their past events, facts about the Hereafter anq the 
circumstances of the hell and the paradise dwellers (pious and the wicked). These 
le do not share information of the Holy Prophet until the Holy Prophet 
the 'Aulia Allah’ as compared with that of the 
of the seven seas. And the knowledge of 
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May be, the subjective 
Holy Prophet, i.e. the 


peop! 
himself wishes so. The knowledge of 


prophets is like a drop as against the water f 
the Prophets as compared with that of our Prophet is of the same degree, and our 


Holy Prophet's knowledge as compared with that of Almighty Allah is of the same 
degree. Hence, every Prophet, Rasul and 'Walee' gets knowledge from the Holy 
Prophet according to his ability and capacity and none can excel the Holy Prophet 


cD 


While commenting on this Ayah, Tafseer Khazin 03 says: 


with His knowledge they are O-213 CS GAs Soll AN 
i Syn c ae a ee 

Me eaten nene SESE ee ANY 
i me poe pee Pied ee we a 
sina eect ee eS oO le 
eee bre naealaiaas fri deities hts 


Tafseer Mualim-ut-Tanzeel i j+)! ples explains this Ayah as under: 


2 pg e2Ps aa. 


That is, these people are unable to -77\- fos) 7.2 ae 
encompass the knowledge of the * Ca atl gh oot omy Ose ot 


Unseen, but to the extent Allah pleases; yee é 

2 » *) i} ye! 
information of which has been 2 ae i 
conveyed by the holy prophets. 


A close study of this Ayah and these exegesis shows that 'Knowledge' in this Ayah 
implies the 'Knowledge of Allah”, as nobody can have as much knowledge as 
Allah possesses. However, one can get the knowledge of the Unseen if Almighty 
Allah wishes so. Almighty Allah gave this knowledge to His prophets and, through 
the prophets, to some of the true believers (Momineen), Hence, they also got the 
knowledge of the Unseen as a gift from Allah how much knowledge? It will be 
explained later, 


Or it means that no one can be equal to the Holy Prophet in his knowledge: 
however, the Holy Prophet can graciously impart knowledge to anyone he himscl 


likes. Therefore, from the birth of Adam to the Last Day, whoever whatsoever got 


Knowledge of Unseen 67 Areumeny 
knowledge is a drop of the Holy Prophet's river of knowledge. This includes the 
knowledge of Hadrat Adam and the angels etc. 





As regards the vastness of Hadrat Adam's knowledge, we have already explained it 


under the Ayah 43) ale : 
5) Nor will He disclose to you the » <3. gen 9s 


2 s 
pSabhey i GEG 
1B nats 


oT aan 


oS eye 18 
secrets of the Unseen, but He 1 SS 5 tl dé 
chooses of His apostles whom %, 
He pleases (179: Aal-e-Imran 3). ‘ 


InTafseer Baidavi ya , this Ayah has been interpreted as under: 


Almighty Allah does not give anyone the 422 )f2 2? ob nec 2th oo oe 
knowledge of the Unseen so as to inform ake saa pole eS AFI gS att GES 
him about Faith and Disbelief (Kufr) *-?-.4,¢c- 735 32? 992% day 
found in hearts, but Allah chooses“ cee OG gta AB ay yl ee 
anyone He likes for the transmission of - faa ale be fee 88% Nae 
His Message. Allah inspires him and? 7 © i ale rn 
informs him about some of the Divine gle Mood’ at i 
Secrets or He establishes such : got 
arguments for him that lead to the 

Unseen. 


TafseerKhazin 03 explains this Ayah as under: 


aed oar 50? 


But Allah chooses from among the BU aL Jo heady Cah nian 5S) 
prophets. He likes and gives them some 929 Foe ye ree 
knowledge of the Unseen. aoab ya oleate le dalle 
In Tafseer Kabeer oe , the following interpretation appears as follows: 

Iris characteristic of the holy prophets to rt) =) ¥ ey be ers dts i ey ity 
know these things as they know the id ee eee 
Unseen (Jumul). It means that Allah loll ple 
chooses whomever He likes from among sug e as “¥ chs FA (asa és ai 
the prophets. Then he imparts to them the II 90 9, 9 O90 
knowledge of the Unseen. Almighty (for) coal JF aollet 


Allah will not inform you about the 
Unseen, so that you may recognize the 
hypocrites, But Allah chooses whomever 
He likes and then informs him about the 
unseen, as the Holy Prophet ( BR ) was 
informed about the hypocrites (Jalalain). 


eG 25 CB Je pSaunin gay 

929 979 ,,9 49, 8 oye 29%, oe 98 
ea ot JAG ea SG perl Pat 
pine eis ob NS 


Coble) Saath Jie ae 








Knowledge of Unseen 68 Arguments 
Rooh-ul-Bayan ote! ¢ 3) says: 


det 9, OB ete weet 2 22's, 
The realities and the secrets of i wih 3 LS JPN gt j é3% 
circumstances do not reveal themselves - i 3 
without the support of the Prophet. J ‘4 


This great Ayah and these exegesis show that Allah's especial knowledge of the 
Unseen is revealed to the Prophet. Some of the exegete's view that Ba’ad ‘Uae + 
(certain part of Unseen) means 'Ba'ad' as against the knowledge of Allah, ang 
Og 9 lS what ever has or will happen is also minor part of the knowledge of 


Allah. 


. © 2 woe oS 4. “6 
6) We taught you that which you 4°24). 2s 164 2825 7S Iu Sc be 
dia wor Enow and Allsh kaw SO lt OS 95 rs 


done a great favour to you (113 abe 
Nisa 4) 
That is the commands and the (od) & 34 Set edi 


knowledge of the Unseen (Jalalain). 


Almighty Allah sent down the Quran to 7,770 4-4-2 _ We my 2h 1 22 10% 
him fine Holy Prophet), blessed him CP 3 PN eld ai Sp 
with ‘wisdom’ (Hikmat). Allah snes 1 1S SES i a the 
informed him their secrets and made (eS) ail wiew ens al ist 
him aware of their realities (Kabeer 425% iN lie 2h) Blow ake 
ms That is, the injunctions of Shariah aie incall eee ie 
and the teachings of Deen (Religion) “(a4 (105 2.95 054 Ci * elie 
were taught to him. It is said that he (the isi sy = eee: 

holy Prophet) was given knowledge of ge albiy yo! ois Y Ade tas 
the Unseen which he did not know ©, aes ere 7 
earlier. It is further said that it means Gedbleall Ji 3>1 ye UIE lai tab 
that he was taught the hidden things and id if Ee a 
was informed about the secrets lurking (gj) wae, ) 
in the hearts, besides, the hypocrites’ 4, 6 oy 52 egy yah 

trickery and fraud (Khazin 03). He 99¢Y DLs Gye 3! feos) ply pal yt 
was trained in religious (Deen) and ~ Gh: pio 
Shariah matters, besides giving (Syke) Dll lay 
knowledge about the hidden facts and sy oF 


the secrets of the hearts (Madarik 
Sylar), 


Tafseer Husainee Bahr-ul-H; 
exegetically as under: 


a es 


laqaiq ‘ Glérd! pu ce comments on this Ayat 
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dge of hey glT le i Pay 
jristhe knowledge of US 34 Whyte ole Phew bel Aut 


(Ma kana Ma Yakun) which Almighty 

Allah endowed upon the Holy Prophet _ 7 ja, x Sih ay RTE 
on the eve of Night of Meraj. It has SAO ee wd 2a bre? Na 
been stated in the Hadith about Nightof 2 °\24 eeatata 4 

Meraj that: I was beneath the Arsh Clb EE Hinde Wie tS 
(i Throne). A drop was dropped 
jnto my throat; hence I found out all the 
past and future events. 


0% 


OGG GEG 


Jame-ul-Bayan dled! aol: 


je. Prophet was given knowledge edt pater Aeris ay aa aoc 
about these secret things which he did Colle ) 9 Y das be 


not know before the revelation of 
Quran (J4me-ul-Bayan). 


From this Ayah and these exegesis, one can safely conclude that the Holy Prophet 
was informed about al] the future and the past events. The word ( ma), in the 
Arabic Language, is used for’ ?$**' (generality). Therefore, the Ayah means that 
the Holy Prophet was informed about the Shariah injunctions, all the events of the 
world, the people's circumstances concerning Faith etc. 


Now limiting it to only injunctions of Shariah is to limit it of one's own accord, 
which is contrary to the teachings of the Quran, Hadith and the Beliefs of the 
Ummah, as will be explained later. 
z teh 2RR 
7) We have left out nothing in The ‘ ee ets bu 
Book (38: Anaam 6) , i ee 


The holy Quran encompasses all affairs 


4948 9 oy ae 9 8 e pot g 
ib) Wel led! cle pus 
(Khazin) (yib) dled oe fae Sal ob 
Tafseer Anwar-ut-Tanzeel 3! )!¥! deals with this Ayah as under: 


‘Kitab’ means : "Lauh-e-Mahfooz’, & dary et ES peat 3 isc) oo, 
bye) because this ‘Lauh-e- ©. pies) seney fou gas 
Mahfooz' encompasses all that happens a re) 4 Aven ea ene 
Hl ers) N 
in the world; nothing has been left out due ee 3 o sib. a 
in it, whether it is obvious or hidden, 
; a Ves rae 
whether it relates to animals or stones. oe gos 


Tafseer ‘Arais-ul-Bayan  ylJI uve ;hasinterpreted this Ayah as follows: 





Knowledge of Unseen 70 


Knowledge of Unseen ______70______Argumenss 


That is, nothing of the creatures has j5}\¢ hos uUSh ab eye 
been left unmentioned in this Book, but ge al ¥e ne 3 tb a es) 
this ‘mention’ cannot be seen by anyone 335)! eee iss aA, §: 
excepting those who may have been 4 : mn 
helped with the (Lights of Divine ab all iva 
knowledge). ‘ ie 


Imam Shaarani says in 'Tabqat-e-Kubra 6S Olbb * (Excerpt from Idkhal-us. 
Sanan GS! Js! page 55): 


If Almighty Allah opens the jammed 4. 776 5 14 é \ “Gh ea ears eee 
locks of your hearts, you will stand & Joie J 8 oF aS 


informed about the sciences enshrined *, 6% 227207 17 2h aN SN 
A perpen oe | Hester Wel re 
in the holy Quran, becoming a y as 3¢e 8 ol ll el 


independent of every other thing, 727 1533 “bP Gales Sua, 

because there are all those things in the ar 8 e eo oa OP Hl 
holy Quran which are written in the 2757 abe Wash 6 
pages of existence. Almighty Allah AEN EEE sea 

says: we have left out nothing in the 

book. 


This Ayah and these commentaries on the Quran show that the 'Book’ contains all 
the circumstances of this world and the Next World. Now the ‘Book’ here means 
either the holy Quran or "Lauh-e-Mahfooz', and the Quran as well as ‘Lauh-e- 
Mahfooz' is in the knowledge of the holy prophet, as we shall show later. 
Consequently, the holy prophet knows all the circumstances of the world and the 
Hereafter, because all the sciences are found in the Quran and ‘Lauh-e-Mahfooz’ 
— and the Quran and 'Lauh-e-Mahfooz' are inthe knowledge of the Holy Prophet. 


8) naught of wet or dry but (it is 
noted) ina clear record 
(59 Anaam 6) 


oF pa af wee. Qo oe 
mater Vpul 
ve SS SN hy Y 


Rooh-ul-Bayan -'¢ 39 

This is ‘Lauh-e-Mabfooz' in which jis a/4'i bt 1a3 SyLach 2 by 
Allah Almighty has collected all the ~~," , , 00 ayo» ve 
things which are going of be for the stall Siar 5 RUPP eye lh petted! 
benefits of the people. The divine 7 L peetB® od 20 
scholars know these facts. abl s Lala I 
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(this very Ayah). There are a few 
advantages of writing it. First, 

Almighty Allah wrote these 
circumstances in 'Lauh-e-Mahfooz' so 
that the angels might be aware of them; 
hence, this fact might become an 
example (warning) for those angels 
who guard the Lauh-e-Mahfooz' 
because these angels compare this 
writing with the day-to-day new events 
taking place in the world and find the 
comparison satisfactory. 


Tafseer Khazin 03\> yon 


Secondly, same ayah the 'Kitab-ul- 
Mubeen' means ‘Lauh-e-Mahfooz' 


because Almighty Allah has mentioned 4 


in it all that will happen and has passed , 
before the birth of the earth and the 4 
heavens. The benefit of recording all 
these facts in this book is that the angels 
may be aware of them when the 
information is imparted. 


Tafseer Madarik 5 he yond 


That ‘Book’ is either ‘Ilm-e-Ilahee' 
(Divine knowledge) or ‘Lauh-e- 
Mahfooz’. 


CS gs Gi whet yh Shiai 
isgaiee ct AOU eS elt 
33) erryieed all ach 5 a plese le 
iy gF yaks 
ins lirica shud fives 


ioe A 


‘Sas aly Ai ghd ins 





a ee osu 23i52h Ree) 
lia 43 S0 les ces ay h4 hee 
‘toy pj erpinglss oe 
Eta) Gib Siin 3G TN sas 
ale sta Me 


ere 


og 92 os 


iat gle 3h 


Tafseer Tanveer-ul-Miqbas crbsell 7 and TafseerIbn Abbas UL? cy! interpret 


itas under: 


All these things are found in 'Lauh-e- 
Mahfooz'; their measurements and 
timings have been stated. 


“B (de S24 wba cle yin ga cus fF 


5 


This Ayah and these exegesis clearly show that ‘Lauh-e- Mahfooz' contains every 
green and dry, small and big thing; Almighty Allah's chosen servants and His angels 
know 'Lauh-e-Mahfooz’. The knowledge of the Holy Prophet ( ) encompasses 
all this. As such, all these sciences are a drop of the Holy Prophet’ $ river. 
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9) And we sent down this Quran 
upon you explaining every 
thing clearly (89: Nahl 16). 





Tafseer Husainee interprets this Ayah as under: 


We sent down this book on you, making begs WIL oes Raul  eAZ, g di 


it a lucid statement of everything re ae nasi 
worldly or religious, brief as well as eoepwlilg J Ok oe 15 


comprehensive. haly est 


Tafseer Rooh-ul-Bayan old! 722 explains this Ayah inthe following words: 


It is for the statements of the things that <- wl by 2f S315 mn Say 28 AF 
Lhe i : nt etl 
concern religion; it contains the stories ie ” 2 js 4 Gag 
of the communities and their . vi 
Messengers. 7a 


In Tafseer Itteqan 4%! , this Ayah has been commented upon as under: 


One day, Hadrat Mujahid said, “There °,-% Jj ju 33 os Sat 46 
is no such thing in the world that may er Ue Se iad fp Je 
have escaped mention in the holy 73 Bosak "55 75 654 oi a os 
Quran”. When he was asked, “where is e oe 5 23 = 7 eG 
the mention of inns? He replied, “Inthe 773 342 L4G 31 Us Se ays 
Ayah: (There is no harm if you enter oe Ceti C oe ad 
such houses as are uninhabited and your Si ec gaa ss 
goods/ luggage are lying therein”. i 


One can safely conclude from this Ayah and these exegetical commentaries that 

there is mention of every noble and ignoble (small and big, ordinary and 

extraordinary) thing i in the Quran. Almighty Allah taught the Quran to His beloved 

Prophet ( BRP Ke) rai oi On eal (2 Rahman 55). All these things came to the 

knowledge of the Holy Prophet ( Cae ). 

10) The Quran is the detail of the me ig 
Book (i.e. Lauh-e-Mahfooz) ba 5 3 sh oat 

and there is no doubt about it 

(37: Yunus 10), 


Inconnection with this Ayah, Jalalain gj! says: 


It is a detailed book which recounts Bye Soe NG CA Res rh tgh fe 
Allah's commands and other things. ar. & 6 oe 
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‘Jumul jor comments as under: 


That is, there is complete detail in ‘Lauh-e-Mahfoo2" Berd Hh Bai 


Tafseer Rooh-ul-Bayan oll CT) interprets this Ayah in the following manner: 


That is, this Quran is the detail of those ome 
Shariah and Reality of the things which ony Bis y ENG GEG ents Si 


have been proved. Ta'aveelat-un- A * zi 

‘ Gooey cath Bipieesy perc jeyrah ot chy 
Najmiyyah 073! 9636 ‘ says: It is the 3 Poe é ee ge! 3 
exposition of ‘all’ that has been Sits (ih 1S 306 i ycte eal fg 
destined or written in this Book, - % sek 4 ed 
brooking no changes whatsoever, as 
that Book is Eternal and Everlasting. 


g 


253 


Ts Foes ee PUT 


Gre , 


This Ayah and the above commentaries prove beyond doubt that the holy Quran 
contains the Shariah injunctions and all other sciences. This Ayah particularly tells 
us that the Quran is the detail of -_ whole ‘Lauh-e-Mahfooz' — and 'Lauh-e- 
Mahfooz' embraces all the sciences oS ed Mv Vey bos no wet and dry 
but it noted in a clear book, (59 Anaam ix6) ‘and the Quran i is in the knowledge of the 
Holy Prophet ( ead ) Bia gle Beh. Most affectionate taught the Quran to his 
beloved (2 Rahman 55). Hence, the whole 'Lauh-e-Mahfooz' is in the knowledge 
of the Holy Prophet, because the Quran is the detail of the 'Lauh-e-Mahfooz'. 


11) It is not an invented lie; it -» >» 4 229 4 


confirms what was revealed OF & ei gies a ud © ase 
before it and explains ae BS er 
everything in detail (111: es bes e283 oi 
Yunus 12). 


Tasfeer Khazin 4) comments on this Ayah as follows: 


That is O, prophet Mohammad ( eld ), %e sae 
in the Quran revealed to you, you will Seeii nage dei oT aide 23 fe 
find the detail of every thing that you f aoe gee ed 
may need — lawful and unlawful, 2a (Ay Selo sh EOS ES | s 


punishments, injunctions, stories, 5, perch - Hie e254) 
words of advice and examples, apart ~ pid a Cty 3¢ 4; 
from those things which the people ?4(4-?425 3% sedi ch 

: ri oe Es 
usually need in dealing with their wedge rid & 
worldly and religious affairs. 


In Tafseer Husainee ws , the following interpretation appears: 
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That is, the holy Quran contains the « raciae JL ga uhas 7 
detail of all those things which may be ¥ bed Ce Zw = SS dnnaty 


needed in dealing with the worldly as lagy 
wellas religious affairs of human life. wt aay 


Kitab-ul-Ejaz Le-ibin Suraqah 48} pw oY jlne! ws has explained this Ayah in 
the following manner: 


There is nothing in the universe that is yj ots 7a ii A ai ae 
: De BN AS BIN I bot at 
not found in the Quran. . oF 


w 


12. The Merciful taught the Quran aye ee ’ ai fe 8) 320 
to His beloved; created OSE O 5) Bi EO oe 4 


Mohammed — the soul of Fad O08, 
“iy Scie 

humanity — and told him the Sted aale 

Bayan. Sule y IT whatever 

has or will happen (Rahman 55) 


Tafseer Mualim-ut-Tanzeel } pl\ lle and Husaini (¢-~> have explained this 
Ayah as under: 


Almighty Allah created mani.e.Hadrat #-42% 76), 272 4% 7% eee? are 
Muhammad (BF ) and taught him all qlee se OST! Ge 
about the present, past and future. Di Dep gee Bier ae Deg gh 

P P OPBEG BSG BS 5 SE 


About this Ayah, Tafseer Khazin 03 says: 


It is said that 'Man' means Hadrat -f-- 272°4) (2.422% ah in 15 
Muhammad ( Bae ) who was taught eh ae gestlen) de 
about all the past and future events, SY {1543 gS BS 2a GU 
because the Holy Prophet had been -, 3-2-5520 27 92 atk 465 FE 
informed of all the happenings of the PENG OAT p> OF Cp PN ale 
past and future, besides the news about pa * 

the Day of Judgement. oe oe ) 


wee 


In Rooh-ul-Bayan old 742 _, this Ayah has been explained as follows: 


That is, Almighty Allah taught the Holy 36,40) -\-24- <4? 247 & 
iy « aye te eh ely Sey at dae 
vi hi the Quran and the secrets of es lg ohh ped tele td Py 
is Providence, as Almighty Allah has vase she ae 2 8. ae oo 
Himself said: ‘We taught you such (rns SS pla Haley jeus 
things that you did not know’, 


This Ayah has been interpreted in Tafseer Madarik 3 | ye asunder: 
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*Man' means human gender —or Adam 2 ey 42 42 <8 ecu - 7 fe wide 
(PBUH) or the Holy Prophet ( A! ). Ae ae Naa gh aSh gl Gnoeell sl GLY! 


The following comments about this Ayah appear in Tafseer Mualim-ut-Tanzeel 


hil lle: 


It is said that, in this Ayah the word tee 496 watts Me fest Sg 
‘Man’ has been used for the Holy was ame a Leroy oo 


Prophet and ‘Bayan' means teaching all abs 3S pe Blas 
those things to the Holy Prophet that he 
did not know. 


Tafseer Husainee (s=* explains this Ayah in the following words: 


Or it means that the holy prophet was uli bol ie ds bast 
created and he was taught all that has ee 7 


passed or will happen in future. 


A penetrative study of these Ayahs and exegesis reveals that one finds everything in 
the Quran and its whole knowledge was imparted to the Holy Prophet ( 7BY 


13. You are not by grace of your tee ee «wt, @ ve 
lord mad (2 Qalam 68) oes tee ear 


This Ayah has been interpreted in Tafseer Rooh-ul-Bayan old! 74), as under: 


That is, neither the things present atthe 4 9°2-6 ee ueQe eae ae 2892 

time of the creation of the universe and AMO Sea by Jou BOS Ws PE aaaaos 
nor the things likely toexisttilleternity » 6,0 ,%2Jsg, 9c 92 te 02 
are, hidden from the Holy Prophet Gag SEC fe ett Ie Gado 
(A&P) because ‘Junn’ (23J1) means ‘to isin s asp Bho natu 
hide’; rather, he knows all that has gy ew ee pee 4S 
passed and all that will happen. - 


- 


This Ayah and exegesis prove the Holy Prophet's full knowledge of the Unseen. 


14. _ If thou dost question them, they Bitte 99 2e GE 8 GIL A pits 9 fe 
declare, “We were only talking ally pa tall) eee Oy 


and in play” (65 Taubah 9). 


In Tafseer Dur-e-Mansoor) $* 9° and Tabree cS» , the followin; ig explanation of 
this Ayah appears: 
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=e a pars 20, te ee ed, re 

Hadrat Mujahid (RA) mage ey a pups iS Bi df duels 

the revelation of this Ay: (a for) aie : 

one of the hypocrites said that the Holy 354; ai iow Bis) fah Sah 58 

Prophet told that so-and-so's she-camel Ocean : 

was in such-and-such forest, though he ey ye w 55 WS Savy Mi 

had no knowledge of the Unseen. BO sae Re 





This Ayah and this Quranic commentary show that it was only for the hypocrites tg 
deny the Holy Prophet's knowledge about the Unseen and the Quran terms it 
"kufr' (disbelief). 
is Pee 2e ie DA 
15. He does not inform anyone 7777) 1) ogi OSE he ye 
about the Unseen except the Jr cts) y 2 igs ce esi 
chosen prophets (26-27 Jinn 72). 


In Tafseer Kabeer os, , this Ayah has been elucidated as under: 


ete spicy a 2 539 12 
That is, the timing of the occurrence of * ey By call BM cpdalal e Oyo; a 
the Last Day is such a secret that Allah rgd CSE atl cn ten EAS 


Almighty does not reveal to anybody. So, “jaziah 2 Zils is (36 Ua bas 
if it is said that: When you have applied ahi nor i Joos - % 
this term “Ghaib” (Secret) to the Last yj 7459 Gias Jens 43) sa SIG 
Day, why Almighty Allah has said, “But HBA Joos) oA ide 
to My chosen prophets” (although this <, _, ‘i 
secret cannot be disclosed to anyone), “~ + 
Our answer will be: Allah will make this 
secret known near the Last Day. 





Tafseer Azeezi ¢ j2j© (page 173) comments on this Ayah in the following words: 


The thing that is hidden from all the er evittaie gest 
creatures is called 'Ghaib-e-Mutlaq' eae ee ow. 8 
(Absolute Secret) e.g. the timing of the Wl -£/ eres 2240 yal od uv 


Last day, Almighty Allah's every day , om Beg 4m 
commands about creation and Shariah; deere Med Zp sip od 


detailed Attributes of Almighty Allah 4/115), e¢ zy 7 t i A 
such kind of 'Ghaib' (Secret) is called EG Sedu ods 
Allah's ‘Special Ghaib'; He informs none Pittent- Asi a28 be Sy bites 
about this ‘special secret’ (Ghaib-e- ue 


Khés), except the few He chooses and Uelteg SU Sur Soaks 
these 'few' can be the Prophets only, outs ip. tyes eat dou” 
. ‘sles Pa 


belonging either to angel or BP, 

species, like Hadrat Mohammed (F&F), 5; 29,5 phe be ee hn 2 

whom He informs about some of His ached Cala heal 

"Khas Ghaeb' (special secrets). a AEG bee 
a 
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Regarding this Ayah, Tafseer 'Khazin 03 ' says: 





Excepting the one who hasbeen chosen .- 426% (4 64%. ae Pe eg oe, 
for 'Nubuwwat’ (prophethood) and gee ie es eee ee 


‘Risalat'. So, He reveals His Divine a oe ye tigre te ree 
Secrets to whomsoever He likes, so that iin le ees oF 


Prophet may prove his prophethood by {4 eae SUS 4 Kal e ary fore pe 


way of telling some Divine Secrets; it is 
a miracle performed by him. 


In'Roob-ul-Bayan Ub! 7@4J', this Ayah finds the following explanation: 


Ton-e-Sheikh said, “Almighty Allah 3. 73h fe ues nadie 
a i} | as bt spl JU 
does not reveal His 'Special Secrets' to & ~ sea oe 2 

anyone with the exception of a chosen 7° 7°.) bai?2h iv Tet jay aes 
Messenger; He, however, reveals the ose se % oe We : ‘i 
ordinary Divine Secrets even to other 28 le allay Pan iry 5 
than the Messengers. or? ar eee eed 


This Ayah and these interpretations show that Almighty Allah enlightened the Holy 
Prophet as to the 'Special Divine Secrets', including the Last Day. Now tell me if 
there is anything outside the range of the Holy Prophet's knowledge. 


16. So did (Allah) convey the 
inspiration to His servant - 
(conveyed) what He (meant to 
convey). (53 Najm 10) 


irs OL gl ch 3b 


The following comments on this Ayah appear in Madaraj-un-Nubuwwat (Vol-1, 
sec. ‘Ruet-e-ahi') sf! 4p) pad yes Jibs, 


PMliMdere Wiel st bho ltheli Gina bapee & Pal ear ee) 
ele KE2 ST WELL bousfLesleMe Kia tivaneihh 
vidlee PUla Abele Aes 


On the eve of 'Meraj’ (Ascension), Almighty Allah revealed to the holy Prophet 
( HB) all the sciences, Divine Knowledge, Divine Inspirations, (glad-tidings), 
hints, news, marvels and perfections; these are included in this ambiguity (Ibham). 
For their abundance and greatness, these have been mentioned without clarifying 
and not categorically 'stated', indicating that no body can encompass these Divine 
Secret knowledges except Allah Almighty and His beloved Prophet ( cae i 
however, whatever the Holy Prophet has stated is known. 
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This Ayah and this writing show that the sciences which were imparted to the Holy 
Prophet on the eve of 'Meraj’, can neither be staed nor imagined by any mortal, 
The words (Ma kana wa Ma Yakoon) oe go \S' (i.e. what has or will happen) 
have been used just to 'state' a fact, otherwise the Holy Prophet's knowledge about 
the Divine Secrets is far above it. 





17) And this Messenger is not “penis al Sedu; ve 
sparing in telling the Unseen. oe 
(24 Takveer 81) 


It is possible only when the Holy Prophet has got the knowledge of the Unseen and 
he informs the people. 


About this Ayah Mualim-ut-Tanzeel (45)! elle offers the following comments: 


Unseen, heavenly news and stories he or 
knows, implying that the Holy Prophet 19 fe os 
receives the knowledge of the Unseen ae 

and he does not act niggardly, but he cats S64 3G 
imparts this knowledge to you and thus ten a ; ” 
‘informs’ you. He does not hide (this ¥ Shi ges even ae 
knowledge) as the soothsayers do. bs 


ee, 


‘ ‘ aoe 
The Holy Prophet is not stingy about the kere aie ub 35 Picea ae ai acu 
i 





Tafseer Khazin same Ayah: 


The meaning is that when the Holy ’2°-.- pal ot oe Wars G7k 
Prophet gets the knowledge of the dnd) Sl ple lt phalia teal VJs 
Unseen, he is not stingy about it, but 2bF Poe 0 bree 
rather he teaches you. Patra! 4 


This Ayah and the above explanation show that the Holy Prophet teaches the 'Ilm- 
e-Ghaib' (knowledge of Divine Secrets) to the people and naturally only a 
knowledgeable person can doit. 


18. And we gave from Ourselves the 'revealed #2 S345 9 980, 
knowledge’ to himi.e. Hadrat Khidr. (65 Kahf 18) als vil ow haley 


InBaidavi 2 , this Ayah has been interpreted in the following words: 


We taught such special sciences to .». -50- ¢ Pa RAE OY | 
Khidr ~2* that no body knows until we #4 Lad oD elas y tHe ae 
tell them and that's the knowledge of Ayal 

the Unseen. rial ie 
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79 


Arguments 


InTafseer Ibn Jareer ~57 ! narrated from Abdullah ibn Abbas: 


Hadrat Khidr said to Hadrat Musa 
(Moses), “You will not be able to keep 
patience with me. Khidr knew the 
Divine Secrets, so he knew it. 


ide OF pe oat Ce J 


Rooh-ul-Bayan comments upon this Ayah as under: 


The 'Laddunni 4) knowled ge’ given 
to Hadrat Khidr was the knowledge of the 
Unseen and he informs other about it by 
Allah's leave, as opined by Ibn-e-Abbas. 


Je ie hu ge EI oY gle Gh 


te Sn ah Cau 


Tafseer Madarik Jy!» interprets this Ayah as follows: 


That is, Hadrat Khidr was informed 
about the Unseen and it has been said that 
“Im-e-Laddunni’ means the Knowledge 
which a person receives intuitively. 


Tafseer Khazin's 0} comments are: 


That is, the knowledge of the inner Secrets 


2 9aG, 9? 


06 Sa alali 255 aly goss 
oh gf a Js 


Gugl pa] dle csi 


was given to Hadrat Khidr through intuition. 


This Ayah and the above exegetical analyses show that Almighty Allah had also 
given the knowledge of the Unseen to Hadrat Khidr — as such the Holy Prophet 
was also blessed with the knowledge of the Unseen, as he is the greatest knower of 
God's creatures — and Hadrat Khidris alsoa 'creature'! 


19) And, similarly, we also show 90 4) Gye 2240-99? cree 
to Ibrahim the sovereignty of HIG pads S's pales fei’ 
the heavens and the earth. 

(75: Anaam 6) 


Regarding this Ayah, Tafseer Khazin 9 j* says: 


Fp) BES HAs Ue 
Be Spal 5 SG BSS 
NF Og Bass 5 Hail 


; on 29g? aoe 
Feat Ge Gate GIS Gee ea 


Hadrat Ibrahim (PBUH) was made to 
stand on Sakhrah and for him the heaven 
were opened, so much so that he saw the 
‘Arsh' (King's Throne) 'Kursi' (chair) 
and whatever is in the heavens; for him 
the earth was opened, so much so thathe 
saw the abyss and the wonders therein. 
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In Tafseer Madarik 3)|ue, the interpretation of the Ayah appears as under: 
Mujahid said, “All the seven heavens jy ¢ 65 oN tnd 2 i tust ? 
ny : ‘ ib fey jou rer ¢ 
have been opened for Hadrat Ibrahim ~"” pose 


i apap ! 
(PBUH). So, he witnessed all that was fj 27 Ssh MS ai os tein 
in the heavens, so much so that his sight 2 ; e ne Rae? ye 
reached the ‘Arsh’. For him, seven eb ee es aa OK 
earths were opened He saw all that was . 

in the earth. 


Rooh-ul-Bayan ised! 7 9) explains this Ayahas follows: 


Hadrat Ibrahim was shown the wonders 7 tur gussalh es et Eu ey 
of the heavens and the earth, from the - gst F a 
height of 'Arsh' to the abyss. - ad Ah 


In Tafseer Ibn Jareer Ibn Abi Hatim, this Ayah stands interpreted as under: 


Everything, hidden or not hidden, was .(g cans 216 EKG eS ATI ies 
opened to Hadrat Ibrahim. Hence, no ~ scale ae ais 
deed of the creatures remained hidden wes Suzie 


from him. 

Tafseer Kabeer ae comments on this Ayah in the following words: 

Almighty Allah split the heavens for + °2) 4 shat os ol nS thai f 
Hadrat Ibrahim, so much so that he saw oes 4 wn . ot oo ig me 
the ‘Arsh’ and 'Kursi’ (chair) and the GI lone! glial BSch ess Oh 
place where the superiority of the ».._.. ah rte Carte en 
physical knowledge ends. He watched rey) CO HE Piped tt 
the wonders of the heavens as well as in NIN He Ge p51 6 
the innermost recesses of the earth. aval agen ee en oe 





This Ayah and these exegetical comments suggest that Hadrat Ibrahim was shown 
both the 'Arsh' (Throne) and abyss of earth besides being informed about the deeds 
of the creatures. The knowledge of the Holy Prophet tae is far deeper and the 
fact shall have to be admitted that the holy prophet (89) had also been blessed with 
all these sciences (all the branches of knowledge). 


oe it be noted that the ‘knowledge of Arsh’ includes the knowledge of *Lauh-e- 
vise : Simoes and what has been mentioned in Lauh-e-Mahfooz we havé 
xplained. So, he also got the knowledge of o sSuls y 'Se(Ma kana wane 
Yakun). The knowledge of Hadrat Ibrahii cea y 
fvand f the Holy 

Prophet's river of knowledge. siciiitciead iui tach 





Knowledge of Unseen 81 


20. | Yusuf said the food which you 
used to get will not come to 
you but I shall teli you the 
interpretation thereof before it 
comes to you. (37: Yusuf 12) 








Tafseer Rooh-ul-Bayan, Kabeer and Khazin have interpreted these words as under: 


It means that: I can tell you all about the food of the present and the future for 
example, from where the food grain has come and where it will go. Tafseer Kabeer 
says: Ican even tell whether this food will benefit or harm. These things can be told 
only by that person who has knowledge about each and every particle of the world. 
Then he says: 


Swe? oS, 5 hu, 
It is a part of my knowledge imparted elt lee uss 
by my Allah. (37: Yusuf 12) = 


Now can one fathom the depth of the knowledge of the Holy Prophet? The 
knowledge of Yusuf (AS) is a drop of the Holy Prophet's sea, and Jesus Christ 
(PBUH) said: 





“: SL 5 919 ete ort hes on 
I can tell you what you eat in your homes pS! bby eK; gst, 255 


and what you amass. (49: Aal-e-Imran 3) 


Look! The food was eaten and kept inside the house (where Jesus Christ was not 
present) but he is telling about it from outside it is the knowledge of the Unseen. 


or 


Ds O, ye who believe! ask not >2j.% 202732 2% 940 oy oo 

x Oy sll 6 the 2A) 7 
questions about things which if eis OL ets GF Nghia (ya jal 
made known to you, may cause ist s 
you trouble. (101: Maidah 5) 


I 


In Bukhari Shareef, Abdullah ibn Abbas narrates: 


Abdullah Ibn-e-Abbas said a group of 5,472 <.%1< 9 99 ne 8 a%e 12g 
people was questioning the Holy ~ depose sis Ju lt clot 


seo, F 9g, F 


Prophet as a Joke one person was ? (* oa x6 ely 104 2 1e dN F- 
asking who is his father other was JA Pd oF Geet ol te ce 


saying where is my camel then ? hy EKA 
Almighty Allah revealed this ayahs 'O' oe ; 2 ra a oi de des aye) 
ye who believe ask not the question ReratPecn re) dh GicBiows 
about the things. De alee 


Appendix: the opponents have got no replies to these arguments; they only say; 
a REN SEE UR Se Den Se UR ONY Say 


82 Argument, 
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words2 J have been used or the words ps 3S (la ape 





"The Ayahs in which the ; ee 
mean the Shariah injunctions, and not any other thing. They produce the followin, 
few arguments: g 


pe 4Xeverything) is infinite (limitless) and the possession of the knowledge 





1) , 

of the ‘Infinite’ is not rationally possible, except by Almighty Allah. 
ots 

2) Many Quranic commentators have interpreted = (everything) ase yz} 

that is, Shariah injunctions, for example Jalalain etc. * 
ots 2 , 

3) ‘At many places, the words 5+ JS (everything) have, gppeared in the holy 

Quran, but they mean certain things, for examplet 8/4 23'5(everything) 


was given to Bilgees, although Bilqees was given only ‘certain things’, but 
these are not arguments; they are simply a misconception and a delusion, 


Here are replies thereto: 


Inthe Arabic language, the word JS (cul) and the word \+ (ma) are used for (@ 46) 
general and each and every word of the Quran is 1 abi " absolute, final. It is not 
lawful to restrict it of one's own accord. The common ( el& ) words of the Quran 
cannot be made '.°\*' specific even by "Hadees-e-Ahaad’ (Hadith narrated by one 


person) much less by a single person's opinion. 
1) ee JE (everything) is not ‘unlimited’ but limited. 
syg es Hide 1, 8ob 
Tafseer Kabeers=> has interpreted the Ayah (332423 IS lar'i5as follows: 


There is no doubt that ‘limited 47° E-cc4 saahistass Gu CE 
455 Gil oda sles OE 
things’ can be counted, som ie 2 see a 
numerically, but the word 2 US ' yg VAs aes, 1 
every thing does not testify to se Tg aa 
ren ; a Lie pe 9999 LI? 29, Ce PF re 9n 
+23 (thing) being GP* F  Si3 > galt Golds NOY ele cas 
(imitless), because, in our soa comes wis 
opinion #35 are the existing Aidt diets bn a5 
things’ — and the ‘existing ° 
things' are counted as ‘limited’ 


Pere eens 


aby GU cates 


( gt). 

Tafseer Rooh-ul—bayan dbl sy interprets under same ayah Bit - lj 

as follows: | 
| 
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2) 


This Ayah is used as an -s55.? e Bi dates 

evidence in favour of the fact (22°! si os te ee teed iad 

thate stse (nonexistent) is not ch 42, E748, 

included in (5) tc) things because * aay Hs es el re oO 

if these were (#24) things, the ? .72-, <<42 673% Jehoiee 

things would become (A+) 0 ASAE Z 

limitless and the countability of ce seh Lect & mys 
7 (il ada Lary panies 

the things demands that: the Bos 2 ii socal 

things should be ‘limited' as 

only ‘limited things “can be 

counted numerically. 





If many commentators have taken the words #22 ni je to mean the ‘Shariah 
injunctions’, many other commentators have ‘ken these words to mean 
oF rill ple (total knowledge of the Unseen). When some of the arguments 
are negative and some others are positive, the ‘positive arguments’ are 
accepted. 


In Noor-ul-Anwér y! y'Y\ ) s(section 'Ta’arud'.)) we find the following 
words: 


The positive arguments are ita 057 215 
more acceptable than the re wes rua) 


negative arguments. 


Since the exegesis which we have referred to largely contain the positive 
arguments, these alone are acceptable. Besides this, we shall interpret 
455 JS (everything) in the light of Hadith and the sayings of the Islamic 
satolare: to show that there is no particle or drop which is outside the 
knowledge of the Holy Prophet ( Be ) and we have already written in the 
preface of this book that ‘eed ti yr-4i' (exegesis with the help of Hadiths) 
is better than other Tafseer — hence ‘commentary by Hadith’ shall be 
accepted. 


Apart from this, the commentators who have interpreted it as ‘religious 
matters’, have also not denied the other things. So, how dare you deny it? 
Omission of a certain thing does not mean other things negation altogether. 
The holy Quran says 5h Ke" that is, your clothes save you from heat. Do 
the clothes not save us from cold? But one thing was omitted. 


Besides, ‘Deen’ embraces all the things. To which things of the world do the 
Shariah commands (lawful or unlawful etc) not apply? Hence, their saying 
that: ‘Religious knowledge’ was completed, encompasses all the things. 
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The word?25‘(5(everything) have no doubt appeared in the story of Bi, 

_ etc., but ena been aptly used there the words ‘374 55° (everything 
mean all the things concerning the State affairs. In other words, these 
words were used there metaphorically. But here in this Ayah there ig 
occasion to give metaphorical, instead of real, meaning to the words#z, 4¢ 
It is noteworthy that the holy Quran has copied out the words of 'Hud Hue 
who said, ' #355 3235’ (everything was given to Bilgees 23: Nam1271) 
Almighty Allah Himself did not give out this news. Hud Hud (name ofa 
bird) thought that all the things of the world had been given to Bilgees. But 
for the Holy Prophet, Almighty Allah Himself said, “Ge INS” detail of 
everything (89: Nahl 16). Hud Hud can make a mistake but the word of 
Almighty Allah cannot be wrong. Hud Hud also said weet HE a5 She 
has great throne (23: Naml 27). Was the throne of Bilgees ‘Arsh-e-Azeemy 
p-2F yt 2 The other Ayahs of the holy Quran tell that ioe “s means all the 
things of this world Allah says: s+ PS BV ls $25 V5 (n0 wet or dry 
but itis noted in clear book 59: Anam 6). Then the coming Hadiths and the 
sayings of the scholars and tradition experts also endorse the view that the 
Holy Prophet (BP was given knowledge about everything of this world, 
God willing, we shall tell in chapter entitled Hadir and Nazir, that the 
whole world is like a large basin (+) for the angel of death, and (~-h! 
(lucifer) revolves around the whole earth in the twinkling of an eye. The 
Deo-Bandees (Wahabees) also admit that the knowledge of the Holy 
Prophet is more than that of all the creatures. Hence, it is proved that the 
Holy Prophet also knows these things. We shall discuss the knowledge of 
Hadrat Adam and Katib-e-Taqdeer p07 SIS angel (writer of Fate) in 
chapter entitled 'Uloom-e-Khamsah 4~o> a ye ' (Five Sciences), which 
will show that all the Five Sciences are known to them. The Holy Prophet 
is the best knower of all the creatures; therefore, it will have to be admitted 
that the holy prophet knows all these Five Sciences, rather much more than 
these. Our aimor object is by all accounts proved 43-1 a3. 


Seclion - 2 
'Hadiths About the Unseen’ 
* 


In this section, we produce hereunder the Hadiths number wise. In section-3, We 
shall give the explanation of these Hadiths according to the order of numbers. 








1) Bukhari Kitab Bada-ul-Khalq Gs! su and Mishkat (Vol-I; chapter Bad?" 
ul-Khalq and 'Zikr-ul-Ambia ( chs! 53 y gleledy ). Hadrat Farood 
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3) 


4) 


5) 


The Holy Prophet stayed ata ¢:--4-- 29) ©. 4 %390 03,02 
place with us and informed us ae olin'y AE alt gL ai Jpg eld 
about the creation ofthe world, 56-4 42¢47- 4. 763 325, 42,2e¢ 
so much so that the pious iad Jal PG Ne oe bal 
people (Jannati) and the wicked iy), Bas? ate in Lie Fats 
people reached their respective oe are a) » Pai 


destinations. Some of us ed yh ad 5 ea 
remembered it and some of us - “ 
forgot it. 


At this place, the Holy Prophet gave information about two events: 
® how did the universe come into being? @ How will the universe 
come to an end? That is, the Holy Prophet told every minutest thing (of the 
universe) from the ‘First Day' till the ‘Last Day’. 


Mishkat UKs , chapter Mojizat jax (Marvels) contains the same 
wording as quoted by Amar-ibn-AKhtab, with the following addition: 

We are informed of all those (i2ijacaha’s ne ch UU ce 
events which were to happen i i Shas Alay a 
till the Last Day. Thus, the 

most learned among us is the 

person who remembers these 

events. 


oleae 


In Mishkat #)S , chapter 'Bab-ul-Fitan gail GUS ', the following 
quotation of Hadrat Huzaifah, appears: 


At this place, the Holy Prophet .-.¢) -, 4 zie co, ood, ft Aeage 
did a ee out soci (ak vee oe hells whe bo SE Dae 
the universe) likely to happen 5p as ths wo 
till the Last Day to be me =m ¢ cae - 
remembered by someone and 
to be forgotten by some others. 


Mishkat3'S-++ , chapter ‘Fadail-e-Sayyid-il-Mursaleen’ oob+ al! 4 its 
Muslim says that Sauban (RA) narrated: 

Allah shrank the earth forme; ,°2, te Breet 2, <4,6 
hence Tite the easts and the BIN Ge wie PIN See aah 
wests of the earth. e@ i) 


In Mishkat 34S. , chapter 'Al-masajid-(.! ) Abdur Rahman Bin 
Aaish narrates: 
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6) 


7) 


8) 


9) 


I saw My Rabb (Almighty (82 434054 es 
Allah) ina most beautiful form. ern” ° 





2 


i “ » eeiet ; 
i Allah put His blessed "34 id 6 ae es. rts ei 
Almighty Pp G Caled s (py Cle’ ag 


do bah eet oeee 


Hand on My Chest and its 


Tce as 
coolness I felt in My heart. Py pS) 
Hence, I knew all the things of 
the heavens and the earth. 


in Sharah Muwahib Ladunniah of zargani’ 834 AU aly cs 
Hadrat Abdullah ibn Umar narrates: 


Allah Almighty presented Sie ae Ns al 
before me the whole world; ~*~ oe : 
consequently, I am watching Vb & Bil ils delay Jigs 
the world, and all that is to ° 
happen in it till the Dooms 
Day, as I see this hand of mine. 


In Mishkat chapter ‘Almasajid 4L..! (Masajids) on the authority of 
Tirmizi: 


Thus, every thing became Drecep 7 hbo, ton 
obvious to me and I recognized eee J ss 
it. 


Abuzar Ghaffaree (RA) (S)\4# )5 1! narrates in Musnad Imam Ahmed Bin 
Humble: 

The Holy Prophet left us in 4% 227 a te’h Lo dn 173.25 Ce 5a 
such condition that a bird does ses Ey Bes a 
not move its wing, but we were (ils ee KB SN bass HES 
given its knowledge. pO SST sleah BAAS r 


Hadrat Huzaifah (RA) narrates in Mishkat &'S+ , chapter ‘Alfitan’ ¢*4! 
section-I]:- 


The Holy Prophetdidnot spare .°, .¢> -#.. 9%, Gb 4290 geome 
any mischief-maker (their Bed ABU ps ly ale che all J ay aye 
number may exceed 300till the etd te 15 0 ls GAN “8 Si 

de lad dle OL GN (ts ols! 
Last Day) but we were toldhis , ~ .,”, ,” ete AY ae ae ala 
name his father'sname, and the ¢.) tthe pol’) dtl asl’) Aamo Li oboe 
name of his clan. aE ee ene 
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10) 


11) 


12) 


13) 





On the authority of Bukhari in Mishkat chapter 'Zikr-ul-Ambia's-='¥! et) 
narrated by Abu Hurairah (RA): 


The Quran (Zabur {Psalms}) at7444 AU 25 577 555 gle ae 
was so much lightened for '- eee ae - “ ° di 
Hadrat Daud (David) (PBUH) 614565233 9 SN he 
that he ordered the horse to be rere one BRE 
saddled up, but before it 

was done, he would recite the 

whole Zabur (Psalms). 


This Hadith has been mentioned here to show that it was also a miracle of 
the Holy Prophet that he related the events taking place, from first to Last, 
in one sermon, as Hadrat Daud recited the whole Zabur in very short time. 


The following lines appear in Mishkat chapter "Manaqib-e-Ahlil Bait 
all fa Ble i 
The Holy Prophet prophesied 4 2 ¢ 74? fs(2 hv z15 3 RTA 
o Nels yl 
that Fatimah Zahra would give ip BS SOE MTT yyaabe ab 
birth to a son who would 
remain under your custody. 


Hadrat Ibn-e-Abbas (RA) narrates in Bukhari, chapter Asbat-e-Azab-il- 
Qabr' pf tle OL: 






The Holy Prophet happened to 2% e533 Mee eh o, 9% oe 
: : 1 : 
pass by two graves which were pir lea ie a seal 
being tormented. He told that <j ua 4siti 2& 7a “4 I oe 2% 
Te” GNSS len tat bl pbdas G3 ol dal 
those two persons were being - > pee aida i 
tormented not for any grave 42°. 225 5100" iis Ae 7S 
4 Heath Sat 0) Not 
sins, simply because one of ate 2 - Je" bus nF ; 
them did not try to keep off the ‘is ’ i473 3 caine Wea yo aS ae 
urine and the other one used to POF e 7% me e 
packbite. Then he took a green 
branch and split it into two 
equal pieces; he fixed one in 
each grave, saying that until 
those branches go dry, the 
torment of both those persons 
would remain less severe. 


In Bukhari Kitab-ul-Aitisam-Bil-kitab was-sunnatixal iy fuel weg 
and Tafseer Khazin 03'*_ , the following paragraph appears under Ayah 
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Sia ; Beas (101: Maida 5) 

The Holy Prophet stood on the ie ee Gre ‘aes 
pulpit, and talked about the ; 
Doomsday. He told that many i ned fie juss 
momentous events are to take 

place before it is the ie 2259 ap GE Kiciett} 
Doomsday. Then he said, “If a ‘ 
someone wants to ask any \Jb (0 4 280 4 SS Ny 
question, he can do it. By God, pA 
so long asIamhere, i.e. onthe sé pl 
pulpit, you will ask me any _, He 
question, and I shall inform ol Syl SU oil ot 
you.” One of those present ee, hs nee 
said, “Where is my last a yl 
abode?” The Holy Prophet said 

“Hell”. Abdullah ibn Huzafah 

stood and said, “Who is my 

father?” The Holy Prophet 

replied, “Huzafah”. After this, 

the Holy Prophet repeatedly 

said, “Ask me, ask me (any 

question)”. 





Let it be noted well that only that person can tell whether someone is 'Jannati' or 
‘Jahannami' who possesses the knowledge of Five sciences. Only such a person 
can tell whether someone is 'lucky' or ‘unlucky’. Apart from this, none but a 
mother can possibly tell about the true father of her child. Blessed are those eyes 
which see both light and darkness of this world and the world hereafter! 


14) 


15) 


In Mishkat S24 , chapter ‘Manaqib-e-Ali i> \-3te | we find the 
following paragraph: 


The Holy Prophet said, on eh, oe pt 90 ne 
Khyber Day, that he would eae; ts ao ol Sas 523 aid 
give this flag to the person who CF oe bd 2 8 dan ete 
would conquer Khyber the ree) Bi ol bea a 
following day, and who loved 

Almighty Allah and His 

Messenger. 


+ at 7 
InMishkat 3X4 , chapter Masajid A buzar Ghaffari says: 


a ee 
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16) 


Note: 


17) 


18) 


Arguments 
Good as well as bad deeds of » »-.- suse Poe OES see, 92 9 
my Ummah were presented ““™# ey ee gel Slee le Ce 
before me and, among their PF Bhi) PO wea gentry 
good deeds, I also ai the By Hee " SN Uelae gid 
harmful thing that is removed 
from the path. 


Hadrat Anas (RA) narrates in Muslim Vol. II, Kitab-ul-Jihad Signi OLS 
chapter, “Ghazva-e-Badr yi 0 y 55 ”:- 

The Holy Prophet said, “This %- >. 4, 42. 9 €- 4% ose ee 
is the place where so-and-so C7 tal pg ale i cho di J pes JE 
person will fall”. The Holy yz eit, oC tees? cee ae 
Prophet put his blessed hand SU UE 9 be 29! bo ant 5 ot 
here and there on the ground. {4 4, 3% 3-02 asl SUS 
The narrator said, “None of the dea dx) * oer aa wads 


murdered persons fall away ay Patan 
from the place where the Holy aa 
Prophet had put his hand”. 


The knowledge about the place where one will die concerns the Five 
Sciences; the Holy Prophetis giving such news one day before the Battle of 
Badr. 


The following lines have been narrated by Hadrat Abu Hurairah, in 
Mishkaté!Ss, chapter “Almojizat' (Miracles):- 


The hunting man said, “Never *{& we he Bap k ie Jog ee 
before now have I seen a wolf aa ae oo a : a 
talking.” The wolf said, “Still fb des Whe in Casi 5 ys 
stranger is the fact that a person sett oa 2 > 
(i.e. the Holy Prophet) is in SAR SS GG pla Ly Sy a Sel 
‘Nakhalistan' lying between wae Pa A 

two deserts, (i.e. Madinah) and 

he is telling you about the past 

and the future. 


He ey pe od TP oeadh 6 Soe 
Tafseer Khazin 0} explains the Ayah 6 exit Je jew Gah gu 
(Chapter IV) Allah is not to leave the Muslims in the present state of 
affairs in which you are. (179: Aal-e-Imran 3) 
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Holy Prophet said, “My > e722 4 27202) 7. bas 
The Holy Prop! Ch gb ae gt PAN ole Gi Ys 


Ummah was presented before 


me, in their respective clay- 593) dé Lb bus yb Neild 5 axe 


forms as it was. presented 


before Adam. I was told as to ih (1 fe MSF55 eases d> ’ 


293 2 9G Fo 


pal wi 9) Tite i ag 
(el Wl hare oh ysl piel Lh Sait 4) 


who would believe in me and 


who would commit ‘kufr'”. & 


When this news reached the 


Ar Eumenrs 
ju 


id 


eked ped oer Pree S9E9E PF Dey) 
hypocrites, they ironically tis Spy a So dl See AS Bu 


said, “The Holy Prophet 


‘Momim' (true Muslim) and 


vate 


claims to know who is a ad alll 


oy Me 


boaese eens 8 y 
BN 5S BG au, 


oe, 


Ine AE oh Be din ot OO, 
who is a 'Kafir' (disbeliever) pF SO 8 w Ae oy dort mah Se 


before their birth. We are with 


2S, 
him and he does not recognize KG 


us”. When this news reached 
the Holy Prophet, he stood up 
on the pulpit and after 
glorifying Almighty Allah, he 
said, “What has happened to 
the people that they ridicule my 
knowledge. I shall give you 
information about every thing 
you ask from now till the 
Doomsday”. 


297 9 serena ys 


» 
a 


i Nas 22, 





Two things are clear from this Hadith; First, it is becoming of the hypocrites to 
ridicule the knowledge of the Holy Prophet and secondly that the Holy Prophet 
knows the events likely to happen till the Day of Resurrection. 


19) 


20) 


Tbn-e-Masuood (RA) narrates on the authority of Muslim, in Mishkat 
Kitab-ul-Fita 3-81 H&S, Chapter Mulahime>!!, Section-I:~ 


I recognize their (i.e. those . 


trying to initiate 'Jihad' against & 
‘Dajjal') names, their 


Pipe rarivenrye raven tenes ie 


wgue sg pt 


hee ee 949 38 . 
forefathers' names and the oF HP cae cS pyle a ee 


colour of their horses; they are 
the best horse-riders on earth. 


wie, ot 
pe 


Itis stated in chapter “Manaqib Abi Bakar and Umar” o£ 3 50 (i! -Stof 
Mishkat Shareef, that Hadrat Ayshah Siddiqah asked the Holy Prophetif such 
a person existed whose good deeds were equal to the number of the stats. The 
Holy Prophet replied in the positive, adding that such a person was Umar. 
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be a aC SR”, ne ea 
‘This shows that the Holy Prophet ( eig ) knows full well all the known and 
unknown deeds of all the people living till the Doomsday, besides knowing, in 
detail, the facts about the naked and the secret stars of the skies (although some of 
the stars are still unknown to the philosophers despite the availability of the 
scientific instruments). The Holy Prophet observed both these things and then said 
that Umar's good deeds were equal to the number of stars. Only that person can 
discern the equality or inequality of the two things who knows both the things as 
well as their quantity (or number). 


Apart from the above-mentioned Hadiths, many other Hadiths can be put forward; 
put for brevity sake, these few Hadiths are considered enough. These Hadiths at 
Jeast show that the whole world is like the palm of his hand for the Holy Prophet. It 
may be clarified here that everything besides Allah is 'Aalam' pe (world); hence, 
the world of bodies, the world of spirits, the world of facts, the world of possibility, 
the world of angels, 'Arsh' (Divine throne) 'Farsh’ (earth) i.e. everything is before 
the Holy Prophet's eyes — and ‘world’ also includes *Lauh-e-Mahfooz’, in which 
all the matters/ affairs are mentioned. Secondly, the Holy Prophet knows all the 
past and present events. Thirdly, all that is done in dark nights, in solitude, is 
within the knowledge of the Holy Prophet, as he told this fact to Abdullah's father 
named Hazayfah. Fourthly, the facts as to who, when and where will die; whether 
ina state of Faithfulness or Faithlessness; what is in the belly of a woman, are also 
not outside the range of the Holy Prophet's knowledge. In sum, every iota and 
every dropis in the knowledge of the Holy Prophet ( & ey, 


STection - 3 
"Sayings of Hadiths Interpreters 
About the Unseen' 








1) Under Hadith No. 1, in Ainee Shrah Bukhari¢ 447 ye, Fath-ul-Bari, 
Irshad-us-sari, Shrah Bukhari G34 7 pS bd! 9141 S54! ad Mirgat Shrah 
Mishka ¢ yu c+ 44 ,», the following lines appear:- 


This Hadith bears testimony to » , 3 22 edeehe ye eae 8, 
the fact that the Holy Prophet aka oneal gb Feral Jew YS 48 
informed about all the Meee Nie Ae oD. eee 
circumstances of all the GG SMe eT os SB yal dy 
creatures, from first to last, in 

one and the same meeting. 
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2) 


3) 


4) 


5) 


‘About Hadith No. 4 in Mirqat Shrah Mishkat S++ ¢ 4 35,» 


‘And Shrah Shifa of Mulla Ali Qari 8 gle te) ii 7 p+ and Zargani Shrah 
Mawahibs=!¥ c= S25 


Naseem-ur-Riad Shrah Shifa, oo p+ UN eed the undermentioned 
explanation appears: 


The gist of this Hadith is that 4 SALE wrs 18 if 

the earth was shrunk for the ie ou abs i hes; 
Holy Prophet and was ae qj 3 al 
concnntaited like a mirror ina Gir msi! ae oa sake 
person's hand, and he sees the 
whole mirror. The earth was 
shrunk in such a way that the 
distant things drew near and I 
saw all the things of the earth. 


ae 






The following explanation is found in Mirgat Shrah Mishkat, 
aStee p0 518 under Hadith No. 5:- 


Prophet said “Hence I knew” be "ay f 7 IP oe 25 22 ye 
i.e. with this blessing, I came é all os Cee iamel ale 
era 


to know of all those things \¢ a4 

which existed in the heavens etal alia ae 2% oa 
and the earth; that is, those a eA Bees ey SL 
things of the heavens and the : ae ae 

earth which were described by Ht nity) pues 4 ail fon) wii sods te 
Allah, for example angels, , _ air ea aha din <i, ber 
trees etc. Itis the description of (7 cyt fb sh StI ae sl oa 
that vast knowledge which as 
Allah Almighty revealed to the t paella Lai 5 bys SRS ereeey, 
Holy Prophet. Ibn-e-Hajar 

said, “We learnt all about the Gentil all Be a4 it 28 
creatures of the heavens (rather , 525 

above the heavens, as is es) ssi ue eos by & al ein 
revealed by the Meraj Hadith) . », », 29%, 5G Fg, ae, 
and the earth, the seventh layer Lagelé ei eedy oe prhells Aate 
of the earth rather below it as wie xT 
is known through those Hadiths or?) 
in which the Holy Prophet has 

informed about the cow and the 

fish, holding the earth. 
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6) 


7) 


8) 


9) 


10) 





The following few lines appear in Ashatulmaat Shrah Mishkat, 
HStee pb SlesWl das under Hadith No. 5:- 


This Hadith is about the pursuit Tb botor €50 $57 3 ah 
of all the partial and complete ibe rSisizphatleei lea? 


knowledge and encompassing it. 


Ibis stated, under Hadith No. 7, in Ashatulmaat Olea! det! :- 


Every kind of knowledge was y (714. 1-22, 2-0 ¢ 
imparted to Me, and I recognized all. am Packs Bnletnienb 


Allama Zarqani says in Shrah Mawahib lye under Hadith No. 7:- 


Thatis, the world waslaidbare , » AV Gn PB rng see, pho 02 32 

before Me, so much so that I Cs Ay LU SES rele! 

encompassed all its things, and 45, 9 2.9, 0 2% 92% we oe > + 

1 am watching this world (and Ua AIS Gale dN Gt jail Ue Led arom 

all that is likely tohappen init % <4, s"2 4.9% 06 2.2,.3 9. 4 

till the Doomsday) as I am Strait Meee) Lesideat tel 

watching this hand. It, in fact, ge a2 8 he ot Fer, ape 1 
” : Saw 1 aio Nt 

indicates that the Holy Prophet cad fay hy ted cs jas wt 

teally watched them. This : 

reality dispels the notion that 

‘Nazar' (sight, watching) 

means ‘Knowledge’ (Ilm). 


Imam Ahmad Qastalani says in Mawahib Shareef —~*!y , under Hadith 
No: 8:- 


There is no doubt that Allah 2.49% yeeeceer eh ce Be ee 
Almighty informed the Holy aes op | ht ate Aa OEY 


Prophet about much more than 22 Ue og ote, Lee 
‘ Ngee \ 

this, and imparted to him agi ole le gall 

knowledge about all the past 

and future personages. 


Mulla Ali Qari says in Mirgat su i under Hadith No. 17:- 


The Holy Prophet gives you >4 <6G) 23? we 27 eye 2ee 29 
news about those who have “** yd 7 tae I ite ler aS pou 
passed and also about those -* 4) ¢: 15 e525 ne hiss 2h 
who will come after you, eee ¥ 7 
including all about the present Ball gb ase SNe 05 GUN 
world and the world hereafter. BN Shee Neh ta Gg 


94 Ar Mente 
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t iB», under Hadith No. 19:- 


11) He further says in Mirqa' 


bee apibber ws 
: F i fnot le 8% NESS ete Aa 
Ti Ten eee ee, ee OS 
only for ) , ee re > sr, Oe 
the Holy Prophet's knowledge pots oy bs ener 
about all the minor or major 655 we 
world affairs. IF § SUIS) 


These sayings of the Hadith experts show that the Holy Prophet is Observing the 
whole universe, with all its happenings from Beginning to the End, as one holds . 
mirror in his hand and observes it and “alam” (universe) here includes 'Lauh, se 
Mahfooz'. The second thing which emerges from these explanatory notes is thay 
the knowledge of all 'Awwaleen' and ‘Aakhireen’, (i.e. holy Prophets, angels ang 
‘Aulia') was given to the Holy Prophet ( Ag ) — the prophets include Hadrar 
Adam, Hadrat Khalil and Hadrat Khidr (peace be upon them all), and the angels 
include the bearers of the Divine Throne (Arsh) and those who are present at the 
Lauh-e-Mahfooz. Their knowledge encompasses the knowledge of 'Ma-kana-wa. 
ma-yakun ope 3 lS now, if this is their knowledge, can the vastness of the Holy 
prophet’s knowledge be imagined? In this ‘vastness of knowledge’, the Five 
Sciencesdmor ¢ gl¢ are included. 


Sheetion - 4 
"Muslim Scholars’ Sayings About Unseen’ 
—— ¥ 


Insermon entitled ‘Madarij-un-Nubuwwat &-J! @"' Sheikh Abdul Haq Muhaddis 
Dehlvi (RA) says: 





He is the First; he is the Last; he isovert 42 -9- 2, 4.6% F2-% - Mege!t 
and he is covert (apparent and hidden) fy Pookie Synths 52) sds) 4 
and he knows everything. (3: Hadeed 57) pared) 


This is 'Hamd' (praise of Allah) as well as 'Na’at' (praise of Holy Prophet) He 
says: 


The Holy Prophet is the knower of all J ips (3 y 
: i debris aly y 2 
the things; his knowledge encompasses "es 1B alsa ia ve 

the graces of Almighty Allah, His Curt deivecn Feber! 
commands, His attributes, His actions, .* < 5 2 30 faye 
all the external and internal sciences, Or Vlas bol sooty “i 4 


from First to Last. oa pas gl 3 & 
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Arguments 


In this very "Madarij’ on page 144, volume-1, chapter - V, section; Fadail of Holy 
Prophet, the following paragraph appears: 


The Holy Prophet was enlightened 


about all the things from the advent of 


Adam till the blowing of the Trumpet, 
so that he comes to know of all the 
happenings from First to Last and the 
Holy Prophet imparted some of his 
knowledge to his Companions. 


Be Bi be eh Stpiglii 
R Wsolbsteed Tati SirLat 
yao 1 


In Sharah Mawahib Ladunniah 45.) Cl ys Ty, Allama Zarqani says: 


Status of those Hadiths is Mutawatir 
(ji!) which are agreed on the point that 
the Holy Prophet knows the Unseen; 
and this fact does not contradict those 
Ayahs which say that none but Allah 
knows the Unseen, because the 
‘Unseen’ which has been negated is the 
knowledge sought without any outside 
source (personal). But the knowledge 
of the Unseen of the Holy Prophet is 
based on the information imparted to 
him by Allah Almighty as is proved by 
the word of God “Except the chosen 
Prophet/ Massenger”. (21: Jinn 72) 


tole Gas Eg Wo 555 85 
CSN Hh Le Eng ws 


Peo 


Sadia hi C8 Las Gi ge dd 
sbi Cihay pF J pate Ale 
PS Ms he Gan ti ai py le 


2962 


5 Se oat) 


In 'Shifa Shareef! A+ 4 , Qadi Ayyad (Allah may bless his soul) says: (extract 
from Kharpoti Shrah Qaseedah Burdah 85 1 ¢4~04 7 p> <3 jy > ): 


Almighty Allah especially informed the 
Holy Prophet about the worldly as well 
as religious goodnesses, besides 
imparting to him the knowledge about 
his Ummah's merits, the events of the 
past Ummahs and even the most trivial 
affairs of his own Ummah. Almighty 
Allah gave him knowledge about all the 
ways of spiritual recognition; for 
example, the. state of heart (mind), 
worship-obligation and science of 
Maths, 


Be TYP oe a usihh Jas 
565 at i Gh ad alge 
oPie oberon of 5 
eh 9 Bl Ge sssl gb 0 Smeg All gd 


HSE a pig FIR pe Win 
ohh NF PA g 8 ane olé 5 
hig asc tay 
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The following verse appears in Qaseedah Burdah 99/7 0425: 





i eee Tee 
This world and the world hereafter owe Spey Galt £ 25 a ig 
their existence to the Holy Prophet's Bie Bear ce ah 
kindness yl . And the knowledge ts t Peroryirs a 


of ‘Lauh-and-Qalam’ is ‘some part’ of 
the Holy Prophet's knowledge. 


The above verse has been explained in Shrah Qaseedah Burdah authored by Allama 
Tbrahim Baijuri, as under: 


When the question is put: if the \ (n4 obs os th u 
knowledge of 'Lauh-and-Qalam' is Y x oll sc wicks Ios ot 


‘some part' of the Holy Prophet's Pah eae a 
knowledge, what are the other 'parts' avssion bogie 55 
of the knowledge? The answer shall be a tas an orl aye 3AM edi ou 
given: ‘other part of the knowledge 98 be hoes 

means the knowledge about the cH es Los «bat Si ajeN oni 
Hereafter, imparted to the Holy Pen” = ; 
Prophet by Almighty Allah, because aBlag Jt ie jae 
the Qalam (pen) has written in the . 

‘Lauh' all that is likely to happen till the 

Doomsday. 


Mulla Ali Qari in Hal-ul-Aqd Shrah Qaseedah Burdah 95 p Olea5 7 pi Aisll Jo ' 
explains this verse in the following words: 


The reason why the knowledge of a aaa 5 as pore 
‘Lauh-and-Qalam' are ‘some part' of oe ale ee) eg le os 


the Holy Prophet's knowledge, is that 432% 1 1 ; epene 
sciences (uloom) are divided among oes HABA a a 
‘Juziat' (branches, small matters) and olialls etic ES ONES eS 
‘kulliyat’ (whole knowledge) and those * ,” ; ea ge re ss : 
branches of knowledge which concern bss sole pul Ald Kener, a 
‘ZatcI3 ' (self, soul, Being) and 'Sifat os 

wlis' (attributes, qualities). me: 
Consequently, the knowledge of ‘Lauh- : 
and-Qalam' is a 'canal' of the ‘rivers’ 
of the Holy Prophet's knowledge and a 
‘letter’ as compared with the ‘lines' of 
the Holy Prophet's knowledge. 


These writings establish the fact that the knowledge of 'Lauh-and-Qalam' about 
sciences of which the Holy Quran says: 
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nor anything fresh or dry (green or ‘ 


4, 2 7 Pas Pi ew, 
withered), but is (inscribed) ina Record cae ot bye) raeie 
clean (59 Anaam 6). 








oan 7 


isadrop of the Holy Prophet's seas. It shows that the knowledge of & sub 30S 
Ma-kana wa Ma-yakun is a dot of the roll (register/ record) of the Holy Prophet's 
knowledge. 


Imam Boseri 5 ~~ # (composer of Qaseedah Burdah) in his second Qaseedah 
"Ummmulgart al e\', says: 


Paras nae 


Bee vecripe Ge ile Sralih an5 


The knowledge and noble manners of the Holy Prophet encompassed the worlds; 
hence, he is such a sea that could not be surrounded by the surroundings. 


Sheikh Suleyman Jumul, in 'Fatuhat-e-Ahmedya #467! > 3 ' while explaining 
this verse says: 


That is, his knowledge embraces allthe . 3 Pap SP Dies 


worlds i.e. Jin and human beings and os it eel ape dede an) rr) 


angels’ knowledge, because Almighty Wd « is * yet Sse ce 
Allah enlightened the Holy Prophet is seca sls aN oY SAIN; 
about the whole world; informed him #?2--- ae 

about all the past and future and told °/ 165 SF OS, er 4 obs de iss 
him oySele sgl5 Ma-kana wa Ma- ae 57 - atstihe Nahe dike ws 5 
yakun. The knowledge of the Quran is 

enough for the knowledge of the Holy 4 visi ee iy 
Prophet, as Allah Almighty says that ere é 3 
‘nothing has been left out in this Book’. 


Imam-ibn-e-Hajar Makki explains this verse in 'Afdal-vl-Quda’ (s4\ jail as 
under: 


Because Almighty Allah imparted -*¢ Siz “ {eeetery re 
\ aslbh 7 * 
knowledge to the Holy Prophet about ot oi oi ot Bi asa asd 
2 > 


the whole world, he came to know of Ne, he ce © 

ne > Meg GIS \ 
the Beginning and the Last, and all that oe a3 sagip 4 
has passed and would happen in future. 


These writings show that the knowledge of all those who concern this world has 
been given to the Holy Prophet and they include Hadrat Adam, the angels, the 
angel of death and Satan etc. That the angel of death and Satan had knowledge of 
the unseen is admitted by even the 'Deobandees'. 
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Ar; Sumenis 





Imam Boseri says in 'Qaseedah Burdah 99 OAnad | 


All request the Holy Prophet for a 
handful of his sea or a drop of his heavy 
rain. 


@ 938 
i rads 


Bodo oS, 
win 2 282 os 
ee Os ph Gis 


29g 
y22G > 2 





Allama Kharpoti iy > 46 , while explaining this verse in Qaseedah Burdah 


says: 


Every prophet supplicated the Holy 
Prophet ( Ag ) to impart to him some 
part of this knowledge and he got it, the 
vastness of his knowledge being like 
that of a sea. All the prophets got 
(kindness) from this kindness of the 
Holy Prophet which is like a heavy 
rain, because the Holy Prophet is a 
giver of ‘Faid' (bounty) and those 
prophets are the recipients of this 
‘Faid’. First of all, Almighty Allah 
created the soul of the Holy Prophet, 
investing it with the knowledge of the 
prophets and that of & Subs 9 IT 
Ma-kana wa Ma-yakun. Afterwards, 
these prophets were created. Naturally, 
all of them got their knowledge from 
the Holy Prophet (FBP) 


atee, 


its lb ed ag JF STI sg 
Bras sab pe oe ale 5 hl 
th En 5 oe Sige 
roi aa Es eS Sins 
Sib tence gE WEY soa 
155 Fw leg eT Od 0555 


ree 2 28er4e rhacg sere at aaah, 
BE dan ge gle Spelt gil ed aod iy 9S 
eal) 


Hafiz Suleman (Abraiz Shareef, A, 4 jy! page 258) says: 


The Holy Prophet knows from ‘Arsh’ 
(Divine Throne) to 'Farsh' (earth) and 
all that is between them. All these 
sciences 


a6 I aig date FPG Ore S408 
aks il DN Balt Ge ple Ie le 
oe pe 9 eek at 


a Bsa oh : 
IM Co dei Gee AE OH 


See 8 ed PRR A. god 
dole al ds 9 platy Gh 


Imam Qastalani says in 'Mawahib (2! 94 ':- 


'Nubuwwat' is derived from 'Nabaa’ 
meaning 'News', i.e. Allah gave him 
the 'News' about the Unseen. 





BAPE vat. von Bo Bert pene 
dad! gh post cones still 2 83 yr? = 
7 Z wer) 


1. IT, page 192 ci! end), the following lines ee 
423 about the matters of the unseen as told by the Holy 


PREODNC Dy 8 en 8 
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There is no doubt that Almighty Allah Suis 7.20%) Te 4<10035 Gan 31 aN 
gave the Holy Prophet still more ~ Aj) gle re é 

i © oo wy Ye 8 - *» 
knowledge and revealed to him the Le Niy UiSidde ale hy 
knowledge of the First and the Last. oe 1 ody Vl le dE A 


Hadrat Mujaddid Alif Sanee, in 'Maktubat Sb (Vol., I, letter No. 310) says: 


The knowledge which is exclusive to ux hs r 
Almighty Allah is imparted to Bebb Mecireste tH, 


specially-chosen prophets. 


In ‘Madarij-un-Nubuwwat 6 yJ! tJ" (Vol. 1), the following paragraph appears: 


Some of the virtuous scholars have ... . w 418 by rr 
been heard saying that some 'A'arifeen WA Serer Crea] 


(holy men) have written a book in J iad i et 0 
which it has been proved that all the alr Hehe PU tatu 1 


divine sciences were revealed to the mi als 5 ages 
Holy Prophet. Seemingly, this SN Ape best si 
assertion is against many arguments; ESF, 6 he 
heaven knows what does 'the a 
convinced’ mean by it. 


This writing has been reproduced here in the light of the fact that some people 
regarded the knowledge of the Holy Prophet as equal to that of God, believing only 
in one difference i.e., the Holy Prophet's knowledge was not ‘personal’ and 
Allah's knowledge is his personal. But Sheikh Abdul Haq did not call them 
mushrik but called them ‘Aarif’. It means that it is not ‘shirk’ to believe that the 
Holy Prophet had the knowledge of the Unseen. 


In the sermon of book ‘Mir Zahid’, itis said: 
BE go ob ah. gh Cb Raton: Be on Pn Noe Ce? xe a A ne 
Mec a pi ch gh BF DW a at ae tly al al GF 


224 AR OF te vo vb ee VIF 292 


4 eas Gre Jere - a tare) be 

eo ay alles 5 ya a inal Se edly s oR le ale 

a 5h Sth 

Ithas been explained in Shrah Lewa-ul-Huda, authored by Ghulam Yahya, in the 

following words: e yall ssl ator Gp elt prLEl! we Gi Praise be to Allah! This 

writing has made the things’clear; even the logicians have condescended to accept 
the Holy Prophet as the knower of the Unseen. 


Maulana Bahr-ul-Uloom ‘Abdul Ali Lakhnavi (Allah may bless his soul) while 
explaining Mir Zahid's sermon in the book, says: 
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Allah taught those sciences to the Holy e 
Prophet which cannot be encompassed Ey is 
even by Lauh-e-Mahfooz. The Holy 5 aj 453! shit gbrsi he Pity 
Prophet is a person whose like has not . 8 ois oe 
been born since the birth of this iis ol a I 29 Bsr] Cast 
nd nor shall be born till eternity. He naa ; : 

rem not have his peer in the heavens nea us wos yt es 
and the earth. 


Allama Shunwai says in ‘Jama-un-nihaya algsl aor ': 


This has been proved that Almighty » 2) x. ¢ @ 258) (50M Ceee wap 
Allah did not let the Holy Prophet leave Pred ale ol! ore PIS 
this world (i.e. pass away) until He ” eee 4 
gave him knowledge about = JS sé Ve 
‘everything’. 


Shrah Aqaid Nasfi wis YE > (p. 175) reads: 


In short, knowing the Unseen is the 1 SIS 455,85 ner ahaha an 
exclusive privilege of Almighty Allah; ee he gah Oe pe eo 
the human beings have no access to it, ae aig ri doe pled Yio iia 
until, of course, Allah Almighty 7 - a. SE eT ge 
Himself tells it, or reveals it by way of IS Fase 
miracles or marvels. en a 


The opening few lines of chapter ‘Kitab-ul-Hajj' of Dur-e-Mukhtar »4* 55 read 
as under: 


Hajj was prescribed/ ordained in9 AH § ,L’si ls iu a ee ‘ sh oJ 
and the Holy Prophet deferred it till 10 a - Ji oe o ve 
AH, for some reason. He knew about (oS aie sli aale ac ps psieiny 
his life's span so that he could ' ee oe Iss 
accomplish his task of preaching. ate 


The above paragraph shows that the knowledge about one's death concerns Five 
(Science), but the Holy Prophet knew about his death not occurring in9AH and that 
is why he did not perform Hajj that year; otherwise it is obligatory to perform Hajj 
soon after it has been ordained, as we are not aware of our death. 


Kharpoti, in Shrah Qaseedah Burdah 3 ere) Cr under this Ayah, says: 


a a 
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Hadrat Ameer Muawya narrates the ote 79. 5% ‘Jes 
Hadith that he used to write in| the eyes Le iG wis Le Gig 195 


presence of the Holy Prophet ( 73 ). "te 247% " ee ee 
The Holy Prophet said to him, “Keep eae Ahh Ady ya! LS Rice G46 35 


the inkpot this way; roll the pen; 5°44 71h 9814 <a 3753 8145 i 
straighten 'Alif' | and 'Bai'~ ; make opie e sli fe dit 
‘geen’ ina different way and donot 2252) a4 die Sig 1 a9 Spel 
bend 'Meem' ¢ , although the Holy one eed a so 
Prophet did not write nor did he read oi oS pis 
any book of the people of the past ages. 

In Tafseey, Rooh-ul-Bayan gta! 742 » the following lines appear under the Ayah 
Bey Wty (48 Ankaboot 29):- 


The Holy Prophet knew ‘letters’ and he at 5b af P? gas, F og 
also advised others about it. Wee ee Stas coal oe pote yeas 


It stands proved that the Holy Prophet also knew well the art of writing letters. (See 
its full detail in our book entitled 'Shan-e-Habib-ur-Rahman Be'ayétil Quran) 
OL DI OUL gam Meee ob 


Masnavi Shareef reads 442 es She 6 yee. 


Yie wig. Witt ho fn 
Jap cag it pe LF ert uy Jt Ue 
We of 6f ext} ons We F eos te 
KAN ete BI xr LL wh 5 Se 


The servant of Allah hear your name from a far off distance, they 
go deep into the reality of your being. Rather years before your 
birth they have seen you in these difference circumstances. 


In this very Masnavi, the Maulana, after reproducing an incident of the infidel 
prisoners, says that the Holy Prophet said: 


Ue 27 iF 2 pT ul fs fe - 
ed Us ih tgs a1 ve 
ws spl te 2h g7 4 kT dow Il 


That is, I have been witnessing the whole universe since the time when 
even Adam and Eve had not been born. O! infidel prisoners, I saw you as 
"Momin' and 'Namazee' on the day of 'Meesaq aks '; we have made you 
captives so that you may have Faith in Islam. I have seen the birth of the 
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pillarless sky nothing happened more than what Isaw. 


These sayings of the Islamic scholars show that Almighty Allah imparted more 
knowledge to the Holy Prophet as compared with all the prophets and the angele 
The knowledge of Lauh-e-Mahfooz and Qalam is nothing but a drop of the Hot 

Prophet's knowledge and nothing of the universe has remained hidden from the 
Truth-observing eyes of the Holy Prophet. 


Sheclion - & 
Endorsing the Views of the Opponents 


Up to now, the knowledge of the Holy Prophet about the Unseen, has been proved 
with the help of the writing of the protagonists. Now the writings of the stalwarts of 
the antagonists are reproduced below which facilitate the solution to the issue of 
‘the knowledge of the Unseen’, 


Haji Imdadullah in ‘Shamaim-e-Imdadia' (p-110) says: “The people say that the 
prophets and ‘Aulia' do not possess the knowledge of the Unseen”. I say that in 
whatever direction the men of Allah cast looks, the doors of hidden secrets open up 
for them. In reality, itis ‘knowledge of Truth'. The Holy Prophet did not know of 
Hudaybia and the matters relating to Hadrat Ayesha. They consider it an argument 
for their claim. It is fallacious, because for knowledge, attention is essential, 
(Extract from 'Anwéar-e-Ghaebia'4..¢ )|3i1 page 25). 


Molvi Rasheed Ahmed Gangohi, in ‘Lataif-e-Rasheedia' (page 27) says: The 
prophets (peace be upon them), all the time, observe the hidden realities as well as 
the presence of Almighty Allah as hadith says: 


noe pg 8are sed og, oe $b ne yg 
As Prophet said if you knew what I mei {yaks oh ae So Juus 
know less you laugh and more you - 


> 2 een B52 9D, oe 
grieve (weep) is ws Te te 
And said (Anwar-e-Ghaebia page 32). 
I see what you see not é oe wy a 


Molvi Ashraf Ali Thanvi says in the book named ‘Takmeel-ul-Yaqeen =A! LS 
(page 135): It is in Shariah that the prophets (messengers) and 'Aulia’ have the 
knowledge of the Unseen and the future. When Allah knows the Unscen and the 
Future Event, every new event comes into being by His knowledge, will and 
action what can prevent Almighty Allah from imparting His knowledge about the 
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Unseen and the future events to the chosen-prophets and ‘Aulia’. Although we are 
convinced that it is not in harmony with human nature to know something of the 
hidden realities of its own, yet if Almighty Allah imparts this knowledge to 
someone, who can prevent Him from doing so? Hence, whatever knowledge these 
people possess is because Almighty Allah has imparted it to them. Then, these 
people inform others, none of them claims to have the knowledge of the Unseen on 
their own (i.e. with their own efforts). It is for this reason that Shariah counts the 
claim of acquiring the knowledge of the Unseen independently, among the most 
forbidden things; Shariah rather regards such claimants as 'Kafir’ (Disbelievers). 


Molvi Mohammad Qasim Nanotvi, writes on page 4 of ‘Tahzeer-un-Nas;:- 
Although the sciences of the 'Awwaleen’ (ancient times) and those of the 
‘Akhireen’ (the last period) are different, yet all these sciences combined in the 
Holy Prophet. 


One should ponder over the last paragraph and see how Molvi Qasim has agreed to 
the combination of both the ‘Awwaleen’ and 'Akhireen' sciences in the person of 
the Holy Prophet and 'Awwaleen' include Hadrat Adam, Hadrat Khalil Ibrahim 
and similarly all the angels, bearers of ‘Arsh’ and witnesses to 'Lauh-e-Mahfooz'. 
Therefore, the knowledge of the Holy Prophet should exceed that of all of them. 
We have already discussed the Knowledge of Hadrat Adam. 


Sleclion - 6 
' Logical Arguments for the Knowledge of the Unseen 
and 'Aulia's Knowledge of the Unseen' 


Some logical arguments also prove the knowledge of Ma-kana wa Ma-yakun 
ose 3 lS & ; these arguments are as follows:- 


1) The Holy Prophet 9) is the Prime Minister, or rather 'Khalifa-e-Azam' 
(Chief Caliph) of the kingdom of almighty. Hadrat Adam was made 
‘Khalifatullah' (Allah's Caliph/ viceregent); the Holy Prophet is the chief 
caliph of this Kingdom and viceregent ('Naib) of Almighty Allah on the 
earth; he is the appointed ruler (hakim) of the empire who necessarily 
possesses Two attributes, namely, knowledge and power. The higher the 
status the rulers of the worldly empire hold, the higher are their powers 
and information. For a collector, it is necessary to have full knowledge of 
the district, and he wields power over the whole district; for a viceroy it is 
essential to have knowledge about the whole country and the whole 
country obeys his orders without these two attributes, he cannot rule, nor 


Se eS See 
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Knowledge of Unseen among the subjects. Similar is the case with the 


2) 


3) 


4) 


can he enforce the Law 


respected Prophets; the higher their status is, the more knowledge ang the 


more powers they possess. Almighty Pan roe bes Caliphate, 
vicegerence of Hadrat Adam on the basis of his “ : Cis is his Vast 
knowledge that entitles him to the divine ca oro wefore ah 

y anding the angels to pro: Adan 
eae pee authority eventhe rere vst tt him. Ag 
the Holy Prophet ( B49) is the prophet of the whole wer an the People of 
the ‘Arsh’ and 'Farsh' (earth) are his Ummatees', it was imperatively 
necessary to give more knowledge and more oe than all othe; 
prophets. And that's why many marvels, were shown by him; the moon 
was rent with a hint; the sun once set was made to appear again from west; 
he ordered the cloud to rain; then he ordered and the sky became clear all 
this was the manifestation of his God-gifted powers. 


In ‘Tahzeer-un-Nas_p3! pied * Molvi Qasim Nanotvi has written, “The 
prophets are distinguished among the Ummah for their knowledge. As 
regards deeds (‘amal'), sometimes the Ummatees (members of Ummah) 
surpass the prophet. It means that in the sphere of deeds, the Ummatees 
can excel their prophet. However, in the realm of ‘knowledge’, the 
prophets need to be superior even the angels are the Ummatees of the Holy 
Prophet Oa Sel Rye Hence, as far as ‘knowledge’ is concerned, the 
Holy Prophet must necessarily excel the angels. Otherwise, in what 
respect will the Holy Prophet be superior to the Ummah? And the angels 
present at Lauh-e-Mahfooz have the knowledge of &. gb 9 OS Ma-kana 
wa Ma-yakun; therefore it is vitally essential that the prophet possesses 
relatively more knowledge. 


If-a person seeks the company of an accomplished teacher for a few years, 
he can become a learned man. The Holy Prophet been under the special 
blessings of Almighty Allah for hundreds of thousands of years, before his 
birth, naturally, he must be a perfect knower (a man of consummate 
learning). Rooh-ul-Bayan interprets ~ 3% Aa as under:- 


Hadrat Gibrail presented himself before the Holy Prophet ( SEP) and told 
that one star used to shine after seventy thousand years and he saw it 
shining for seventy two thousand times. The Holy Prophet replied: it was 
I. Just estimate for how many millions of years, the Holy Prophet ( fedg ) 
had the holy blessings of Almighty Allah. 


If some deficiency is found in a pupil's knowledge, there can be only four 
reasons of it: first, the pupil was intellectually deficient and, therefore 
failed to benefit from his teacher; second, the teacher was incompetent and 
failed to impart proper knowledge to his pupil; third, the teacher was not 
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5) 


6) 


1? 





magnanimous and did not impart full knowledge to his pupil or he had 
some other pupil dearer to him whom he wanted to teach; fourth, the book 
being taught was defective. There can be no other reasons than these four 
reasons. Here the teacher is Almighty Allah; the taught is the beloved Holy 
Prophet; the book taught was the Holy Quran; the knowledge imparted 
was ‘especial knowledge’. Now tell me: Is Allah Almighty not a 
consummate instructor? Is the Holy Prophet not a capable pupil? Is any 
other person dearer to Allah than the Holy Prophet? Is the Quran not a 
complete book? If there is nothing in the negative, Allah is a consummate 
giver; the Holy Prophet is a perfect receiver; the Quran is a complete book 
O Sli le O o> 5) (Rahman 55) ; the Holy Prophet is the dearest. Then, 
how can ‘knowledge’ be defective? 


Why did Almighty Allah write everything in Lauh-e-Mahfooz? One writes 
something for one's memory (so that one may not forget it) or in order to 
tell it to others. Almighty Allah is immune to forgetfulness hence He 
wrote for others. The Holy Prophet was dearer to Allah than others; so, 
that writing is for the Holy Prophet (JaE). 


The Secret of all secrets (the greatest Secret) is Almighty Allah Himself. 
Hadrat Musa expressed his wish to see Him; he was told sy (You 
cannot see Me). However, the Holy Prophet saw Almighty Allah with his 
naked eyes on the eve of 'Mairaj’ in such a case, can the world/ Universe 
remain hidden from the eyes of the Holy Prophet (3B)? 


ssl, Pd Sb Wow Uy aes Sia 


O, prophet, countless blessings on you; when Allah is no more a hidden 
reality for you, what other secret can remain unknown to you? 


The issue of (Seeing Almighty Allah) has been discussed in our book 
‘Shan-e-Habib-ur-Rahman 0 2! = Ot", The following words appear 
at the end of section I, chapter-Eeman-bil-Qadr 4S glalof Mirgat Shrah 
Mishkat: : 


The Holy Prophet ( 8 ) saw in 2335 olin § bh le “in cd 
Almighty Allah in the world Lely oe athe : 

because he himself became if pany 
"Noor' (Light). " 


Satan misleads the world whereas the Holy Prophet guides the world. In 
other words, Satan is an infectious disease whereas, the Holy Prophet is a 
perfect healer. Almighty Allah gave so vast knowledge to Satan to 
‘mislead’ that no person of the world is outside the range of his knowledge 
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(ie hidden from him). Then, he also knows as to who can and who canng 
be misled, and in what way. Likewise, he is aware of every issue of every 
religion; therefore, he checks goodness and sniping evil. He said to 
Almighty Allah, * 3221440 42s S369) Gopar! pg y69" certainly 1 shay 
mislead them all. But those of them who are your chosen bond Men (82. 
83: Sad 38). When a deceiver has been given so much knowledge, the Holy 
Prophet, who is a recognized healer of the world, must possess Telatively 
far vaster knowledge in order to guide; he must know every person, his 
disease, his power of endurance and treatment, otherwise the ‘guidance’ 
would be incomplete. Besides, Almighty Allah might be blamed, that, }ye 
made the deceiver 'strong' and the guide 'weak'; deception has been 
complete and guidance incomplete and defective. e 


8) Almighty Allah called the Holy Prophet by the name of 'Nabee' foal it 
and 'Nabee' means the giver of news. If this news means the ‘news about 
religion’, every Molvi can be termed as ' Nabi’, and if it were to mean 'the 
news about the world affairs’, every newspaper, radio, letter, telegram. 
sender, becomes a 'Nabee'. Obviously, a ‘Nabi’ (prophet) is that person 
who gives you the news of the Unseen, that is the harbinger (giver) of the 
news about the angels and the ‘Arsh’. Where the newspaper or telegram 
does not work, the knowledge of the ‘Nabee' works. It is apparently clear 
that the word 'Nabee' includes the meaning of ‘knowledge of the Unseen’. 


Up to here, we have discussed the issue of the Holy Prophet's knowledge of the 
Unseen; now we should also know that 'Aulia' are also iven the knowledge of the 
Unseen, through the good offices of the Holy Prophet ( fap ) but their knowledge 


is with the help of the 'Nabee', and a drop of the sea of the prophet’ s knowledge. 


The following paragraph has been copied out in Mirqat Shrah Mishkat 


aS22 7,158 » from the book entitled 'Aqaid Ulésl! ' authored by Sheikh Abu 
Abdullah Sheerazi: : 


1 
Man undergoes changes according to - *<) hi, See 5 . es aot 4 
circumstances so much so that he finds Sh pe J oy tte me, 
the quality of spirituality hence he - O24 fh 
knows the Unseen. ail phat Ate 33) 


From this very 'Mirgat' , the following lines have been copied out: 


A perfect man’ gets the knowledge of 4j i yal bs ie ch bs 
the realities of the things and the most melee oe : om 
hidden secrets become known to him. foe aes 3 oe) 





tis said on page 6 (Vol. Il) chapter salat on Prophet ey) el oe syle LE of Mirqat: 
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i eo 2 bt oee 25 2% Zeeg, 5 9 t% 
reo tbaislinnatey ceipepese L 
: he te wh seats teat tad 

fighting remains hidden from SEP IGE TOMAR CASA Bi! 

: ay ee ee re “% 2% 
see ear onn a nae eT aie A inst 
the (divine) inspiration of the angels. @ 5 ich 





Shah Abdul Aziz says in Tafseer-e-Azeezi (Surah Jinn 72): 


It is said about some Aulia Allah that a! ot Pps oSbe bY Co Cub! 
they have knowledge about Lauh-e- ie a tia 


Mahfooz and have seen its writing. HAF Us! 


Imam-ibn-e-Hajar Makki in ‘Kitab-ul-Aalim 6! tS ' and Allama Shami in 
Sal-ul-Jisam say phe)! Jw: 








It stands to reason that some selected 5, 7.57757 08 74 72 12021720 “oi 
A glad sl cd ob Cull ole yl jee pel pul 

persons might know the hidden reality *~ > es ol bee vole 
i o , £76. s 

(Unseen) about certain matter or AA tae Hale 


a os ue 
decision, as is well-known about Aulia. ND HS NES 





Shah Wali Allah says in Altaf-ul-Quds (4! bhi ; 


The whole ‘self of 'A'arift (God's 3) _). 4 ‘ 2 3 
recognizer, a holyman) completely turns ile Nbr lb 42 Ln dy 
into physical body; the being of 'A'rif’ é oe! re 
replaces the soul; he sees the whole world Basie baslGud le 
with the help of 'Ilm-e-Haduris ) »a> oad 

(As it present in front of him in physical 

form). 


Zargani in Shrah Mawahib 17 ++ ly} (Vol. VII page 228) says: 


It is said in ‘Lataif-ul-Manan' thatitisno = 9z 2 93 9 ew 2 ee ag 
wonder if a ‘perfect man’ (Ka'mil Abd) baa oe all eeierel aii wid 
knows some of the hidden secrets of av? nis oe me ke ks 
Almighty Allah, in view of the Hadith; S!$.o4 431 o> Jol alt yt 3s 
Fear the wisdom of Momin because he 29, 5 ?es,e§ 0 9% 987,65 ~ 39? 
sees with the 'Noor' (light) of Allah. This $836? pA29 Al 5 py pad AGU pe pal 
is what the Hadith meansi.e., Almighty «,3- ¢ 2422 %59,,,9 72 13, 
Allah says: I become his eye, with which BO Saba ed ib 525 Cas ov 
he sees. So, his seeing is with the help of Pape ae es em cca, 
Allah's-noor. Hence, his knowledge of cPemet Sl de sete LP a 
the Unseen is not a matter of surprise. 
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Knowledge of Unseen : 
Imam Shaarani says in Alyawageet-wal-Jawahir pl pgs y Call gall: 

The Mujtahideen have a strong foot in "ah ae fi aaah 2yon 
the knowledge of the Unseen. zo is eel u 


Sheikh Abdul Qadir Jeelani says: 
red we see 
Bad SF Je eG 5 we trae aii ot oh S565 


We have seen all the cities of Allah like the grain of mustard seed. 


Sheikh Abdul Haq Muhaddis Dehlvi copies saying of Sheikh Abdul Qadir Jeelanj 
in ‘Zubdatul Asrar’ | J) 645 : 


© Brave, O, sons! Come and have fs5 uh ANA iG yuan Zein eRe 
something from the sea, having no 7 ale — wedi 
bank. By God, the blessed and the reas, 

Base Ms ood 


accursed persons are presented tome; a , -eeesry9%- S52 < 
part of my eye is in the Lauh-e- ad seg eg See ican 


Mahfooz and I am a diver of the seas of digle me eG bya cas 
Allah's knowledge. 





Maulana Jami has reproduced the saying of Hadrat Khuajah Bahauddin Nagshband 
in 'Nafkhat-ul-Uns pw! Os : 


Hadrat Azizan (God may bless him) has Te A i 
said that for this group of people, the uP. bghits af faz) eu) hep 
earh is like a table we say that like the Ged tug Siledipugst 


nail; nothing is hidden from their eyes. ettue i; 2 


Imam Shaarani says in 'Kibreet-e-Ahmer' perl oe ry ‘ 
We heard our Sheikh Sayyid Ali 222%) ~ Ah 2fe SS AiS ig 
Khawas (RA) saying: No one can __, ia ay ee phigh Z 
become a (Perfect Man) until he knows eet bs Ke ce Jess Aye ref eepee 
the actions of his follower before his ’ tere 
birth — from the 'Day of Meesaq' to his “aig pit a i ie) ade o = 
4 + P PA 
entering Hell or Paradise). ja us Pea oat re cdl ey 





Shah Waliullah says in Fuyud-ul-Haramain ce 78!) 3? 333: 


Then those pious men (Aarifeen) are A i 

attracted to Almighty Allah. They 4 dae ie ip red Plige hots ue 

become true servants of Allah and ; 16 
vs "3, ie g ge 


everything becomes known to them. : meee 
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Abu Hurairah (RA) narrates (on the authority of Bukhari) in Mishkat Vol. 1 Kitab- 
ud-Daawat 6 6! G&S , Chapter 'Zikr Ullah’ wat-taqarrub we ply ail 53 





: " - ee nte 
Almighty Allah says “when I love Hd ah va, miyae 2h pes as 
someone I become his ears with which “772 REA So! Mo dane 13 


he hears; and become his eyes with Bie aye. Fug 32? iss Pa) ih 
which he sees and I become his hands cae 5h Has hells et od 
with which he holds and his legs with Gi 
which he walks. i 


a, by 
2 


oo 


Letitalso be kept in mind that Hadrat Khidr and Hadrat Ilyas (Allah may bless their 
souls) are alive on this earth and now these personages are the 'Walees' of Holy 
Prophet (BE )'s Ummah. When Jesus Christ will come (into this world), he will 
also act as the Ummah's 'Walee’. We have already discussed the vastness of his 
‘knowledge’. Now his ‘knowledge’ is the knowledge of a walee of the Ummah of 
the Holy Prophet ( lg Js 





ge 


Second Chapter 


Objections to the Knowledge of the Unseen 





There are four sections in this chapter. The first section deals with those Quranic 
Ayahs which the opponents usually quote. The second section concerns Ahadis 
(Hadiths). The third section discusses the sayings of the scholars and the Islamic 
Law experts. The fourth section is about the logical objections. 


Before the start of this chapter, a few important points, as a Preface, are worth 
considering: 


1) The Quranic Ayahs and the Hadiths or the Islamic Law experts' sayings 
which negate the Holy Prophet's knowledge of the Unseen, either mean 
‘the personal knowledge’ or ‘the whole information’, i.e. it is the negation 
of knowledge equal to Allah's knowledge, not Allah's imparting 
knowledge otherwise how the Ayahs and the Hadiths, which we have 
quoted in affirmation, will agree to one another. In reply to all such 
arguments, Allama Ibn-e-Hajar says in 'Fatawa Hadeesya’ atit> (¢ gid :- 
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2) 


3) 


4) 


These mean that except Allah y 
no one knows personally 
permanently OF Aci 
comprehensively, but the 
knowledge of miracles and 
marvels is possible if Allah 
imparts it. 





The opponents say that the knowledge of the Unseen as affirmed in the 
arguments, means the knowledge of the religious matters; the knowledge 
that is negated means the knowledge of the rest of the things of the world, 
But this explanation is against these Quarnic Ayahs, Saheeh Hadiths ang 
the Islamic Scholars’ sayings, put forth by us. The knowledge of Hadrat 
Adam (AS), similarly that of Lauh-e-Mahfooz encompass all the things, 
Moreover, the Holy Prophet has said: the whole world is like a hand before 
me —hence, this argument is utterly fallacious. 


The arguments of the opponents that Almighty Allah says that none else 
but He (Allah) knows the Unseen or the Holy Prophet's saying that he did 
not know the Unseen or the Islamic law experts' opinion that whoever 
accepts the knowledge of the Unseen for other than Allah is an infidel, go 
against the opponents themselves. It is because they also believe in some 
aspects of the knowledge of the Unseen the only difference of opinion is 
regarding the whole what has happened or will happen. They cannot 
escape these Ayahs and the sayings of the Islamic law experts, because 
accepting knowledge of even one thing goes against these arguments. 


The opponents claim that these arguments negate 'the whole’ (and not a 
part of) knowledge of the Unseen and this settles the matter, since 
GSU 9 Tle Ma-kana Wa Ma-yakun is a drop of the Seas of Allah's 
knowledge. We are also convinced of some knowledge in respect of the 
Holy Prophet as compared with the Divine sciences. 


The opponents hold that 'the knowledge of the Unseen’ is an exclusive 
‘attribute’ of Allah; it is, therefore, infidelity to accept anyone else as the 
possessor of this ‘attribute’. The opponents also became infidels, because 
acceptance of Sharing one or all attributes of Allah tantamounts to infidelity. 
The person who accepts the fact that some human being has created one thing 
of the world, is infidel; if he believes that some mortal has created the whole 
universe is an infidel. They also prove ‘some knowledge’ of the Unseen 
respect of the Holy Prophet ( /?) then how they can escape the charge ct 
infidelity. However, it can be said that the ‘personal knowledge’ is ies 
attribute of Allah; the ‘gifted knowledge’ is the Holy Prophet's attribute is 
not ‘shirk’ (infidelity/ disbelief) and this is exactly what we say. 
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Section - 1 
‘Quranic Ayahs' 
% 








Ayah No. 1: 


Say: to them, O, Mohammed I do not 7:7 g- btn ze? repre cos 
say to you that I possess the treasures of oe a TF re Sey 


Allah, nor do J say that I know the rae 
Unseen. (50 Anaam 6) _ 


The commentators have offered four interpretations of this Ayah. First, it negates 
the ‘personal knowledge' of the Unseen; Second, it negates ‘the whole 
knowledge’; Third, these words have been uttered out of humility; Fourth, the 
Ayah means: I do not make a claim to have the knowledge of the Unseen i.e. it 
negates the claim of having the knowledge of the Unseen, and not outright the 
"knowledge of the Unseen’ (consult exegeses). 


Tafseer Naishapuri 634‘ explains this Ayah as follows:- 


In this Ayah, may be the conjunction of Gime ARK re 3b oi roe 
the word ‘la Aalamo els Y applies to Ve tees C28 lI 5 (res 
ae 


the word ‘la Aqulo' (3319 ), that is, Ys 0253 Kapepernnt i 
‘say (O beloved Messenger): I do not m0 aa je J 
know the Unseen’. It would also prove “4 v Khe Jig ty Rae ai eo 
the fact that none but God can know the 

Unseen independently. 


In Tafseer Bedawi 442, this Ayahhas been interpreted as under: 


Ido not know the Unseen until it is revealed Bs Fu PY Pad ea 20 aeae @ 
Mee 438) i} 
tome (by God) or has it some evidence. ws ey TH o mely 


Or it negates ‘the whole knowledge’ Tafseer Kabeer. eS yendiexplains this as under: 


The saying (of the Holy Prophet) that #22 <% f a5 1 45 iat of 
he does not know the Unseen confirms wr ty ii eis aH plely iis 


his assertion that he hasn't got the Pert Lai 1% at BKiye 
whole knowledge. * 


Or these words were spoken out of humility and cordiality. Tafseer Khazin 03 
interprets this Ayah as follows: 
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The Holy Prophet himself denied having 
of these things, showing 


> 6 
Aso! 


iN y dof 


knowledg: V eon ee 7 
humility and servitude to God, that is he £ Obst! dls Ge, Sz ” 
declared that he knew nothing of these * ” Z aed fey 


at ret ec ys 
things and he made no claims whatsoever. Go ll ae" ig 


Tafseer Arais-ul-Bayan gd! lye says: 


Out of humility, the Holy Prophet said, “Tye 9,6 02g te 62 I Po ee 
regard myself as a man”, although he ig jh des Ages! alte Ants lll Cm a 1355 
superior to all the creatures living 7 + 4 Sho de Uh oan Bey 
between ‘Arsh’ |p 6 and ‘Earth’ 3. 4 bl ele oat ge Sens 
besides being pure/ clean as compared 4, 9%, 98,5298 0% 2, 
with the angels and spirits. The Holy \s par Seal F ayy et i 
Prophet uttered these words to show his WPS PIP Bi. BG 

humbleness before God's grandeur and to a SNE pty aly Al 


exhibit his lowliness before God's might. 


This negates the claim of the knowledge of the Unseen. In Tafseer Naishapuri 
ype, we find the following explanation: 


information nor do I claim to exercise 
control over all kinds of powers. od 
P ti acl $6 


I don't claim to Peio . 9 SD. ye Bos8? 9 oe wae 
im possess all the pally ag hbeh JS de Bh 65 y 
4 


Tafseer Kabeer y-S y-~ interprets this Ayah as under: 


I don't claim to possess the Divine .993-- 4) fo 99,39 329 oo. 90 
attribute of knowledge: when these two & * 3B ples Bey os Ie! 
sentences are read together, it would NN CR ee 
mean that the Holy Prophet did not beg TENT Sl ua hh gh 
claim to be God, a 3 


Rooh-ul-Bayan db! 742 expatiates on this Ayah as under: 


Its conjunction akg ison MIF ales co r ’ > 

sf baad ’ set te + Fe a 
Mari the treasures of Allah) and word EVES 5 a 5s Ske eg 

= isredundant/ additionaltoremind |. |» ? om 
e negation, i.e. I don't claim to know ad ail: ro) a \ eli ' i : 5i % Ji 

Ee in in Divine acts for the reason tw, Mf | ; 5 i er 
te rdeo sds Cy > > fe ne 
bet Possess the treasures of God, but] 0! IY gs eN J gid SM see gi ge 
‘ Say so. So, the person who says that - 3 : ee Lae 
He Prophet of Allah did not know the Osi eb iae ch oa at 3 
nseen, he made a mistake in getting to ma “ay 
the bottom of this Ayah, 


ee 
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Objections 


In Tafseer Madarik, the following explanation appears: 


Faye 


2 Ieee @ 


The punctuation mark of Cu HeiYsis je ge Ghe oe 
"Zabar's—“) being its conjunction on ~ 
GF Gale because itis also spoxen 
sentence as if he said, “I say you neither 
this and nor this.....” 


Ca RIS Say 
che 4%, > 


BE spac alee 355 bi hd Sale 
15 UB 95 By ds 255 


Tafseer Naishapuri: 


ie. “Say I don't possess the knowledge 
of unseen” in this sentence there is 

prove that no body has the knowledge re oe 
ofunseen independently except Allah. aN YY doles Y Pad sl! 


32? Ie oe 2? 


Si he M5 os 355 Ca TF 


Important Point In this Ayah, thg words ( yay ) (don't say) have been 
used twice. After the first'La Aqulo' ()',4/', two things have been mentioned i.e. I 

do not say that I have got the treasures of God and nor do I say that I know the 

Unseen. After the Second 'La Aqulo'?y’ Hy, only one thing is mentioned i.e. Ido 
not say that I am an angel, because inthe fr two there is negation of the ‘claim’ 

and proof of the claimant, whereas in the second saying there is negation of both the 
claim and the claimant i.e. I have got the treasures of God and I also know the 
Unseen butI donot claim about these and nor am I actually an angel; I lay no claim 
to it. The Hadith says: 27,9! 35> @zses S254li.e. The keys of the treasures of the 
earth were given to me (Mishkat, chapter Fadail Sayyid-il-Mursaleen) and we have 
already quoted the Hadiths about the Unseen. If this was not the case, it was enough 
to put 'La Aqulo()}3{Y' (I do not say) only at one place, why at two place? If these 
interpretations of ours are laid aside, this Ayah stands against the opponents, for 
they also believe in 'some knowledge’ of the Unseen. And this Ayah negates this 
view outright. Besides, in 353 (to you) the addressees are the disbelievers i.e., O, 
disbelievers! I don't say to you that I possess treasures. You are thieves; the thieves 
are not informed about the treasures; you may not steal the secrets like the Satans: 
Almighty Allah forbade the Satan to go to the sky because he was a thief. It will be 
said to Siddeeq that: the keys of the Divine Treasures have been handed over to me. 
Besides this, here the word fener (with me) means: the treasure is not with me; itis 
in my ownership, because the treasure lies with the treasurer and is in the 
ownership of the owner. I am not treasurer. Was it not seen that the cloud burst 
with his hint and the springs flowed from his fingers? 

ah No. 2: 

And if I knew the Unseen, I could 
amass a lot of goodness. (188: Aaraf 7) 


PUY OBI Hh BES y, 
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This Ayah has also been interpreted in three ways by the commentators. Firs 
these words were uttered by the Holy Prophet out of humility. Second, the pu is 
of these words is to negate the knowledge of all the Divine Secrets and third, i, is 
the negation of personal knowledge of the Unseen gained independently. 


In Naseem-ur-Riad eu)! emi this Ayah has been interpreted as under: 


ot pear 29D oe 
This Ayah G28! Ary ES ‘Ys does not he ath 
negate the fact of knowing the Unseen Se 
because the ‘negation’ is of the ‘direct ane 12 ote SU iy aha oe? 
knowledge of the Unseen’ but the Holy ple - si Jeecly ro 
Prophet's imparted ‘knowledge of the * Roth 15 aS Gh So Gn yee 
Unseen’ is proved by this saying of ~ ~ hear a ols ai 
Almighty Allah that he reveals not his 29 e tab e SUIAS aE ye 
secret to anyone except to his chosen gs oda vet iF eg 
messengers (26: Jinn 72) the 
knowledge of all the Divine Secrets is negated. 


Herta Sere 


8 a LS hs 


Mir Sayyid Shareef says in 'Shrah Muwagif" ily Cort 


It is not necessary for a prophet to \4)- wb I oe arth 2s he I eee 
know the whole Unseen (all the yy slate eae oe hb eey 
hidden realities) and it is for this ahi , Anas 3 Rani nels 
reason that the Holy Prophet has said, OAD ee re Fetal gale JU 


“if I had known the Unseen”. (The PET OA ea 
Ayah). All the Hidden Secrets are Ft EM EPS 
limitless. These words were spoken 

out of humility. 


In Savi Hashya Jalalain gz 4-4\> cs yle , this Ayah is explained as under: 


If you say that this Ayah is against the » f% @ wegen 4 eG Git we 
past word (kalam) i.e. the Holy Prophet Al iS PIG Os JS bOI CMO 
had been informed about all the »# --3<.- ¢- 28 ar 4 NY 
religious and worldly hidden realities, olyall ANG Guiot oe a 
we shall reply that the words Call sei 4 ot ayy gh 
were uttered out of humility. e erly - J 


In Tafseer Khazin, the following lines have been reproduced from Jumul Hashy? | 
Jalalain 2% Atle ber ; P 





Knowledge of Unseen 115 Objections 


So, if you say that the Holy Prophet has 
enlightened about many hidden realities 
and that there are many Saheeh Hadiths 
about it and also that the Holy Prophet's 
knowledge of the Unseen is a great 
miracle, then how one can strike 
compatibility between these assertions 
and the Ayah Csi 916) 225°.55 188 
Aaraf 7)? In reply, I shall say that these 
words have possibly been uttered out of 
humility, meaning that he did not know 
the Unseen until, of course, Almighty 
Allah informed him about it. May be, 
these words had been spoken before the 
Holy Prophet was informed of the 
Unseen. When Almighty Allah had 
informed the Holy Prophet about the 
Unseen, then he began to tell about the 
Unseen. 


pene ane e ui 
copa eas Sly 
eseasTepes Ce aRet STO 


28 


el ch 


ieee sintts 
PB aye ee 
eels fe As USSG ol fetes 
AA CB ALIS gach 38 
SS JESS Loi, 

2G 25h Ca PF 9 0g 


Sb ah he Lj e th dak! ne) 
ui corey ‘eli 


Dpbewtte te HL 


ith ale att 


Similarly, Allama Sulyman Jumul said in 'Fatuhat-e-lahya Ag! tpi (Hashya 


Jalalain gJ¥r 4d , Vol. ITP. 258):- 


That is, say: I do not know the Unseen 
(ibid). Hence, this Ayah corroborates 
the fact that 'Ghaib-bil-Istiqial' i.e. 
independently personal, is known to 
none other than Almighty Allah. 


oe he 


Geo a tobe 1 9? er 
O! AE YS a 3 9S Cot) ely 


Tafseer Savi $34 comments on this Ayah: 


The Holy Prophet's knowing the 
Unseen is like his not knowing the 
Unseen because he has no authority to 
change what Allah has pre-determined. 
In other words: “If I had the real 
knowledge, I would have power in 
achieving my aim and would have 
amassed a lot of goodness”. 


ghee go, 2% fe cept 6 L? zone 

BBY Ah Ce oy whe IS tall dale OI 

Wet sr bac rheth ode e 2? yee 

SNS ya as he 

- hee #Ge 9.9, OF? 24, ve 

Ve le BI OU cht le JES) 
see 


She facder gecoty ay? 
PURO STE 94 


This explanation is quite tenable, because the meaning of the Ayah is: If I knew the 
Unseen, I would amass a lot of goodness, without any harm coming to me. Only 
knowing something is not enough to amass goodness and escape torment, until one 
has got permanent power to do so. I know that I shall grow old, and these troubles 
SS Se Se RE eh eee 
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will hit me, butI have no power to ward off the age. Today, I know that, afterap 
days, the grain prices will shoot up, but] don't have the necessary capital to : Ww 
large quantity of it. It transpires that amassing goodness and escaping to : 
depends on knowledge and power and here there is no mention of ‘bowen 
Consequently, the knowledge of the Unseen means in this Ayah the knowle es 
accompanied by the real power, i.e. personal knowledge (necessary for Divinj 
with real power, otherwise the meaning of the Ayah would not be Correct = 
‘azoom' (essentiality) between 'Muqaddam Ads" (the preceding) and 'Talee als : 
(the following) disappears and without it, the 'Qiyas’ is not correct. 


Besides this, to the Deobandees, this, Ayah means: If I knew the Unseen, | Wong 
amass a lot of goodness and no torment would strike me, but, because | have 
neither goodness and nor did I escape torment, Ido not know the Unseen. 


We, however, can translate the Ayah: Listen! If I] were to have goodness and 
escape affliction, be sure that ] have also got the knowledge of the Unseen, I have a 


lot of goodness as Quran says. 


24 4 oF seee 2 
Who is given wisdom is indeed given oe es Gi! LB iS oes 
abundant good (269 Baqarah 2) 
© beloved undoubtedly we have bestowed er 1263 ‘i 


you abundance of good (1 Kausar 108) 


Apart from this tcdedly eSiggale (May teach them your book and wise knowledge 
129 Baqrah 2) and J am safe from trouble (torment) as Almighty Allah has said: 
pl Gs Otani ’4i15 (and Allah will guard you from the people 67 Maida 5). Hence, 


Talso know the Unseen. This Ayah, instead of denying it, it affirms the knowledge 
of the Unseen. 


In Rooh-ul-Bayandeizy), this Ayah has been interpreted in the following manner: 


Some learned scholarshold the opinion 6% 6- 14 Get &2e oth 
that the Holy Prophet knew even the a oN ol} ASN pas PM 
BRC 


hour of the Doomsday on the basis of -#- 4 sey Fran Ex fae nf aol 


the information conveyed to him by Pale 2 ye 
Almighty Allah, and these words of the Weeeeal a teh aad 
scholars are not against the particularity < _ a “ 2 

of this Ayah, as it is not hidden. 

Ayah No. 3: 

He has the keys of the Unseen and He “td, Teak qeoir AES) 
alone knows them. ay . 
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The commentators have said that 281 jl (the keys of the Unseen) means either 
the treasure of the Unseen i.e. the ‘Knowledge of all the divine secrets, or to bring 
the non-existent into existence i.e. having power to create things, because the 
function of the key is to open the lock and to move the inside thing out and bring the 
outside thing in; similarly to present the absent and to absent (vanish) the present 
i.e. the power of giving life and causing death rests with Almighty Allah. 


In Tafseer-e-Kabeer s-°, this Ayah has been interpreted as follows:- 
While Almighty Allah is the knower of 4 40°2ch the; 56 Se 

all the things (information), He é ” ib pha ge " a 
described this fact by way of this Ayah; at pas a sehch Hay oe Kt 
the second possible meaning of it can ~~ oui * 
be: He has power over all possibilities / wlSaal bes be Shah’: ano! bili 
probabilities. 


Tafseer Rooh-ul-Bayan old 7) elaborates on this Ayah as under: 


The pen which gives form to those » 999 Led ii 2d 2e8 ee 
things which come into existence from oe eat clan pe gees ra) 


Non-existance, is the key with which »# >2..7. 2PP ne or & 
the door of the birth of these things is esis - 85 Bip le rap re 
opened. That is the 'Malakoot' (divine 2 4 42 27? é-8 724 g see 
creating power) so every things comes SY os 5K st a ae 
in to being with the key of 'Malakoot' .* ak i iptt chs Jing Eh see. 
and Allah controls the 'Malakoot' . So, oe wey ° 2a, 
‘Ghaib' (Unseen) implies the te 

knowledge of creation. 


Tafseer Khazin yj says: 


ieee because Almighty Allah is the A MA ae “9 
Knower of all realities this fact has oe gai ie ahi vas 
been described through this sentence. th po era rer 8. rey a \ bs 52 ‘ 
Another interpretation would be: He & 

has the treasures of the Unseen, 42 Stall jel yp bake ach 4385 


implying that He has complete control 53 , 
over all possible things. olSeall IF ae ieshs 552d 


Or it means that no one knows about the keys of the Unseen without being told by 
Allah. 


Tafseer Arais-ul-Bayan jl! (Wl »¢ explains the Ayah as follows: 
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opr eeek © LIer,e £ ; 
Hareeri said the no one except 7. 8 fe i boc: 
Almighty Allah, or the beloved whom a es Ag ales 2S jy 
j SP gittag tt Poe Nee, 

He informs, knows these keys, that is, sesh Sei 85 Bes nae, 
the ancient people and those following ee) ee cane ii one 
them had not known (these keys) before rw ys | Ss asta fi rer 
Allah informed them. 2 Aly 
‘About this very Ayah, Tafseer Inayat-ul-Qadi poll Cubs says: 

The reason why these keys of the aus CEN Sie Gots Bea, 
Unseen are Allah's privilege is thatno “~ 1, 3e “= okt 
one except Allah knows these things in pit 
reality before Allah. atte 


If these meaning are not taken which we have told of this Ayah, then it goes even 
against the opponents, as they believe in 'some of the knowledge of the Unseen’ to 
other than Allah while it would be the outright denial of the knowledge of the 


Unseen otherwise. 


Important Point Some gentlemen told me that Imam Ahmed Rida (Raza) Khan 
barelvi had written an important point here, namely in, this Ayah the Words are 
ea we @i%e and in the second the words used are 915 Dye) hes ad Both 
"Mafateeh' & ‘Maqaleed' mean 'keys' and if the first and the last letter of 
'Mafateeh i.e. ‘Meem' ? , ‘Ha' C and if the first and the last letter of 'Maqaleed' 
ie.’ ?'(meem),; 2 (dal) are taken, it will make! A344! (Mohammad) (34) which 
shows that the Holy Prophet is the key to the advent of the world. There is a hint in 
SPV GLY towards this that is the Holy Prophet nobody knows him as he is in 
reality. God knows better the reality of 'Mohammad' ( 44oree 4aa> ). The word 
‘Mafateeh' (in its plural form) was spoken because every action of the Holy 
Prophet i.e. the key to Allah's Mercy. His, 'Noor' (light) is the key to the world’s 
creation 2. ye A ges tg. The whole universe is created by my noor (Al-Hadith) On 
the Day of Judgement; his prostration is the key to intercession. In paradise, his 
name is the key to every blessing and his entering paradise is the key to the opening 
of Paradise for all. See our book: Shan-e-Habib-ur-Rahman op) a7 0b. 


PointtoRemember _ This Ayah shows that Almighty Allah has got the keys of 
the Unseen. Now the question arises: Has the door of the Unseen been ever opened 
with the help of this key? Or, has anyone been given this key or not? For replies © 
these questions, consult the Holy Quran and Hadith. The Holy Quran says: 
G44 U0) We opened for you, a manifest opening (1 Fatah 48), what w4 
opened? See its fine explanations in our book ‘Shan-e-Habib-ur-Rahman mit 
Ayat-il-Quran g1 ji CUT op gar See yl. Only that thing is kept under Jock 
and key that is to be taken out by opening the lock; the thing that is not to be taken 
out is buried into the earth. Obviously, the 'Unseen' was to be given to somé om 
and that is why the key was also sent. 





Knowledge of Unseen. 119 Objections 
One Hadith says: (239! ol5% Auli £2331 . The keys of the treasurer of the earth 
were given to me. Tt shoWs that the Holy Prophet was given the key and the door 
was also opened for him. 


Ayah No. 4: 

Say, No one in the heaven and the *j) Sth joie tn a ate 2s 
earth, knows the Unseen except Allah. Cea 237 GON dale 
(65: Nam! 27) 


The commentators have described two meanings of this Ayah: No one knows the 
Unseen independently; no one knows the whole Unseen. 


In Tafseer Mawaddaj Jaleel Jr ¢ > sal!, the following interpretation of this Ayah 
appears: 


This Ayah means that none but Allah 7) 27, 49h Gree 2 et FLAGS 3 
: re Vast 1 Sy Coll bag cline 
knows the Unseen without argument or ¥"~ 7h Wye 2 ae 
without being told, or all the Hidden Te a 
Secrets. aa ie 


InTafseer Madarik 43y!te , this Ayah has been commented upon as under: 


The Unseen is such a thing that has no ¥z <i 6 yg oh 2 IG GA Cod 
argument and none of the creatures had “ oe % oe pies Baers 


been informed about it. oat 2 


Os 


This explanation of Madarik shows that, according to his terminology, the ‘gifted 
knowledge’ is not 'Unseen'’; it is said that only ‘Personal’ is called Unseen’. Now 
all doubts stand dispelled. The Ayah which contain the denial of the Unseen are in 
the denial of the 'Personal knowledge’. These words follow this Ayah closely: 
33 Sb) vay gS Smt zy and as many unseen of the heavens and the 
ban are there, all are in a book disclosing (75: Naml 27), showing that every 
Unseen is preserved in either the Holy Quran or Lauh-e-Mahfooz. 


ratawa Imam Nuwavi j plot ds glib 

‘ A ‘ ' 
What is the meaning of the Ayah ACAI ei ged 2 ee a ee 
S079 2 SLY (65: Naml 27) etc. * 2 Hi! soreniald iil 
although the Holy Prophet knows the a Oey ys (A ht ii aah 
future events. Answer: It means that , 5 4 : 
nobody knows the Unseen Er Sy Sipura ly oe LN) eles 
independently, miracles or marvels are ee 
by Allah's leave (not independently). Yael Yat 
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Imam-ibn-e-Hajar Maki * 2 v7! says in Fatawa Hadeesya Aste ds sich 





Imam Nuwavi, in his 'Fatawa' has iS AS iH ti eine 
expatiated on whatever we have said Sore 
about this Ayah. He has said: no one ebeicles Sie hs 3 elas 4 
mows all the Divine Secrets (Unseen) 7 


independently. ou EN 


InShrah Shifa Khifaji ot 4 “ @.r* , the following interpretation appears, 


id > 
This word is not against those Ayahs 4 7°-, SG i Ne ahd oi ar uss # 
which give the indication that no one aenidied ae st db 
except Allah knows the Unseen, 3¢ 4 72? Leg i one re) Aq eg es A 
because the denial is of the knowledge * ” 4 z ut ue ; 
gained directly (independently); the Bee Hib dieing para es, & 
knowledge of the Unseen, as instructed . 

by Allah, is, however, proved. 


If these meanings of this Ayah are not accepted, it goes against the opponents, 
because they themselves believe in the Holy Prophet's knowledge about certain 
Hidden Realities (Unseen) and it is the denial of every (Unseen). Apart from this, 
they have conceded the fact that Satan and the Angel of Death (Malakulmaut 
yo)) LLY) know that Unseen, vide Baraheen-e-Qa'tea sab omy, Page 50. Then, 
what meaning will they ascribe to this Ayah? The Holy Quran says: i LY pS 
(only Allah has the authority to command [57 Anaam 6] . oil eas) Sasi wud 
To Allah belong all the things, in the skies and i in the earth (255: Baqarah 2 
cry au US. Allah's witness is enough (79 Nisa 4) Ks ay y AS5 . Allahi isenough 
as aprotector/ Guard (81 Nisa 4) [eae ay eg “y Allah is enough to judge (6: Nisa 4), 
A close study of these Ayahs reveals that authority, dominion, witness, guardianship, 
accountability are all exclusive to Almighty Allah. Now the king of Islam is Tegarded 
as the ruler, everybody is the owner of his things, non believers are accepted as 
advocates and the common men are taken as witness in cases. Why is this so? 


This is so only because in these Ayahs, the authority, ownership etc. mean ‘real’ 
and ‘personal’ and for others these attributes have been regarded as the ones gifted 
by Allah, temporary. Similarly, in the Ayahs about Unseen, it needs to be 
explained that 'Real' negates for others and proves ‘gifted’. 


Ayah No. 5: 

And we did not teach him to compose 02. 6 rae "1G? Bere ed Haak, 
Verses; it does not behove him: it is not saul) 1 gic ey patel 4 
but a remembrance/ counsel anda lucid oe Vay ty 
Quran. (69: Yaseen 36) 4 oP OP) 


ee 
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The commentators have told three meanings of this A yah. First, ILM 'knowledge‘ 
has few meaning to know, proficiency also exercise and experience etc; here 
‘knowledge’ has been used in second meaning; i.e. we did not train or made 
proficient the Holy Prophet in the art of composing verses (and not that he was not 
given the power to assess a good or a bad, perfect or animperfect verse). Secondly, 
the verse has two meanings one, a poem with a rhyme and rhythm (lyric/ ode); 
two, false and imaginary things, either in poetry or prose. In this Ayah, the second 
meaning is taken, that is, we did not teach him false and unreal things; whatever he 
saysis true. Thirdly, the verse here means (abridged, brief word as er!), that 
is, We have fold him the detail of everything, and not enigmas or abridged facts 
sz JS) Aneel s (145 Aaraf 7) knowledge means ‘power' (proficiency). The holy 
Quran says: SN (wy) dao dolé and we taught him the making of garments for 
you (80: Ambiaa 21). 





ot Le eae. 
Dailmee sthehas narrated from Hadrat Jabirs+ Sa Vale; .e. teach your children 
the art of archery. 


In Rooh-ul-Bayan old 742, the following comments appear regarding this Ayah: 


It is rather truer to say that he did not <% #«-9 equ sage oe ea, 
read the verse (poetry) more properly, 0" 72 SE 5S5 Sere GE SIREN 
but he could distinguish between a good Binm Pe pads 

FE Vas 
and a bad verse “253 po od 


Rooh-ul-Bayan further explains this very Ayah: 
He was forbidden to compose a verse. pal Hieniyr4 ait ale A reall a 


The shear (_* ) means a false word. The disbelievers of Makkah used to say that 
the Holy Quran is a poetry and the Holy Prophet ( A) was a poet 3c155h 0. To 
them, the shear (poetry) meant a false word. Hence, this ayah nullified this absurd 
assertion of theirs, as Almighty Allah has further said: ee Aer og 3h 3i“Itis 
nothing but an Admonition and a lucid Quran” (69: Yaseen 36). Here; if the shear 
Means a versified or ‘poetic word’ what relation will be between two parts of this 
Ayah? 


In Madarik 4) )\.As, the following comments appear: 


That is, Wwe did not teach the Holy 02) 423% 2) se eS ose, Doe 
Prophet (#4) how to compose verses #1 Sf PI ale (el LE i 
(poetry) or We did not teach verse- go i>. y- 29%, 38 tee pose, cee 
composing to the Holy Prophet with the 0! ®t a! ol al eet ole Ley! 
teaching of the Quran. In short, the holy eee 
Quran is not ‘poetry’. pre 3 al 
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01 


Khazin 93 interprets this Ayah as under: hs 


2 3 


That the Quran is a kind of poetry has ji iN jr | Va ad <r 
Lo rot OSS fe 

been refuted, as Almighty Allah has 4 oe 

said it is an admonition and a lucid par) 


Quran. 
Againin Khazin O53 : 


It is alleged that the Quraish 9..72¢-%¢,.4¢ .-4-.¢2, 
Ub eae Enh Bb e.g 
disbelievers used to say that the Holy ze ally) ot has Os 





Prophet was a poet and whatever be sche ra aA Cis in 400 97 ae 
said (ie. Quran) was poetry. To ef ~ Ji Pe iG; 
repudiate this allegation, Almighty oy 
Allah sentdown this Ayah. a 


Point to Remember At this place, the opponents put the question: it has been 
narrated that the Holy Prophet's pure tongue was not favourable to ‘poetry’ ( >) 
i.e. when he recited a verse poem, it lost its rhyme or rhythm. See this very Khazin, 


That is, it was not easy for the Holy 2>- 9? 9.39 22 cu eee yy, 
Prophet to read a poem, and he could ay tee ey I a 
not deliver the words correctly. If he Lis f Bet 2g eee ene 
tried to compose a verse, he could not cod cae 72 wea 


succeed inhis attempt. 


Madarik That is, we managed to make 
it difficult for him to recite a Verse 
(poetry): 


Tafseer Kabeer It is not easy for him to 
recite a verse and if ever he tried to 
recite one, he recited with broken 
thyme or rhythm. 





The answer to this question is: the knowledge of verse and its recitation arc two 
different things. Erudite scholars and prominent poets are unable to recite (read by 
singing) the verses. Many ‘Na'at' reciters and 'Qawwals’ do not possess the | 
knowledge of composing verses, but they can efficiently recite the verses. You 0 
not know how to bake a bread; but you very well distinguish between a good and 
bad, a thick and a thin loaf of bread. 


These writings of yours show that the Holy Prophet was not adept in reciting the 
verses jle4! , but he could appreciate a verse: This is what we said. While the Holy 
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Prophet liked some of the verses j4-+! , while he rejected some others. 


In Roohul Bayan, this Ayah has been interpreted as under: 


The Holy Prophet both liked and Baily Sa-Su oho ae ah eh aa 3¢ 
disliked verses very much. hah ara 5 


pS iE le oh tas it gf 
Besides this, the Hadiths also prove that the Holy Prophet has recited some pocts' 
verses and also evlogised them, for example, “bu aisGu #25 4g ‘fi. If he was 
unable to distinguish between a good and a bad verse, how he appreciated certain 
verses. 


Shear 7 (verse) means ‘Ijmali ler! (i.e. not detailed) ‘word’ and enigmas. 
Rooh-ul-Bayan about this Ayah comments: 


Let it be known that 'Shear'( ) 5 9 8 oe, gears ode % 9h, ae 
means brevity, slipping and hints, i.e. Jer W jaa No! wel SUA Je 


we (Almighty) did not give ‘hints! ¢.70, 272 9624) .-r 200 2066 2% 2 Fe 
about anything to the Holy Prophet nor Pret dal dared U2 La ely ay 
did we allow any contradiction to occur 79 44 >< 29 4 8.790) 2 Gey 2H EOF 
between our intention and address; we ae ae eh tebe Wee 
did not speak to him so briefly as might rai gets Cbs FOTY; ia 
pass his comprehension. cet ae . 
Ayah No. 6: 


We narrated to you about some of the » #324299? - co7o 3 2-9 9? 
prophets, and did not narrate so about ee eed ope pegin g LIE a ad ge 


Pare 


some others. (78: Momin 40) Rout 
While commenting on this Ayah, the commentators have put forth a few 
justifications. First, this does not negate the giving of information concerning all 
the prophets, but it negates the clear mentioning in the holy Quran, i.e. stories 
about some of the prophets have not been told. Secondly, it is the negation of 
detailed statement and all (the prophets) have been mentioned briefly. Thirdly, all 
of them have not been mentioned in 'Wahee' Zahir pees! (open revelation), 
but in 'Wahee Khafi w** 74 ' (secret/ hidden revelation). In Tafseer Savi, the 
following comments appear on this Ayah: 
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No doubt, the Holy Prophet did not say 4 


goodbye to this world until he had known 
all about the prophets, as it was necessary 
because all the prophets were created out 
of him and on the night of Meraj at Bait- 


wo Pao PP et og 
> DN Gag Pod EN ale fhe 
eT 2 8s FoI - ai 


SPIN AT AS ab LG 


C297 OP zee ar ig 
ul-Mugaddas, they became his followers ops Sat gt sl! HePeiea re 
in salat, But this science/ knowledge is , oe we G2 9 ie 
"Maknoon' (hidden). The stories of these (2-4 OG Spy ppScll phi i) aS, 
prophets were left for the Ummah, 2959 Gs 9Fue. me 25 ie 
blessing them. Hence they are not taxed 0. es WN egilS oh fa racall és 
beyond their powers. a eae 
Mirgat Shrah Mishkat 3 St 7 p30 Vol. 1, page 50 reads: 

This word js not against this Ayah: 5 42 949,99? yp o-eyco. we, 
ata wee oe We did not narrated U# wor pes JS oT dy 


to you about some others” Because the 
negation is of the detailed knowledge and 
the affirmation is of brief knowledge or 
the negation is of 'Wahee Zahir' 
(manifest revelation) (Quranic) and the 


Pa 


Bg FF) oh Gok Bee wey 
outa fad 98 Sachi f9 Sig 


hee wed 96% Geo 99, 9 yg 
sally Ae oy ee (ah ¥ Judy) 


wt 2) Obes 
affirmation is of 'Wahee-e-Khafi’ iz el ee 
(unmanifested revelation) (Hadith). 
The holy Quran says: 
We tell you all the detailed stories of the Neth fhe ay te epee 298 
prophets so as to strengthen your heart, > HOU Ju Dist lathe Josie 
(120: Hood 11) 
Ayah No. 7: 
The day on which Allah shall assemble the 5 >4.¢ 9% 4 ><. 2 4944 492,9) 72003 
prophets, Allah will ask: What reply did ge a! VSL) pcb ou aleamty 
you receive? They will say: We know 3 PARC aa 


nothing; you are only the knower of the 
‘Hidden Realities' (Unseen). (109: Maida 5) 


The commentators have given three interpretation of this Ayah; First, our 
knowledge is scanty as compared with you O Allah. Secondly, it has been said out 
of respect. Thirdly, the prophets will say so on the Day of Resurrection when 
everybody will be worried about himself. 


After this, they will also say: We conveyed Allah's commands to our nation, but 10 
no avail. Those disbelievers will say: We did not receive the Message. At this, the 
Ummah of the Choicest Prophet ( (AF ) will stand witness to the Holy Prophets- 
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The following comments about this Ayah appear in Tafseer Khazin 4 j\* : 


So, onthe basis of this word, the prophets »|- ? Bont Be ma ae 
denied their personal knowledge, Oo eee eget ae ca 
although they possessed knowledge, i tts i" SS 245 gtk ae 
because their knowledge was almost nil re g ad She wegale oF Se 


ascompared with Allah's knowledge. pa 
Madarik These prophets uttered these ES a 2 ea? 0 thee of 
words ic. our knowledge pales into “’ hale g bis bole 


insignificance before your knowledge, 
out of respect; in other words, they had 
noknowledge. 


Tafseer Kabeer's oo comments are as under: 


From Khazin, when the prophets knew 6 0) ge 99, ce? ec, 9 72 49245 
that Allah is knowledgeable and not peat 5! Wale Led aod ae gelé Jos ph a} 


without knowledge, is affable and not ¢- 99,2 9h 4 2 6s ag Oe etal 
stupid; is just and not cruel, they realized ON yoke gly Joe ey we bend 
the fact that their word would not avail 4 2.5915 183 Sots (ELA 
them nor would it ward off torment. ee ee ve x a Loe 
Hence, now respect lay in silence. So, | Jl 1565 ah StS Aig ie] 
they said, “We have no knowledge”. : # ne = 





Baidavi 6342 comments as follows: 


It has been said that the Ayah means we BR ta had ag Wea ite 
do not know aught as compared with ras oi ad 3 Pomel aoe) 


the knowledge of Allah. 


InRooh-ul-Bayan obs 742, we come across the following comments: 


This reply will be given on certain ., 3, y-- .2 9,992. -- -} 4. ¢ 
occasions on the Day of Resurrection; ia ely Rael 95 tp hb 


after that, normal conditions will > 5¢ 42-74 2i-Z5 of 727227 ce 
prevail. Then they will give evidence oy 255 led este arr 
for their nations that they had conveyed ? ,*{z Ve CR ACAEAA OREO 
the message of Allah and what gb N98) CS pt 9 ONG ML ale 
response did their nation give? 


Avah No. 8: 
Ido not know what will befall me and aR AEC 
what shall befall you. (9: Ahqaaf 46) cate as 219 


From this the opponents infer the conclusion that the Holy Prophet did not know 
how he himself and others would be treated on the Day of Resurrection. But the 
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commentators have given two interpretations of it: First, this Ayah negates 
‘Dirayat alo * and not ‘knowledge’. Dirayat; means knowledge baseg on 
conjecture or haphazard thinking, that is, “I do not know these matters, without 
revelation, with the help of my conjecture; I know them through Revelation”, 
Secondly, this Ayah was revealed before these things were told to the Holy Prophoy 





hence it stands cancelled. 


Tafseer Savee comments on this Ayah as under: 


The Holy Prophet did not leave this world 
until Allah had taught him what is in 


Bile 2 ON ip EN oe Ea 


APRN eee aa a A ed 
Quran and what will befall tohim and to 8524"9 Goll) 8 Soa pale} alg) pal 


the momineen and the disbelievers. 


> ee Z 


oasis WS 


Mulla Abdur Rehman-ibn-Mohammad of Damascus says in the booklet 'Nasikh 


and Mansookh’ ¢ p< 4 ZU: 


The Ayah we opened you, a manifest 
opening (1: Fath 48) has cancelled this 
Ayah “I don't know what will befall me 
and what shall befall you (9: Ahqaf 46) 


é Re I oe ee 
UH A od NG co JARS os Si 


InTafseer Khazin 35% , the following comments appear: 


When this Ayah was revealed, the 
“Mushriks’ (idolaters) were very happy, 
saying: By “Lat and Uzza' we and the Holy 
Prophet sailed in the same boat; he is not 
exalted above us. If he has not presented the 
Quran as fabricated by himself, his sender 
God would have told him as to the treatment 
to be meted out to him. So, Allah revealed 
this Ayah Sasi isa]: Fath 48). The Holy 
companions (Sahabah) supplicated, “O, Holy 
Prophet! Congratulations!”. You have come 
to know how you will be treated what about 
us. Then this Ayah was sent down: Allah will 
admit the believing men and women into 
paradise (Al-Ayah). And this Ayah was 
revealed: Give good tidings to the Muslims 
that Allah has immense bounty for them. It is 


the word of Hadrat Anas, Qatadah and 


Ikramah. These pious persons say: this Ayah 
precedes the Ayah in which the Holy Prophet 
was informed of his forgiveness. The news of 
Forgiveness was conveyed to him in the Year 
of Hudaibia and this Ayah was cancelled, 


his gi Lhe SM os 2S 
Seige BG Ue jal ony 
ERGY Late 3 ie; 
hh Shy el Se odie idee 
CoM) O55 yo pi’ Ua Le Se 
ASSP CINg Ss 3a 

i be 2oete 9 DP 


St dl OY Sais yl 
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Now if one dare say that the Ayah cypivs is ‘Khabar »* ' (News) and can not be 
cancelled, one of the replies to it is that many of the Islamic scholars consider, 
'Nasakh-e; Khabar 27 @~ ' (cancellation of Khabar) as lawful; for example, 
(G5) $223 15(284: Baqrah 2) has been cancelled by ei hi CAS Y (286: Bagarah 
9). Similarly, to Ton-e-Abbas and Anas and Ibn-e-Malik (RA), 6d1a(9: Ahgaf 46) 
has been cancelled by NS round G1( 1: Fath 48) (Tafseer Khabeer Dur-e-Mansoos and 
Abus Saud). Secondly, in other words, it was said here erie 48 and ‘Qu!'(Bsay) 
is an imperative word ( !); cancellation concerns this imperative. Thirdly, some 
Ayahs are ‘Khabar’ (News) in appearance but they are "Hukam o * (order, 
command) inmeaning; for example,<22) ge ptt! lé uty for the sake of Allah the 
people is to perform Hajj to this house (97; Aal-e-Imran 3)! ole cS Fasting 
have been made obligatory upon you (183: Baqarah 2) etc. the cancellation of such 
‘Khabars’ is lawful. Fourthly, the objection is not against us but against those 
exegesis and Hadiths which prove that cancellation’ (Nasakh) as lawful. 


If the above-mentioned meanings of this Ayah are not accepted, hundreds of 
Hadiths will come to oppose. The Holy Prophet said: On the Day of Resurrection 
seri £19) flag of praise will be in My hands. Adam and mankind would be under 
My Banner ‘Shafaat-e-Kubra &p-SCSL (Greatest Intercession) will be from Me. 
Mine would be a pond of Kosar, the utensils of which will be so and so etc. Abu 
Bakar will go to paradise. Hasan and Husain are the chiefs of the youths of 
paradise. Fatimah Zahra is the chief of the women of paradise. The Holy Prophet 
told a person that he would go to hell. A man was fighting well in the way of God; 
the Sahabah admired him very much, but the Holy Prophet said that he would go to 
hell. At last, he committed suicide If, God forbid, the Holy Prophet did not know 
much about himself, how he was giving these pieces of news about himself and 
others. [fhe confirms one's Faith, one isa ‘perfect Momin' (most righteous). Here 
many examples can be given, but I consider the above few examples sufficient. 
Allah may bless us with the correct sense ofunderstanding Ameen! 


Ayah No. 9: 
DIPaIe Fe IIICI6 @ 


You do not know them; we know them. pels ced rely 
(101: Tauba 9) 


The opponents, basing their argument on this Ayah, say that the Holy Prophet did 
not recognize the hypocrites coming to his court; then, how can it be said that he 
knew the Unseen, But the commentators have justjfied this Ayah by saying that 
after this Ayah, the following Ayah was revealed BP h et “And certainly 
you will recognize them by the manner of their talking” (30: Muhammad 47); so, 
this Ayah stands cancelled. Or it says that without Our help, you could not 


recognize them. Jumul interprets this Ayah as under: 


ee 
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12 ek 


‘ou say that how the Holy Prophet's cee = 
aren Se about the hypocrites had Gitte Ja leds ss Se 
negated, when the Ayah 3 ‘eke 
ee 35 3 g65 55" And certainly you a aie Foe his 
Will recognize them by the manner of = oy ya) Rae ins rf oishi 
their talking” affirms it. Answer to this 
is that was revealed before the Ayah of 
affirmation. 


opty 


This very Jumul under the Ayah Jal v a wy oy (30: Muhammad 47) says: 


After the revelation of this Ayah no ,’{¢ oe canis pes 2 iSees 5 48 ag 
hypocrite ever talked the Holy Prophet ~ ‘- A 
recognized him and his hypocrisy and g.b( 365 de Be bia ea 
the evilness of his mind became known '“" ” - 
tohim. aay, 


Tafseer Baidavi «32x comments on this Ayahas under: 
i i s 74, 
Despite the consummate, sharp wit and jeg Fane A 


intelligence of the Holy Prophet, the facts on ? 
about them remained hidden to him. 





This commentary shows that this Ayah negates the act of knowing something 
through conjecture. If these justifications of this Ayah are not offered, the Hadiths 
which prove that the Holy Prophet recognized the hypocrites but he did not reveal it 
will stand contradicted. 


Tbn-e-Masuood (RA) narrates in 'Ainee Shrah Bukhari S)bu (Bad we (Vol. IV, 
page 221)as under: 


The Holy Prophet delivered a sermon pried a a8 Patsy ‘ an 2904 (5 
on Friday. He said, “O, so-and-so, go piel es Mata 
20 fw 


out from here; you are a hypocrite”. “i ert 
The Holy Prophet ousted many persons reer ue 


disgracefully. gid 


Mulla Ali Qari says in Shrah Shifa sas Tr: (Vol. I, page 241) 


“ye 
Ash 


Ibn-e-Abbas (RA) narrates that the saz , 24,2 222.9% + 2 40 
number of the men and women JES oO - Nas pre é 

hypocrites was three hundred and one 272 GES eyo 8 aie 
hundred and seventy respectively. aad wy = ne 
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We have presented a Hadith in affirmation of the knowledge of the Unseen, in 
which the Holy Prophet has said: My Ummah was presented before Mc. Hence, I 
recognized the hypocrites, disbelievers and the true believers. To this the 
hypocrites objected; then Ayah was revealed. It is essential to make this 
justification in order to harmonize all these arguments. Moreover, this word is 
used to express indignation. If a father starts beating his son, and if someone 
intervenes, he says: “You do not know this evil-natured child; I know him”. This 
does not negate knowledge. 


Almighty Allah says: 


i we Fw: 
And pray you never over any of their wo Su 2974 ah eis 
dead. (84: Taubah 9) J rH? gt te 3 


The Holy Prophet ( E49) offered or desired to offer the funeral prayer of Abdullah 
ibn Ubai (a hypocrite), Farooq-e-Azam (Hadrat Umar) forbade him to do so. But 
his plea was not accepted; then this Ayah was revealed, forbidding the Iloly 
Prophet to offer the funeral prayers of the hypocrites. If he knew the Unseen, why 
did he offer the funeral prayer? 


Answer Hadrat Abbas was under an obligation to this hypocrite and his son was a 
true believer. This hypocrite had made a will that the Holy Prophet should Iead his 
funeral prayer. By that time, it was not forbidden. Hence, for religious 
expediency, he acted on the permission. In Tafseer Kabeer and Rooh-ul-Bayan, it 
is said that Ubai’s will signified his repentance/ recantation — and Shariah acts 
upon what is apparent/ obvious circumstances; the Holy Prophet acted upon this 
principle. It was not the will of Allah that the enemy of His beloved should enjoy 
even outward respect. Hence, Almighty Allah endorsed Hadrat Umar's 
suggestion. In short, this issue has no relation whatsoever with the knowledge of 
the Unseen. Obviously, he was a hypocrite. However, there were many 
expediencies in that funeral prayer. A benefactor's beneficence is spontaneous; so, 
how is it possible that Farooq-e-Azam knows a thing, but the Holy Prophet does not 
know it. 


Ayah No. 11: 

They ask you about soul; say: “Soul isa *«- > 458, (£98 2 certo, 
command of my 'Rabb' (i.e. Allah). BPATIA Besa go ys 
And you got the knowledge, though Ge 88s shat oe 
little”. (85; Asraa 17) Dele Welw Capel ey 


The opponents argue, on the basis of this Ayah that the Holy Prophet hand no 
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knowledge about soul. So, he also did not have complete knowledge of the Unses ng 
In this connection, three things are worth considering; First, where is it mentig, eh, 
in this Ayah that Almighty has not given this knowledge to the Holy Prophet @ 
where has the Holy Prophet himself said that he did not get the knowledge abou, = 
soul? Therefore, it is absurd to use this Ayah as an argument for the denia} of e 
knowledge about the Soul. In this Ayah, the disbelieving questioners have 6 
told that they had been given only a scanty knowledge and at they can not king 
the reality of the soul. Secondly, the meaning of 235 fi of tos # has been coping 
by Hadrat Sheikh Mehar Ali Shah from Hadrat Mohyuddin ibn-e-Arabi in his bog 
Saif-e-Chishtiaee-735 7+ toby Say: Soul is from the Amar (Command) Of Allah 
i.e. there are many worlds (the world of elements, the world of souls, the World of 
command , the world of possibility {S«\,l etc). The soul concerns the wor}q me 
command ,*! and you belong to the world of elements, you Cannot get at its Teality 
because O, disbelievers! You have been given very little knowledge : 





Fede Ie 


, saa hs : 
Rooh-ul-Bayan ybo'¢ 4) interprets the Ayah: 41259) 8) 0584 Fuels hy 
(103: Anaam 6) ? z 


Onthe night of Meraj, theHoly Prophet 6 1-4} qc 2 apy Sih? pce, ecete 
crossed the world of Elements, then the oo pete gle 52 a AG LRG 
world of physics and the world of souls, 4-- +. eon he 22 Si82bn eee 
until he reached the world of command ba t ait a Fe tb é of 
(Amaryl). The eyes of the head concern 2s ee iy 222° 25, Be, i 
the world of matter. Hence, he ¢ a e eld otal he oh 


separated from all these things and saw “Se ee bet 1 Sh 218 
Almighty Allah with his (ie. gee 9 Js Fee 


Prophet's) whole being. 


This shows that on the night of Meraj (Ascension), the Holy Prophet not only 
visited the world of command (Aalam-ul-Amar "9! @l) but he also became a part 
of it, and he saw his ‘Rabb’ (Almighty Allah) and soul also belongs to this 'world 
of command’ then, how could the ‘Soul’ remain a secret to him. As we know and 
recognize the physical bodies because we live in this world of bodies. 


Jesus Christ was half man and half spirit, because Hadrat Maryam was a human 
being whereas Hadrat Jibfiel was a Soul 43g) ULayls (17: Maryam 19) (we sent 
Our spirit to her (Hadrat Maryam) i.e. the angel Jibriel, and his birth was due to the 
angel Jibriel's blowing. Hence, both the things are present in him (Jesus Christ). 


Sheikh Akbar says in 'Fatuhat-e-Makkia' 4S» > ¢3 (Section 575). 


Jesus Christ is half human being and the 7£(7 \2°77 0. <42,. 7 3-44 5358 
second half a pure soul, because Hadrat (gee Et oe a 5) i 


Jibriel blessed Maryam with him. ee) bre my 


c 
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And his Jibriel birth is due to the ‘Noor’ (Light) of the Holy Prophet (FR). In other 
words, the Holy Prophet is SOUL from head to foot. 


InRogh-ul-Bayan bel 74), the following comments appear about this very Ayah 


(4,259 se 
298 Ie Gy #2 F 22,7 


The Reality of Muhammadisthe reality 303 gibsdiiar souls th 2 eash 
of all realities, and it is commonly e ae es , 


present (Wujud-e-A‘am Ped gry ). ares ua de pl 


Hence, the Ayah means that the Soul which was born directly by ‘Amr’ i.e. (Kun 

is (be) and that is 'Haqiqat-e-Mohammadia’ (Reality of Mohammad) as his birth 
was (directly) and all others are born by his ‘Noor’ (light). It, therefore, follows 
that: “Holy Prophet is the real soul of the Universe”. 


At this place, Tafseer Kabeer says: Here, the ‘Soul’ means the Quran or angel 
Jibriel. The disbelievers had asked: what is the Quran? Is it Verse or 'Kahanat 
CIS (foretelling , soothsaying)? Who is Jibriel? How does he come? They were 
replied that the holy Quran is the command of Almighty Allah; it is neither verse 
nor magic. Gabriel comes with the command of Allah GG; 26 1 Y55t45 and Jibriel 
said to the Prophet “we angles do not descend but by the command of your 
honour's Lord (64: Maryam 19). Inthis very 'Kabeer' the following words appear: 





When the Holy Prophet ( He ) 


het piss di 25 fg iF 3G 
recognizes Allah, why should he fail to “2 s a ia Pa 
recognize the Soul? To3! Ua xh Ge BS ge ou 


Thirdly, the commentators and the Hadith experts have clarified the fact that the 
Holy Prophet had got the knowledge of the Soul. Tafseer Khazin' 33% ' further 
interprets this Ayah: 


It has been said that the Holy Prophet « 74) 19-4) 2% 06 ahs = 8 8) V5 
knew the reality of the Soul, but he did 222s cia oe Sel! ed 
not let it be known, because not letting 4[¢ ota sew 5 

this news be known is the indication of a "2% o 

his prophethood; to be more precise, 4b an) a {i 
the soul is the special privilege of ¢ eo % 
Almighty Allah. 


© os 
eS 
& 





In this writing, the believers of the knowledge of Soul from Prophet have not been 
Called 'Mushrik’ and nor has their word been termed as wrong. 


Tafseer Rooh-ul-Bayan obs! 74) comments on this Ayah: 
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132 
shoes 1 
[tis unbecoming of the Holy Prophet to by Sat go Ue a 
be unaware of the reality of the soul, cute a ae oe: 


while he is familiar with Allah. OoleyaSyi ache’ eats) au Wee 
Almighty Allah's saying that He told ae ewe (od 


the Holy Prophet what he did not know 
is a reminder of His Kindness shown to him. 





Jare 


oS Ste 


In Tafseer Madarik 23 slab the following comments appear: 


Bsic dD HE IAS hy 


It is said that the question was about the 


creation of Soul whether it WaS |, 5/4, 51, seo choe ne, 
(creature au) or not and Allah's ca! ge ees) je) pied gy ai pee 
saying (43 (Soul is by the command - oe * 

Oh Fide 58 


of Allah) is an argument for the soul's 
being a ‘creature y+" it was the reply. 


shows that, in this Ayah, the question of knowledge or no 


This paragraph 
sed; here the issue is whether SOUL isa 


knowledge of the soul, is not being discus 
creature or not. 


The Sheikh Abdul Haq says in Madarij-un-Nubuwwat 3g! To (Vol. II, Page 
40 sectionsoes yl Ab US SLs 14s! (Tormenting poor and Holy companions by 


the disbelievers). 


How a believing virtuous (learned) or 
knowledgeable man dare to deny the 
knowledge of the Holy Prophet about the 
reality of the SOUL, although Almighty 
Allah has Himself imparted the 
knowledge about His attributes to him, 
revealing to him the ancient and the 
modern sciences. The soul of the human 
beings pales before the knowledge of the 
Holy Prophet it is a drop of that river and 
a particle of sand of that jungle. 


Bia Bye pepe a lp i Faz 
abel cyebes poll Am 317 9 Ado le 
cAieeeet Grrl gh eal 03) g eS’ yb yuh 
BI OS TH 33 gt lhe 9 O3 ole 
SHI FT cll ase oe ed 
opal ny ane cir Gar yo oF Atay 


Vay jl eel 2 yd 9 yd jt Cm! 


InAhya-ul-Uloom ¢ pu! st>! , Imam Ghazali says: 


Do not presume that the Holy Prophet 
did not know the reality of SOUL, 
because if a person does not recognize 
his own SELF, how he can recognize 


Allah. Maybe, even some of the Aulia 


Allah git sll 3! and scholars had the 


dL Db ny 892 oe Be 9G 2 or be 
BN DUES 355 TUS 3 GY 
eth tem 20 9F re G tie 
B55 G2 sa 
521 bh Ot 
prs 4 a) 


on 2242, 
stolay “Si pad BE 


Piet 
WS GSS 


knowledge of Soul. A 
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These writings show that the Holy Prophet was blessed with the knowledge of Soul 
— rather, through him, even some of the Aulia Allah and Islamic scholars got this 
knowledge. Some persons denied it, but this denial is without any justifiable basis 
Besides this, when there are arguments of affirmation and denial, the arguments of 
affirmation are preferable; as we have explained above. 





Ayah No. 12: 
Allah forgive you why then you permit wi Eis Ae iss ‘ae 


them. (43: Tuabah 9) 


In the battle of Tabuk, some of the hypocrites did not take part, making lame 
excuses. The Holy Prophet remained unaware of their lame excuses and thus 
permitted them to stay away from Jehad. In this Ayah, the Holy Prophet has been 
asked indignantly as to why he had given such a permission. If he had the 
knowledge of the Unseen, the reality would have long before dawned upon him. 


Answer Neither this Ayah contains the wrath of Allah and nor was the Holy 
Prophet unaware of the hypocrites’ deceit; rather the Holy Prophet overlooked 
their nefarious activities and gave them the above permission. Almighty Allah 
said: O, the concealer of the guilty's guilts! Why did you not disgrace them? Wrath 
is expressed on mistake; but in this case there has been no mistake ‘gi Ge (Allah 
forgive you) is an optative word, nota word of wrath. 


Ayah No. 13: 


People ask you about the Day of > 2% 19, 4, 2% 2% .2.5) 2 ryrte oe 
Sear 4 When will be its ACH od Gp GU AFL Bob 
appointed time? Wherein art thou ass 
concerned with the declaration thereof? > 
(42: Naziaat 79) 


The opponents conclude from this Ayah that the Holy Prophet did not have 
knowledge about the Day of Resurrection hence, his knowledge of the Unseen was 
not complete or thorough. 


Answer The true position is that Almighty Allah had blessed the Holy Prophet 
even with this knowledge. The commentators have offered a few interpretations: 
First, this Ayah was revealed before the knowledge of the Unseen was given to the 
Holy Prophet. Secondly, its purpose is to forbid the Holy Prophet to give any reply 
to the questioners, and not to nullify his knowledge. Thirdly, it has been said in this 
Ayah a 53 3b EX. You are one of the signs of this Day of Resurrection; one should 
Come to know that the Day of Resurrections is drawing near, simply by seeing you. 

Fourthly, this Ayah says: You have not been sent unto the world to reveal such facts. 





Knowledge of Unseen 134 = - Objections 
The following comments appear in'Tafseer Savi 62 onthis very Ayah: 


his Ayah dates before Allah's #06. 912 & "a2 Gb ashi Pea 
neta the knowledge ofthe day of ae ie ee aahel Sy 
resurrection to the Holy Prophet; 9» ~ *8.4-(2) 3 G5u7,2% 2-9, 
hence, this Ayah does not negate the ety tl aol er iii 
saying that the Holy Prophet did not Keay hy ae 
leave the world until he had been given 3 os 
the whole knowledge of this world and 
the world hereafter. 


Rooh-ul-Bayan ots! ¢ 9) comments: 


Some of the Islamic Scholars hold the ac ale Gane 
opinion that the Holy Prophet knew the 


time of the Day of Resurrection, as told re) Gy od pley AES! raty) Sg 
to him by Allah. And this saying isnot ~* fie 3 poe 
contrary to what has been said in this GN bjs 


Ayah. 


In Roohul Bayan, this very Ayah is also found in chapter 9 under Ayah 
gs bis ois byes (187: Aaraf 7) in which it is also said that the total age of the 
world is 70 thousand years and said this Saheeh narration is proved. It naturally 
follows that the Holy Prophet has the Knowledge of the Resurrection. 


Tafseer Khazin 05 has commented in the following words: 

It is said that 'la:4’ (Feema) is the denial Vhs 225 OF atts Sh es 
of the disbelievers' question i.e. carries aad re dol gS Las eh Sy 
no importance. Then it was said: O, & 
Mohammad ( eda ) you are one of the , 
signs of Resurrection, because you are Sys 3 S527 eT ES Gee 
the Last Prophet”. To them, this © ger ae ee we 
argument should be sufficient to prove & rs ws S35 
the imminence of the Resurrection. i . 


Tafseer Madarik 4) )\44 interprets this Ayah as under: 


Or the Holy Prophet talked a lot about * at Neary be vues bi y725 Sh 

P a GLs 9! 
the Resurrection and about it questions * essen cas seed 
Were put until this Ayah was revealed. 15h le Gb CSG ts ule W025 fet 
Hence this Ayah is an expression of i sal 5 a a ote 
wonder on his mentioning the S355 fp 


Resurrection repeatedly. 
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Now this Ayah means that he too frequently mentioned the Resurrection. 





In Madarik 3)))44 , the following explanation appears: 


sii (Fema) is the denial of the 4-2, 4, 99-05 eer 
fisbelievers! question i.e. this question Mpa ib Ls! Ge gh rs Fi 
carries no importance. Then Allah said: 
“you are one of the signs of 
Resurrection because you are the last 
Messenger. You are one of the signs of 
the Resurrection”. Now it is 
meaningless for them to ask about the 
Resurrection. 


Fg ae Fy oe We 2» ee ash 
PN Sa WE i ISS J El Jugs 
2¢ 


Ge Se Sao agile be 


Now this Ayah means that it is absurd for the disbelievers to ask about the 
Resurrection. He is himself a sign of it. Why do they ask? 


Madarik comments: 


Andit has been said that ¢3ita2i(Feema 3H quell, OOP ey BED iM cil AS, 

Anta) is linked with the question i-e. the \ Jy frees ASS pe Cal Lat fd 

disbelievers ask him as to when the 25 thee AF Gaz by 2 Zurte de 

Resurrection would befall/ Last Day OF Hy ae GUI SEL 6 EU ye 
eeie 


would come about. They also say: How 4 “oe 2 WS BE Be ees 2 
- oa Lal | 
did you come to know of it? Then Uae gh Sah Cita BIS 3 Ca 
Almighty Allah started His discourse 

255 (from your Lord) 


Now this Ayah means that the disbelievers asked the Holy Prophet from where he 
got this information. Allah Almighty replied: “From Allah” So, this Ayah is the 
proof of the knowledge of Resurrection/ Last Day. 


Onthis Ayah, Madarik comments further: 

That is, you have not been sent into the 2471) 2.2579 2/2074 eG 
. gels) Ca gd cl ta yt hes Eat Lt 

world so as to tell them about the Hour we e 3? ie a a8 igs 

of Resurrection. Gt Coy Lal EL sy 


Now the Ayah means that the disbelievers' saying that if the Holy Prophet failed to 
tell about the Hour of Resurrection, they would not acknowledge him as a prophet, 
's utterly absurd, because the telling of the Hour of Resurrection does not fall 
Within the ambit of prophethood; preaching of divine commands is a prophet's 
avowed duty, 


Re ge * se et 


Knowledge of Unseen 


The following comments appe 
page 40; chapter Tormenting 0} 


Some of the Islamic Scholars have 
acknowledged the fact that, like the 
knowledge of the Soul, the Holy 
prophet had the knowledge of the Hour 
of Resurrection. 


Ayah No. 14: 


They ask you as if you know it by 
research. Tell them that Allah knows it 
(the Hour of Resurrection). (187: Aaraf7) 


The opponents p' 
knowledge of the 
Where has it been written in this Ay: 


knowledge of the Resurrection? Itsimply says 
d. (2) This Ayah was revealed before the 


this knowledge has not been deniet 


136 
ar in Madarij-un-Nubuwah 5 8 
f the poor and Holy Companions by Disbelievers) i 





Ol. I] 


ul fis jd Col we 2 shale jh aay 
Ail aca 


ae 
B8s, 


ge Sas Lit Safe. 


saeyleds 


wut forth this Ayah and say that the Holy Prophet did not have the ° 
Hour of Resurrection. This view can be analysed in two ways: (1) 
ah that the Holy Prophet did not have the 


that Allah knows it; the imparting of 


knowledge of the Resurrection was imparted to the Holy Prophet. 


In Tafseer Savi J, this Ayah has been commented upon as under: 


It is necessary to believe in the fact that 
the Holy Prophet did not pass away 
until Almighty Allah gave him the 
knowledge of the whole Unseen As said 
in Hadith that the world is presented 
before Me I see it as I see in My hand: It 
has also been said that I have been given 
the knowledge of paradise and its 
bounties, and of Hell and its torments. 
Besides this, there are more things 
about which there are authentic hadiths 
(3 y51 geo! +1 ) but some of them have 
been ordered to be concealed). 


FI chy ee 6H oe ga Bah, 
oS pred agle Sah fy Gtahyh Cond al 


ae ee ae ee 
eracn) i wears aN AGNEN go> alll Gye fds 
eID ae 


wplissgbapetiy Sin ani ch 


2 ES le 
or 


i ho od as 955 yeas 58 at 

SSS ea CAF gy Bhs a 
is 5 a5 hig aj ah 
igi Ji I gOS" 


While commenting on this Ayah, Tafseer Khazin 4} says: its real wording is 


Ge 2G 


232 


pe fae 


very kind to them, and you will probably tell them, although these a 
secrets, worthy of being concealed from the disbelievers. Jt means that 


Prophet has got the knowledge of the 


GSE U5 jé25 that is, then people ask you in such a way as if you wee 


re the Divine 
the Holy 


Hour of Resurrection, but he has been 
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Ayah No. 15: 
ae 


They ask you: “Well, when is the Hour 4.7. Ei Pig rare - 
of Resurrection coming?” Say: “Its SB hs Ugade Weit AFL CF oth Ey 


knowledge is with my Lord alone”. 
(187: Aaraf 7) 





Answer In Tafseer Savi 6st, the following comments appear regarding this 
Ayah: 
That is, nobody is informed about this», 


Hour (of Resurrection) and that is at the Aelé 


deo paced, oe oy 2 de oF 

5 oo AG J Rapes) 
time of question otherwise the Holy > - _ 2:4 > 2 yctheeg ee tot can 
Prophet did not pass away until he was ota otha Ge" gh AL MRL eo 






given knowledge of all the Hidden HARA VA te 
Realities, including the reality of the ni ger 
Hour of Resurrection. 


InRooh-ul-Bayan oles 74), the following comments appear: 


It is not a necessary condition for the »)2 2 sot epee Sogo ge 
prophet thathe should know the Unseen. gl 2224) ols ol eile rons 23 
without the education from Almighty Je ail Ge 
Allah. 


This Ayah does not negate the giving of information of the Hour of Resurrection to 
any one. Hence, it does not constitute an argument on the Holy Prophet's not 
knowing the Hour of Resurrection. Tafseer Savi 434% comments on this Ayah: 


3 od, EPI eo F298 


It means that none else but Allah can #7 ’aJyi' os hah 
impart knowledge about the Hour of sf ail ae nee a 
Resurrection. Therefore, this Ayah eae rae * pen athe dy fee 
does not negate the fact that the Holy ~ : e ae Fie be the 
Prophet did not pass away until Allah 04 5a 65 9 SG5 GS os aici 
gave to him the knowledge about all the eae parece 
former and the latter events, including ed we sola 
the knowledge of the Doomsday. 


EX 


cS 


The opponents depend upon the tradition set out at beginning of Mishkat to the 
effect that Hadrat Jibriel said to the Holy Prophet: BEL YF 2d 1 (Tell me about 
the Hour of Resurrection). The Holy Prophet replied: Jt cy» ey ge Yealiu 
(Ido not know more than the questioner about the Hour of Resurrection). It means 
that the Holy Prophet did not have the knowledge about the Hour of Resurrection. 





Knowledge of Unseen 138 Objections 
But this argument is also utterly. baseless for two reasons: (1) ; The Holy Prophet 
has not denied his knowledge, in this Hadith there is denial of having More 
knowledge than the questioner, otherwise he would have said oly ad do Hot know) 
why did he utter so many words? It can mean: Oo, Jibriel! Regarding this issue, my 
knowledge and yours are equal; I as well as you know it. In this gathering, itis not 
proper to make him disclose this secret, by asking him about it. (2) On hearing 
the reply, Hadrat Jibriel said: \gjis¥4l 32 3.*U (Tell the portents of the Hour of 
Resurrection). At this, the Holy Prophet told some of the signs of the Hour of 
Resurrection e.g. the offspring would be disobedient, and the mean persons would 
get honour etc. If a person does not know anything about the Hour of Resurrection, 
does it make any sense to ask such a person about its signs? Only an ‘informed 


person’ can inform others about anything - 


According to Mishkat, section Al-Jumah deed! (Friday), the Holy Prophet told 
the Day on which the Hour of Resurrection was to occur: 


> 4 
The Hour of Resurrection will happen prvea es il 
on Friday. 


%. 97 


N 


Pe Te Le 
Lodl a 25) 


The Holy Prophet by joining the index finger and the Middle finger, said: 


Me and the Hour of Resurrection have rea se Gye wm a? e 

5 ASLAN UI ce 
been sent like these mutually joined Cos es Fal aes 
fingers. 


That is, after My times, there would be the Last Day, and he told all the signs of the 
Hour of Resurrection in detail. Today, I can say on oath that the Hour of 
Resurrection cannot occur because neither the “Dajjal' nor Maseeh Ge“ and 
Mahdi S444 has yet come. Besides, the sun has not yet risen from the west. These 
signs have made everything clear about the Hour of Resurrection. In such a case, 
the denial of the Holy Prophet's knowledge of the Hour of Resurrection is absurdly: 
baseless. At the most it may be said that the exact year of the Hour of Resurrection 
was not named, but, during the blessed times of the Holy Prophet, the 'Year' was 
not fixed. The Hijri Year was fixed during the caliphate of Hadrat Umar Farooq; 
the migration (Hijrat) took place in month of Rabee-ul-Awwal, but the Hijri year 
started in the month of Muharram, In those days, it was customary to name the year 
after an important event e.g. (Year of elephant 48). (Year of Victory @ ) year of 
Hudaibia. Then, how could the year of Hijri be declared? All the signs of that Day 
were told and can a person who tells so detailed signs be without knowledge? 
Besides this, we have presented the Hadith, in proof of the knowledge of the 
Unseen, saying that the Holy Prophet drew a true picture of the events to occur till 
the Day of Resurrection, In such a case, how is it believable that the Holy Prophet 
does not have the knowledge about the Day of Resurrection, because immediately 
"after the end of the world, the Hour of Resurrection will take place, and the Holy 
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prophet knows the sequence of events; 'The last 
é peginning of the Hour of Resurrection, 


Objections 
Event is the End of the world’ - 


This valuable research merits serious considerati 
Murshadee Maulana Syyed Naeem 


during one of his speeches. 


Ayah No. 16: 


No doubt, Allah has the knowledge of | ,., eit Bebe i. 98 
the Hour of Resurrection and He alone Ve leis Coat S555 crea me bse dil Oo! 
sends down rains and knows what is EC ue We dpel sees ade 
raking shape in the wombs of the Ss Ne pai 6 yh LAY LF Yb 
mothers. Noliving being knows what it 4). 406) ¢2% se ee oes 9 5, 
will ean the next day and nor does tf G1 yo PIL tis ey 
anybody know as to in which land he sega 
vill die. Indeed, Allah is All-knowing (rr) (nF 
ard All-Aware. (34: Lugman 31) 


‘ ion. Hadrat Sadr-ul-AFadil 
-ud-Din Muradabadi disclosed this research 


On the basis of this Ayah, the opponents say that here are five things which are 
exclusively known to Allah. It is an attribute of Allah and anyone proving this 
attribute possessed by other than Allah is a 'Mushrik'. It is called 'Five Sciences’: 
When will the Hour of Resurrection occur? When will it rain? What is a woman 
carrying in her womb boy or girl? What will happen tomorrow? Who and where 
will one die? In support of this Ayah, they below the narration written in beginning 
of Mishkat: 


| “Hadrat Jibriel asked the Holy Prophet about the Hour of Resurrection. He 
replied: 3212) Ale sides jue wal VAAN 2% aiiie. there are five such 
things that are known only to Allah.” Then he “recited the same Ayah. We 
undertake a sincere research about the Five Sciences, expecting justice from the 
readers and acceptance from Almighty Allah, First of all, we present, in the 
exegesis of this Ayah, the sayings of the exegetes, then the sayings of the Hadith 
experts regarding this Hadith and in the last, the results of our own research: 


Tafseerat-e-Ahmedya comments as follows: 
Andyoucan also say that although none J 3\44- 7 A teibple Sid p35 iy 
o} oul Fol J oft yo! 5 
other than Allah knows all the Five > ne Boegecke oe Wad: o Ride 
things, yet He can impart this (pale pe gan Wel geld 
knowledge to anyone of His beloveds, ¢ , - 92,5 ¢ TG toe eS 
because Allah is Aleem and Khabeer oi) Jus alg du yh ¢ sty! tree peel 
2904 


(knower) here Khabeer is in the ty 22 @ i 
‘i 2u)l ghd plea 
Meaning of informant. e genes 

a aac 


140 Objectig, 


Knowledge of Unseen : Fe 
avi syle under words tue : Sig, 


The following comments appear in Tafseer S 


at is, no bod: knows these thingsOn «9.7 dy Eu 4 Stine 
te own; but mi can know ic ob pall ate 3 a AG 

inos if Allah tells him/ informs him, 4 -¢ 4)§ WS), 225460 on a! 
vig in the case of Divine re Jeb 4 oe ES ta 
Messengers and a some ‘Aulia' (most “54 Tivo Si acd fue i ots 5, 
pious believers). Almighty Allah says d 4 cael re i 
that these people cannot encompass His ni Ke] ress a el wail Ais ae 
knowledge, but to the extent He wills. a . . e : 2 ; 7 
Allah further said that He does not il gS G2 as Dh at 7 
disclose the Hidden Secrets to any one, “  ~ ; : C : ye 
except, of course, the exalted Divine gals (jan JE Geral sss oak 
Messengers. Hence, no wonder if ““ .% Se ON a 
Almighty Allah imparts a part of His Sweiss oN Bree gy SS ohh 
knowledge to some of His chosen pious “ 1, ,, 2, ee ee nen 
persons; this knowledge shall be a Sat gel ail Get steal Jb Suis, 
‘Marvel’ (Mojizah ¢ ) for the 7 sith Ak ne Page e 
prophet and a ‘prodigy’ (Karamat4al,5) ert Us Te aad o> Giy 
for ‘Wale’; and that is why the Islamic . 
scholars have said that it is true that the 
Holy Prophet ( eid ) did not leave this 
world until he had been informed about 
all these Five things by Almighty Allah. 


The following lines appear in Tafseer Arais-ul-Bayan oll ALS under Ayah 
34: Luqman 31) 99) its gas 


We have heard that some Aulia 36 (‘ai dy wy yas i BY Cas 
detected she nat. of Gieshiitin tna. a teed xg ee 

mother's womb and we saw with our piv ee Cay 4.35 F3 aol 
own eyes what they had predicted. ih iid sa - v7 


Tafseer Rooh-ul-Bayan yt! 7J.comments as under: 


retin ae te os ih 5s 
re ee Ae ame Ga Ns 
wc Sy mo fal 339 Sie sg 
ma taco ee NEON Ene aie Lehi 


Predicted by them. i “s, ay) J 
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We have already conducted research into the knowledge about the Hour of 
Resurrection, one of the Five Sciences. 





These interpretations show that Almighty Allah imparted the Five Sciences to His 
Beloved Prophet ( bale ). In this Ayah, the word 'Khabeer' means 'Mukhbir' 
(Informer). Several other exegesis can be quoted regarding it, but I consider it 
sufficient to say only this much, As regards the Hadith of Mishkat Kitab-ul-Eeman 
‘lat! 5 that no body knows these five things, see their commentaries. Imam 
Qurtabee, Imam Ainee, Imam Qastalani is Shrah Bukhari 6472" and Mulla 
Ali Qari in Mirgat Shrah Mishkat Kitab-ul-Eeman gle! oS 6S 7 438» 

(section one) say under this Hadith: 


299 29% 


If anyone claims to have knowledge 9474 ut ZR 44. 485 
about any one of these Five Sciences, a wy a” ‘* o aa A 
without ascribing it to the Holy 943 Boe 5¢ cs Pare ge a 
Prophet, isa liar. ee Pa p3 


In Lamaat ae) , Sheikh Abdul Haq (Allah May bless his soul) says about this 
Hadith: 


De 99 Sead 


. 2 
It means that no one knows any one of re aS op ey Sicahi 


these Five Sciences until Allah imparts 
his knowledge to some one. 





While commenting on this Hadith in Ashat-ul-Lamaat Sled dad! , Sheikh Abdul 
Haq says: 


a ee ioe . os 5] oe 
Site bie 20 Srila PLL Sey 

stp bGhAzisves 
It means that no one can know these Hidden Secrets on his own intellect, without 
Allah's imparting knowledge, because none except Allah knows them; however, it 
is possible if Allah Himself informs somebody about these secrets, through 
revelation or intuition. Imam Qastalani says in Shrah Bukhari Kitab-ut-Tafseer 
(Surah Ra'ad 13): sent ws 


No one except Allah and His chosen 1, - J-rs 5 2, oy Poke 12 90322 
Prophet knows when the Hour of i! y Wyatt Wie 0 ot ld 
Resurrection will occur, because ,°%? % 44. ese cress ae? 

: psy fades : 
Almighty Allah informs him about the neice Hs AE dalle 3 drow 


Hidden Secrets and his subservient Rete wg? & Ete 
' asdst ad ath Jil 
Walee' gets information from him. we oi 4 
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s 
| 


Knowledge of Unseen = . Odjecy, 
lines appear in Anjah h Hashia Ibpe_ Su 


The following 
dala cpl deel Az 


ARs 


Siddiq Akbar (RA) told his wife, 
daughter of Kharijah that she was 
pregnant and would give birth to a girl. 
After Siddiq's death, Umm-e-Kulsoom 
Bint-e-Siddiq was born; it is sagacity 
and conjecture. Allah Almighty proves 
abeliever's sagacity as true: 


Vc bs) Chapter Ashrat-us-Sa'ah 46L-J} B15) unde, Beg 


IF gp Bee Se a® 

ae bere? Ee ot 

eld ah gS ph 2 
ro Fe 


ge “yin 7 ws 
py enli a Beas CANS ard 


Sayyed Shareef Abdul Azeez Masuood says in Tab-ul-Abraiz #Y! Ob - 


None of the above said Five things is 
obscure to the Holy Prophet, and how 
can these facts remain so to the Holy 
Prophet when, not to speak of 'Ghaus 
os", even 'Seven Qutab bi ' of his 
Ummah know these facts? In this 
regard, can one doubt the Holy 
Prophet's knowledge, whois the source 
of everything and everything owes its 
origin to him). 


ops? 5 Pe ee ee 
A tt AA OC 


Sh PGES SHAS og 
29o 0990.9 74 Sd Sieg a8 
PG pales a EN acel o t ei, 


OGD ws 2ST 4 2 soe 50d 
SDN BB Spy BS o's gy 
ED S34, 


b29) J ga 2% 9 LL 


Cot Sha JS 


Regarding this Hadith, Allama Jalaluddin Suyuti says in Raud-un-Nazeer Sh; 
Jame Sagheer r+al! eal tir pia op): : ah 


The Holy Prophet's saying ( ry ) 
Means that none except Allah knows 


these (Hidden Secrets) on his own, but ’ 


sometimes they are known when Allah 
discloses them, because among as 
several such people are found (as we 
Saw a group of people) who know when 
they will die and what is in the womb 
(boy or girl). 


Pore 4 8S fk 28 oo den obey 
las aS oN pote lS Li 5 LU gale 
53S) aan. 20 2298s pe II Oe ae 


o 
Bg Dg y0t oi \yole Er 


‘This very thing Allama Jalaluddin Suyuti says in 'Khasais Shareef' paita> :- 


All those things were Presented to the 
Holy Prophet that were to occur to his 
Ummah till the Doomsday. 


, a ae Sieg 
WN 25 act (a Sad hu Li 


me 4, 


vf 


ge A Ss 
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Allama Haijori 62.7 says in Shrah Qaseedah Burdah ¢9 y ¢lwal Tr (Page 74): 


The Holy Prophet did not pass away "4455 Gites Fray re oS 2 2209 
until Allah imparted to him the olen all a mak tated 
knowledge about all these Five things. ae] yp oles “gy clei 


InJama-un-Nihaya 4st Qe , Allama Shanwai says: 


It is proved that the Holy Prophet %(¢), 72 ¢ 4 AA TPR TEAC 
( isd ) did not say good-bye to this Pret ae el Sata SG G15 

‘orld until he was informed about all wre tt age wate +, 
mechings. a cs JS ol ail salbeh 


Atanother place, Allama Shanwai says in the same book: 


Some exegetes say that no one except 4}. - > 74.7, Ppreg 0? wa 2g 
Allah knows the Five Things AE pare Le ley Sp peal par 


independently or directly. Such ahold ca hath Jill GS C3 
knowledge is the exclusive privilege of ~ * a i Weel gre ee 
Allah Almighty, but the knowledge 4, “22 sy$aG ig Oy unt “cei ee 
obtained indirectly is not specific for '- a aaa . 
Allah. 


Fadil-ibn-Atya says in 'Fatuhat-e-Wahbia', Shrah Arbaeen-e-Nuwavi 
SIF ST tengo ph 


The sober truth is that majority of the oo. <-> Lops ges, 40 228. 
people has said that Allah did not put an bebe i 28 ail er Js UF Goi 


end to the Holy Prophet's life until he « ¢ e, spe dit he vepe tet ce 
was informed about the Hidden VAS pote ays " 5% pre 
Secrets, with the command not to Me 2d 9s toot 
, i para V9 92 2 i 
disclose and reveal only specified r) ate on he 


secrets. 


Shah Abdul Azeez says in Bustan-e-Muhaddiseen cbs ply (Page 144): 


It is reproduced that the children of 9 /, ). /..5 2 af rey 
oe uF Gul 
Sheikh ibn-e-Hajar's father did not '* Seip usc Gay SSF 


Survive. Inutter despair, he approached 4 yj 35nd a1 Sy} Foy Fe wE DG 
the Sheikh, who replied: You would ? a 20 S 1 4 


have such a son that would illuminate Ment Lie 
the world with his knowledge. oe ; 


We have so far discussed the traditional (Naqlee) arguments of the Five Sciences. 
pe i a ea NA ag Le aa a A RE SC 


~ 
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The rational argument is: Even the opponents admit that the knowledge of the Ho} 
Prophet supercedes that of all the creatures (vide Tahzeer-un-Nas dog 
The chief point is whether or not anyone of the creatures has been given the 
knowledge of all these Five things. 


Mishkat Kitab-ul-Eeman-bil-Qadr Wu yle'l! o’S" says that while talking about 
the creation of the unborn child in his mother's womb, the Holy Prophet said: 


That is then Almighty Allah sends 4-2 9724 22 091 {5 iy’hy fora? 
y 2. shee 5 aid fee? 
down an angel telling him four things. pee? Cat oa tad 
This angel writes his action his death, 24 52.23% Vaz 91 a> - a 

, a a 25445 
his provision and whether he is lucky or CIM gh etl nee ash 2934EK, 
unlucky. After this, soul is breathed : 
into him. 


These are the very Five Sciences and the fate-writer angel knows these Five things 
about all the former and the present people. 


In this chapter, Mishkat says: 


Almighty Allah pre-determined the —)) %y <{39 71 (5 eG stds) Ce 
fortunes of the creatures 50 thousand aa Al eee 
ears before the creation of the heavens i (UC 
ba heen. PGs 1%) 
It transpires that Lauh-e-Mahfooz contains the Five Sciences. Consequently, the 
angel guarding the Lauh-e-Mahfooz and the prophets as well as the 'Aulia’ who 
constantly watch 'Lauh-e-Mahfooz', know these Five Sciences. Mishkat Kitab-ul- 
Eeman bil-Qadr Hl las! WtSsays: On the ‘Day of Meesaq GK’ Hadrat Adam 
(peace be upon him) was shown the souls of the whole mankind in black and white 
colours the black soul belonged to the disbelievers and the white souls belonged to ' 
the believers. On the occasion of ‘Meraj ¢\y¥ ', the Holy Prophet saw Hadrat 
Ibrahim with white souls on his right side and black souls on his left side i.e. the 
‘Jannati' (Paradise Dwellers) and '‘Jahannami' (Hell Dwellers). He felt happy to 
see the believers and grieved to see the disbelievers. This very Mishkat says: One 
day, the Holy Prophet, with two books in both the hands, appeared before 4 
gathering of the holy companions, and about the book he held in his right hand, said 
that this book contained the names of the 'Jannatis' as well as the names of their 
tribes/ clans; the second books bore the names of the 'Jahannamis' and the names 
of their tribes/ clans — and in the end, these names have been totalled while 
interpreting this Hadith in ‘Mirqat 3b > Mulla Ali Qari say® 





* Day of Meesaqdt ¢ »(The day on which all the prophets were made to vow 10 believe 


in the Holy Prophet) 
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Pa okse epioigty 2 pean - The indications are that those books were 
physically seen. In this very Mishkat, (chapter ‘Azab-ul-Qabr ill Side’ Torment 
of i Grave), eee lines sen When the dead person passes or fails the 
‘Nakeerain's Cross-examination', the Nakeerain say: (i, 57345, 051 2.127 S245 
already knew that you would give this reply. It se rh eae, 
know whether the dead person is faithful or not. The cross-examination is just to 
silence the objectors and to abide by a law. According to one Hadith, when the wife 
of a pious man quarrels with him, a hoor cries out from paradise: “This person is 
temporarily staying with you; he will then be with us; do not quarrel with him”. 
(Mishkat Kitab-un-Nikah-fee-Ashrat-an-Nisa sllete dco). It, therefore, 
transpires that the hoor also Knows that such a man's end will be good. In the battle 
of Badr, the Holy Prophet, one day before hand after marking on the earth, told that 
so-and-so disbeliever would die ‘here’ or ‘there’. He knew where on earth acertain 
person would be put to death (Mishkat Kitab-ul-J ihad). 





1.2 


These Hadiths clearly show that Almighty Allah imparted knowledge of the 
Unseen to some selected persons. Now the Holy Prophet's knowledge 
encompasses all the knowledge of all these persons, how is it possible that the Holy 
Prophet does not have the knowledge of the Five Sciences. It also shows that these 
Five Sciences are no more the exclusive attribute of Allah as these sciences have 
-been imparted to others by Allah otherwise nobody would have got the knowledge 
of any one of them. It is not possible to Share the Divine Attributes in parts or in 
full. God willing, the opponents will not be able to refute these arguments. 


Ayah No: 17 
9. 693 2 93, 


None save Allah knows their real - “a 11 6 603 
meanings (7: Aal-e-Imran) ag 


Except Allah no one knows 'Mutashabehat'. It transpires that the Holy Prophet did 
not have the knowledge of 'Mutashabehat'’. 


Answer: Where, in this Ayah, has it been asserted that the knowledge of 
‘Mytashabehat' has not been given to anybody at all? Almighty Allah says: 
sal ° ex (‘Rahman' i.e. Allah) taught the Quran to His beloved (i.e. the 
Holy Prophet) when Allah taught the whole Quran to the Holy Prophet, He also 
taught him 'Mutashabehat'. This is the reason why the followers of Hanafee school 
of thought hold the opinion that The Holy Prophet knows the Mutashabehat, 
otherwise Allah's revealing them would be useless. The followers of Imam 
Shafaee believe that the ‘ulgrpa' (Islamnic scholars) also know them. They complete 
the sentence at the words lal! 3155 and those of from knowledge (7: Aal- 
¢-Imran 3), To them, this Ayah means that none except Allah and erudite scholars 
know the meanings of Mutashabehat. 


1 Nakeerain are the angels, who question the dead person in the grave 
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Section - 2 
'Hadiths About the Negation of Unseen’ 


many Hadiths in the negation of the Unseen. A brig 
pea ad is Lhe Hadi the Holy Prophet has not stated that Allah did 
va impart knowledge to him about a certain thing; in some Hadiths, the Words 
*737?4(Allah Knows) appear while in some others his words are: What do Tknow) 
ina few narrations, the words are: The Holy Prophet asked ieee ftom a 
so-and-so person and all these things do not negate the aos e fs the Unseen, 
Not telling something or asking something or saying Al al OWS, can be the 
outcome of many expediencies. Allah did not tell many things to men; He kept 
those things as secret, despite being asked repeatedly. About many things, 
Almighty Allah asks the angels. Does it mean that even Allah does not know those 
things? Bring one Saheeh Hadith, with conclusive evidence, to negate the gifted 
knowledge of the Unseen. Assuredly, they will miserably fail init. This brief Teply 
was satisfactorily enough; however, I reply in detail to their famous Hadiths 
( a N43) (with the help of Allah). 


Objection No. 1 The first Hadith of Mishkat (chapter ‘Declaration of Nikah' 
US ooh!) says that the Holy Prophet attended a Nikah ceremony. In the function, 
a few little girls were reciting elegiac verses about those killed in the battle of Badr, 
with the accompaniments of 'duf' (a small musical instrument). One of the girls 
recited the following line of the verse: 


We have such a prophet amongst us oy Pe 
who knows what will happen Be bY ley 
tomorrow. 


4 


The Holy Prophet said, “Leave out this line; go on singing what you were already 
singing”. It shows that the Holy Prophets did not possess the knowledge of the 
Unseen. If he had this knowledge, he would not have forbidden the girls to sing 
those words. Why did he forbid them to speak out a truth? 


Answer: First of all, this line of the verse was not composed by the girls 
themselves, because these little girls, obviously, did not know the art of composing 
verses; this line could not have been composed by some disbeliever or *Mushrik’, 
because they did not acknowledge the Holy Prophet as a prophet. Admittedly, it}s 
some holy companion's verse. Now tell me whether the holy companions 
composing this verse, were, God forbid, "Mushrik’ or not. Then, the Holy Proph 
neither condemned the composer of this verse and nor did he disapprove of it; he 
simply forbade the girls to sing this verse. Why did he do so? There are fou! 
RE OOF EN ee 
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reasons of it: first, if somebody praises us before us, we, out of humility, say, 
“Wind up this conversation; change the topic”. So, the Holy Prophet uttered these 
words out of humility. Second, he forbade to Tecite 'Na'‘at' (poem in praise of the 
Holy Prophet) while playing and singing (during song and music); the 'Na‘at' 
recited demands respect. Third, the Holy Prophet disliked attributing the 
knowledge of the Unseen to him. Fourth, he abhorred the recitation of 'Na‘at' 


Objections 


during the elegy recited (as is usually in evidence these days). Under this Hadith, 


Mirgat 3B ye says: 


The Holy Prophet forbade to attribute 
the knowledge of the unseen to him, 
because none but God knows the 
Unseen, and the prophets know the 
unseen as much as Allah tells them, or 
he disliked that he should be mentioned 


aes 


Cais 81g ah gle iaa0 8s 
pen ieqeens) Se Oi 5 yb 


ee, 6 22 eo, B18 2e oo Be 
BO Bi O55 oi Ba FE a Sy 


during the elegy recited or playing on 
the musical instrument called 'duf’ as 
he is exalted above these things. 


Ss a fs La 


InAshata-ul-Imaat leoli dnd! , the following interpretation has been given: 


The interpreters have said that the Holy 
Prophet forbade this thing because the 
knowledge of the Unseen was being 
attributed to him and he disliked it; 
some commentators have said that the 
praise of the Holy Prophet during song 
and music was inappropriate. 


Objection No. 2 In the sacred city of Madinah, the Ansar planted the branch of 
amale tree in the female tree in the gardens so that it might produce abundant fruit. 
The Holy Prophet forbade the Ansars to do so. (In the Arabic language it is called 
"Talqeeh't2? ). The Ansar gave up this action. Surprisingly enough, the trees bore 
less fruit. When this fact was brought to the notice of the Holy Prophet, he replied: 


Seritet iy tn FTC 
be te FL wd eles 
AP SAS ASRS ATi 


Hho ball lves 


2I 39% gare se 


sds pig 


It transpires that the Holy Prophet did not know that after the abolition of the 
practice of Talgeeh, the produce of fruit would fall; it shows that the knowledge of 
the Ansar exceeded that of the Holy Prophet. 


You know your worldly matters 


Answer: The words Bg fa) BS) ran abi Pe (you know your wordly matters) 
uttered by the Holy Prophet are an expression of anger. He meant to say: “If you 
can't observe patience, deal with your worldly matters yourselves”, as we say 
a ee eg eee Oe er eee 


ce) 
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he doubts it, we tell him to do what he likes 
Tt 


something to a certain person and 
does not negate knowledge. 
Mulla Ali Qari says in Shrah Shifa Are) (ea (Section Miracles lj ); 


aiiare ewe be enti 
Almighty Allah especially informed the wipe wee OS hy = 
Holy Prophet about all the expediencies fo i e eg as oe as 
of the world and religion. The objection 454 pre le SH sew 5 ote, 4 
is: when the Holy Prophet saw the ee Sede Ga ont ely Gay 
Ansar practising 'Talgeeh', he said to tps Jw peHKy 2etrh ote 
them, “You had better give up this a as cane : — gait; 
practice”. They acted upon this advice, Ju abe > use om 14599 bane 
but the trees did not pear fruit or bore yg aye, ag 0d - : ig ree) 
inferior quality fruit. At this, the Holy or al db ee ery yeu ats m 
Prophet said, “You know your worldly ot see key a 
matters”. Sheikh Sinnosee has said, ws erro BF ole ethers dian 
“The Holy Prophet wanted the AnSArtO , op steroce a 72 ore 88, P) 
reach the ‘Bab-ut-Tawakkul' (door of J (plead ed Sua uy nee su 
reliance upon Allah) by way of acting» stg eee fos, ge tb te - ° 
against an established practice. When bles Vglisal 9) aed Gu 358i ai 
they did not agree with him, he said to BED a oi he ane 7 
them, “You know your worldly Heel oe FSS oie Siac 
matters”. If they had agreed and borne , 
the loss for one or two years, they 
would have been spared of this labour. 


\ 


\ 


Mulla Ali Qari in this very Shrah (vol. II; page No. 238) says: 


If those persons had persistently acted 2222 < gE US ECL 
upon the Holy Prophet's behest, they eee Negba MIS AE I yd yj 
would have got precedence over others . ssJech ie 


in this art and escaped the labour of 
‘Talqeeh') 
The following lines are reproduced in ‘Fasl-ul-Khitab wiles! 2d ' from Allama 


Qaisaree (Spe? ats : 
Not even an iota of the earth ene Fey re og AN 
and the 3355 ie poe gle age 9b A283 


heaven is hidden to the Holy Prophet, 777 ». 7» Ce 
although he used the word, “You know Oj Ce ot slecdl Als ey 


our worldly matters”. 2b? 3 997994 8980 08 
z al och ph eis Ay td 
k the company of 


Hadrat Yusuf (AS) had never done farming, nor did he ever see! 
uch grain as 


the farmers, but, before the fall of famine, he ordered, “Produce as m 
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possible”. He said: 


“whatever you cut, let it remain in the Pe s9920abs, , og 
ear of the corn” (47: Yusuf 12), tlie ob 83 pelt piel Lob 


In other words, the Way of protecting wheat was taught. Even today, the grain is 
preserved by putting it amid husk. How did he come to know the secret of farming? 
He further said: 


Depute me to work as a guardian of the 9, @>., 04 og wate Ne ie? 
treasures of the earth; I know the job ole Lae dl PIN MNF JF giler! 
well (55: Yusuf 12). 


From whom did he learn how to manage a country? God forbid, is the knowledge 
and wisdom of the Holy Prophet less than that of Hadrat Yusuf? 


Objection No. 3: In Tirmizi, Kitab-ut-Tafseer_ pil S(Surah Anaam 6) 
it has been stated that Hadrat Masroog narrates from Ayeshah Siddiqah (RA) that 
whoever says that the Holy Prophet saw his Allah or he hid anything is a liar. 


And whoever says that the Holy iil fe Seah eas £ ie gies dee 
Prophet knows what will happen BEA MB AY A) 
tomorrow, accuses Allah falsely. 


Answer: All these three statements of Hadrat Ayeshah should not be taken 
on their apparent meanings; these words represent her personal opinion. She does 
not produce any 'Marfoo' Hadith; She bases her opinion on the personal 
interpretation of Quranic Ayah. About seeing Almighty Allah, Hadrat Ibn-e- 
Abbas (RA) has put forth a tradition (Hadith) and up to now the majority of the 
Muslims accept it as true. For research, consult Madarij {9 and Naseem-ur- 
Riad ou Ji (re etc. (also see our book Shan-e-Habib-ur-Rahman; Surah Najm). 
Likewise, Hadrat Ayeshah's saying that the Holy Prophet hid 'nothing' means 'the 
tules of Shariah concerning preaching’, otherwise he did not disclose many divine 
secrets to the people. 


In Mishkat Kitab-ul-Ilm lal! tS (Section2), Hadrat Abu Hurairah narrates that 
he learnt two kinds of sciences from the Holy Prophet. One: that I have preached; 
two: if] tell you, you will cut my throat. 


It transpires that the Divine secrets were concealed from the not able or 
undeserving. Similarly, Siddiqah's saying that the Holy Prophet did not possess the 
knowledge of tomorrow's happenings, means not knowing independently’ 
Otherwise opposition to hundreds of Hadiths and Quranic Ayahs will become 
unavoidable. The Holy Prophet foretold about the Day of Resurrection, the birth of 
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and Imam Mahdi, the js a eee tb en ned abn the 

am Husain, about the murder of the cis ore the Battle 
ae even the place of murder. Evenif the words of Hadrat Siddigah 
are taken for their apparent meanings, the results will go against the Opponent, 
because they also believe in the knowledge of many Divine Secrets and Hidden 
realities, and this statement completely negates the knowledge ot the Unseen, 
Today, I am sure that tomorrow will be Thursday; the sun will rise; the night will 
fall is it not foretelling about tomorrow? Hadrat Ayeshah (RA) also denied the 
‘physical Meraj’ (ascension to heavens), but it is said that the event of Meraj haq 
taken place before her wedding; so, it could not have come to her knowledge. 


‘Dajjal’ 


Objection No. 4: The necklace of Siddiqat-ul-Kubra was lost. Efforts were 
made to trace it out, but to no avail. Ultimately, it was found under a camel. If the 
Holy Prophet knew it, why did he not tell its whereabouts beforehand? Naturally, it 
means that the Holy Prophet did not know where the necklace was hidden. 


Answer: This Hadith shows ‘not telling something’ and not "absence of 
knowledge’; and there are innumerable expediencies in ‘not telling something’, 
The holy companions asked about the cause of waxing and the waning of the moon; 
Allah gave no reply. Does it mean that even Almighty Allah does not possess such 
knowledge? Allah willed it that Siddiqah's necklace be lost; the Muslims should 
stop here in its search; the time of Salaat 'Zohar' should fall; they should find no 
water then, they should seek the Holy Prophet's advice as to what should be done. 
At this moment, God willed that the Ayah about 'Tayammum’ ¢*~ be revealed, so 
that the Muslims living till the Day of Resurrection should feel the greatness of 
Hadrat Siddiqah, as through her the facility of Tayammum was granted by 
Almighty Allah. If correct information about the loss of the necklace were given at 
once, the Ayah of 'Tayammum' would not descend. The doings of Allah are 
through the causes. How can a thing lying under a came] remain hidden from an 
eye which can observe events occurring till the Hour of Resurrection? 


May Allah enable us all to recognize the true dignity of the beloved Holy Prophet. 


Objection No. 5: The following lines appear in Mishkat chapter ' Alhaud- 
wash-shafa’at’ Sel y ppl: 


Some nations whom I mutually recognize » J9¢% 5-9? 5 


N 


eo IL ek eee te 
will visit Me at the pond. Then, between Jets ba ¥] re fi fy! stor 7 
them and Me, there will be a barrier. At» 5.- -¢ 9 wes 996 I akse 2909, 9 
this, I shall say, “These are My people”. sy eh Sled cee gil el 
It will be said: “You do not know what ¢7 3, 455 #54 Pehen- ee tai 
new things these people did after you.” 7° cru) res Lines (J BLS Sail dioiv 
Hence, I shall say: “Be off who has ae 
changed religion after me”. —e 


aaa ee oF 
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It transpires that the Holy Prophet will not be able to distinguish between believers 
and the disbelievers even on the Day of Judgement, because he will call the 
renegades as his holy companions and the angles will say: “You do not know”. 


Answer: The Holy Prophet's calling them 'Sahabee' will be out of irony, as 
he said: let them come; they are My sincere 'Sahabah' (holy companions). The 
angel's saying this will be to sadden them, otherwise why the angels allowed them 
tocome there as, according to the holy Quran, the wicked will be said: 


“Taste! Lo! Thou wast forsooth the ms é 
4 i 1 
mighty, the noble!” (49: Dukhan 44) hes ss 


On seeing the sun, Hadrat Ibrahim said,” en Ve (This is my ‘Rabb’, Sustainer). 


Besides this, the point worth considering i is: today, the Holy Prophet knows this 
event in its entirety, and he says: ey ol (We recognize them), will he forget them 
on that Day? Moreover, on the Day of Resurrection, the Muslims will bear some 
symptoms/ signs! Marks, e.g. the shining of the ie partsiob of ihe poey to be washed 
while performing ablution, luster on the faces } 5-4 45 Fay) je 8 je 36 bet A (on the day 
when some faces shall be white and some black 106: Aal-e-Imran 3) the scroll of 
deeds being in the right hands, a mark on the forehead because of prostration (see 
Mishkat, Kitab-us-Salat 3!,aJ! oS"). The signs of the disbelievers will be just the 
opposite; angels obstructing them will be their distinct sign which is being stated 
here. Then, despite so many signs, why should the Holy Prophet be unable to 
recognize them? Apart from this, today the Holy Prophet has given information 
about the virtuous (Jannati) and the wicked (Jahannami); he gave glad tidings of 
Jannah to his 10 holy companions (Ashra Mubasharah ¢ ~~" 6 5). 


He showed two books to the Holy Companions, containing the names of the wicked 
(Jahannamees) and the pious (Jannatees). So, the Holy Prophet's not recognizing 
these people on the Day of Resurrection is out of the question. Does not the Holy 
Prophet know? Almighty Allah says: an} BAe ON The criminals shall be 
recognized by their marks (4:1 Rahman 55). He aiso says:ie)! Fie A een} Sebel 
There are marks on their faces as a result of prostrations (29: Fath 48). It reveals 
that on the Day of Resurrection, the marks of identification will appear on the faces 
of the wicked as well as the pious persons. Mishkat (Chapter Alhaud and Alshifaat 
ielidly peut) says: the pious (Jannatees) will go to hell in order to pull the wicked 
(Jahannamee) Muslims out of it; they will do so on seeing the marks of prostration 
on their foreheads, and when they will have already been burnt, they will be 
addressed: 


Pull out these who have even an‘iotaof #°% 2% 4 > 467 3g ‘& if? Bs5 2 rt) 
Faith in them. ie edo onde dite Bele 
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The noteworthy point is that the ‘Jannatee Muslims’ recognize the Faith found ; 
‘Jahannami Muslims’ hearts; not only this, they even know the degree of Faith 
professed by an individual Muslim equal to ' Dinar’ or iota. How strange, the Hol 

Prophet is unable to distinguish between a Muslim and a disbeliever, despite ih 
seeing their faces and their distinctive marks! Allah may bless these people with ike 
power of understanding the things objectively. 


Objection No. 6: Hadrat Umm-ul-Ulaa salle! narrates in Bukhari V 
Kitab-ul-Janaiz lod! Obs: ae 
By God, I do not know what treatment 9 Fe Die hte eee be, 4 
is to be meted out to me, although | am cet ase a ly SN ait 
the Messenger of Allah. 


It means that the Holy Prophet did not know what was going to happen with him 
especially on the Day of Resurrection. - 


Answer: It is not the negation of knowledge, but that of rationalization 
445! i.e. the Holy Prophet did not know about his own fate through conjecture or 
supposition. It rather concerns the Divine Revelation. So, O, Umm-ul-Ulaa! the 
evidence which you are giving to prove that Usman Ibn-e-Mazuoon is ‘Jannatee' ig 
based on mere conjecture — it is not reliable. Even Allah's prophets do not exercise 
conjecture in regard to the news of this unseen. It is said in Mishkat chapter ' Fadail- 
e-Sayyid-il-Mursaleen’ Ce palitn ilad . “1 am the chief of the children of Adam; 
on that Day, the ‘Liva-ul-Hamd' (Flag of Praise) will be inmy hands; Adam and all 
men will be under My flag. How can these two statements agree to each other? 


Objection No. 7: Bukhari (Vol. 2, Kitab-ul-Maghazeecs jee! tS, Chapter 
Hadith Ifk til) says: Hadrat Siddiqah (RA) was accused. Though the Holy Prophet 
remained worried, yet said nothing without revelation about the truth or falschood 
of the allegation. If the Holy Prophet had the knowledge of the Unseen, why all this 
mental anguish? Why did he observe silence for so many days? 


Answer: This also shows concealing or not telling something and does not 
show not knowing something. Not telling something does not mean that the 
individual does not know a thing. Almighty Allah also did not reveal the Ayahs to 
prove her chastity for many days. Does it mean that even Allah did not know the 
facts? This very Hadith of Bukhari says: 


OSA BOS Se de, Bona 
Iknow only the chastity of my wife. \ ie vt coal eo Ealet 
It transpires that there is ‘knowledge’ but its expression, before the suitable time, is 


not favoured. And the Holy Prophet's doubting Hadrat Ayeshah's chastity is out of 
the question, because Almighty Allah has warned the Muslims in the following 
MIE QUESHOD), DE CAUSE sa Tg ity Aan) DAS SWarnGe Mis When SS 
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words: 





Why did not the believers, men and 2.7 273. 9% eth 2 ase 
women, when ye heard it, think good of Shey realy Seah 56 0 posme Sly 4 


their own folk and say: It is a manifest ? 2 a4 eh iaaie Fe 
slander (12: Noor 24). Sep SB a EFS eet 


Itreveals that, before Allah sent down the Ayah of acquittal, suspicion was Haram 
and well-wishing was enjoined upon the Muslims and the Holy Prophet was 
innocent of the evil of suspicion, although his impetuous remark (Be fay \Le itis 
a manifest untruth) was not necessary for him to give, as it was iden domestic affair. 
The Holy Prophet's anxiety and so much silence were not because of ignorance. If 
a respectable person is falsely blamed, and he himself knows that this blame is 
baseless, even then he remains worried lest his good name should be so tarnished. 
Simply, the spread of this rumour caused anxiety to the Holy Prophet. If the 
revelation of the Ayah had not been waited for, and chastity affirmed, the 
hypocrites would have blamed the Holy Prophet of siding with his family. Besides, 
the Muslims would not have known the issues related to slander or false accusation; 
they would have remained ignorant about the method of investigation into such 
legal cases. Moreover, Hadrat Siddiqah (RA) would not receive the reward which 
she got now for her patience. There is great wisdom in this delay. It is a matter of 
religious belief that a prophet's wife cannot be licentious. Almighty Allah says: 
Vile women are for vile men, and vile otal boas eb porters ii 
men for vile women (26: Noor 24). 





Here 'vileness' means the vileness of fornication i.e. the wife of a prophet cannot 
bea whore. However, she can be a disbeliever, because disbelief is a grave crime, 
but not repellant (disgusting); everybody does not consider it an evil, whereas 
everybody hates and feels ashamed of fornication, and that is why the wife of a 
prophet never has wet dreams. (See Mishkat Kitab-ul-Ghus] JW! 4S’), Hadrat 
Umm-e-Salma (RA) was surprised to know that even women have wet dreams, 
and a research has also been made into it in our book 'Shan-e-Habib-ur-Rahman 
or See ole Was the Holy Prophet not aware of even this matter of creed, i.e. 
his wife was sinless/ chaste/ innocent and she could not commit this evil? Besides, 
it was the divine will that Allah directly gives evidence for the chastity of the 
beloved wife of the Holy Prophet, and that, by sending down these Ayahs in the 
holy Quran, the Muslim all over the world are made to sermonize her chastity till 
the Hour of Resurrection; the devotees should sing songs of her virtuosity during 
their prayers. Now, if the Holy Prophet had told everything himself, these 
advantages would not have accrued to us. In sum, there was 'knowledge' but it did 
not find expression. 


Zulekha slandered Hadrat Yusuf; Almighty Allah did not announce his innocence 
aa aR ee al a eee ara aR 
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Himself but through torn garment (shirt) Chastity was proved by an ing. 


ant chijg! 
evidence! Hadrat Maryam faced a slander; Allah declared her chastit thro “ : 


‘Jesus Christ Roohullah’ while he was an infant child, br the Holy Prophet, 
beloved wife was accused, her chastity was not declare Hk the evidence of 
some angel or an infant child; rather this evidence ei yy Almighty All 
Himself, making it an integral part of the holy Quran so that it becomes an artic}, of 
Faith and the human beings come to know of the Allah's love for him, 

Caution: One is 'Jehal J#*' (ignorance); the second is 'Nisyan ob , 
(forgetfulness) and the third is 'Zuhoole#™' (oblivion). ‘Jehal means ‘not knowin, 
a thing; ‘Nisyan' means ‘forgetting something already known’ and ‘Zuhoo} 
implies ' falling into oblivion about something’. A person did not learn how to reag 
the holy Quran; the other person memorized it but forgot it; the third person is 
consummate word-perfect. If he is ever asked about some Ayah, he forgets its 
place in the holy Quran, The first person is ‘Jahil’ ignorant) of Quran, the secong 
person is 'Nasi' (forgetful) whereas the third one is ‘Zahil (oblivious). The holy 
prophets of Allah are sometimes liable to forget a certain thing, but it is not a 
permanent phenomenon. The holy Quran says for Hadrat Adam (AS): 
é 3240 od 5 cgrtthe forgot, butit was unintentional 115: Taha 20). Hadrat Adam 
had a look on Lauh-e-Mahfooz'; all these events were before his eyes, but as Aliah 
willed it, he fell into oblivion, for some time. On the Day of Resurrection, in Search 
of intercessors, all the Muslims, including Hadith scholars, exegetes and Islamic 
Jurisprudence experts, will go to the other Holy Prophets, begging for 
intercession. They will neither intercede themselves and nor will they tell them the 
whereabouts of 'Shafee-ul-Muznibeen Gz?! a4", intercessor of the sinfuls ie. 
the Holy Prophet ( BB ). As their personal opinion, they will tell them to 20 to 
Hadrat Nooh, or somewhere else so that they may intercede for you, although in 
the living world all of them held the belief that Hadrat Mohammad ( BRP) alone is 
the ‘Shafee-ul-Muznibeen cite! ee" (Intercessor for the sinfuls). Itis 'Zuhool' 
because these facts escaped their attention. If sometimes, the holy prophet avoids 
telling something, itcan be out of '‘Zuhool' (lack of attention towards it); it does not 
indicgte Jenorance oF absence of knowledge’. Almighty Allah says: 
eUeley als i) ay ug (though before this, you were utterly inattentive of these 
things 3L Yusuf 12). Although before now he was inattentive to the story of Hadrat 
Yusuf, Almighty Allah called him 'Ghafil JS ' (neglectful, inattentive) and not 
‘Jahil’ (Ignorant). 'Ghafil’ means that the individual does know a thing but is not 


attentive to it. It is said in the 'Gulistan' of Saadi Sherazi that somebody asked 
Hadrat Yaqub (Jacob): 


You smelt the smell of Hadrat Yusuf's 


2 f x t ‘ 
shirt from Egypt, but you failed to Bar wie ee 7 
know when he remained in the well of : ey L 
icone ule Wat FoF oy » 


eee 
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He replied: 
el p Ars 23 ol le Gut dirt eal 
Mokepet id ne dey pub 


Our condition is like the lightning of the world; sometimes it 
appears, sometimes it hides. 


‘The Quranic Ayahs show that Hadrat Yaqub (AS) knew that the moon of Kinaan 
was shining brightly in Egypt. He says: 

Iknow such things from Allah that you ai ARAN i ibs ne 
do not know (82: Yusuf 12). I allan ce 


> 29 29 ae nee, 
Roob-ul-Bayan ote! ¢ 9 (chapter 12), under the Ayah a9 ol ey Whe Lal's 25 
Hud 11 says: 


Almighty Allah likes the weeping of His devotees. Hadrat Nooh wept so much that 
he was named 'Nooh’ i.e., one who weeps and grieves. The separation of Yusuf 
was an apparent cause for Hadrat Yaqub's weeping, otherwise his weeping was the 
cause of his exaltation. Hence, his weeping was not the result of his not knowing 


Sees 


the whereabouts of Hadrat Yusuf, butaiishi a5 Sunali 


In Masnavi, the following verses appear: 
2 ls Ry? et Kylod FF 
I Zbl ‘jw ss J at eS ak uP 
Not in Laila's love, you (Majnoon) are engrossed in my (Allah's) 
love, because Laila's beauty is the reflection of my cheek. Your 


sighing and weeping at nights looks good; your repeatedly crying 
‘Ya Rabb' (O, Lord) increases my fondness. 


Hadrat Yusuf detained Binyamin in Egypt, making an excuse. The brothers swore 
and produced the evidence of the caravan to the effect that Binyamin had been made 
Prisoner in Egypt, but (he) said: 


Your salves have made for you some eye Be’ eis 
excuse (83: Yusuf 12). o a nd 


That is, these were my children who separated Yusuf from me, and Binyamin was 
also detained by my offspring (i.e. Yusuf [AS])that he knew the actual event. Then, 
apparently, two sons of Yaqub (AS) were detained in Egypt Binyamin and 
Yuhuda. Buthe says: 
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It may be that Allah will bring them all eet me coat zich e 


(three) unto me (83: Yusuf 12). 
e third was none else but Hadrat Yusuf (4. 8) 


KA \ en 
. d wanted to express her evil intention yy, 

lekha confined him to her house and \ i i tion, Hain 

on went over to see Hadrat Yusuf in that Confined house’ and hinteq him se 


i ! 
pressing the finger that: it does not behave you, my dear son! You are the son ot 
prophet, about whom the Quran says: 


Who were these three? Th 


: ies 6 
And he would have desired her, if it had rs Ba 5? 
not been that he saw the argument of his J 
Lord (24: Yusuf 12). 


This fact should not be lost sight of that the brothers of Yusuf (AS) informed tha, a 
wolf had devoured him, and he had come to know of their falsehood with his Shirt 
and the news of the wolf, that is, the wolf had said, “The flesh of the Holy Prophets 
is forbidden for us”. (See Tafseer Khazin, Rooh-ul-Bayan oul T49OI™, Surah 
Yusuf). Then, why did he not got to the jungle to search his son out? It transpires 
that he was aware but he observed secrecy. He knew that he would meet his Son in 
Egypt. Likewise, Hadrat Yusuf found many opportunities, but he gave no news to 
his father. Obviously, he had been waiting for the command. Sitting in Kinaan, 
Hadrat Yaqub watched every bit of activity of his sons; how is it then the Holy 
Prophet should have remained unaware of the circumstances of his chaste wife 
Hadrat Siddiqah, the daughter of Hadrat Siddiq? But, if on the one hand, Alleh 
imparts them so much knowledge, He also grants them power of patience; they See 


but they do not divulge the secret, without Allah's consent “la y ‘jaa E25 get ai 


Allah knows well where to place his messenger ship (124: Anaam 6), If this 
discourse of ours is kept in view, it will stand you in good stead, God willing. 


Objection No. 8: The Hadith says: The Holy Prophet used honey at some of 
his wives' houses. Hadrat Ayeshah told the Holy Prophet that the smell of 
‘Maghafeer »°4 ' was coming out of his mouth. The Holy Prophet replied that he 
had not used 'Maghafeer', but he had drunk honey. Then the Holy Prophet 
declared honey as forbidden for him. At this, this Ayah was revealed: 
Wat +1 G 0575 6) 0 Prophet do you forbid for yourself what Allah has made Halal 
to you (1: Tehreem 66). It means that the Holy Prophet was not aware whether or 
not the smell was coming out of his mouth. 


dun hie 
Answer: _ The reply to this objection lies in this very Ayah: S153) She gs gt 
oO, beloved Prophet! This ‘forbidding' is not out of your unawareness, but to please 
the objecting wives. Moreover, the smell of the mouth is not a matter of "Unseen | 
itis a perceivable thing; it is felt by every level headed person. Have the Deobandis 
Started considering the senses of the Holy Prophets as defective? The Maulan 
Rumi has described the bower of their senses in the following verses: i 
a | 


4 
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db ie it Fee FR HTP 
tert 2h Ul YIP tet oe & Sf yh 
The talkings of water, sand and earth are heard through the senses 
of the ‘Ahl-e-dil’ (Aulia), although, to the philosopher, the 
weeping of pillar Hananah (piller of Masjid-e-Nabwi) is 
incomprehensible, because he does not possess the senses of Aulia. 


Knowled! 





objection No. 9: If the Holy Prophet had the knowledge of the unseen, why 
did he eat poisoned meat at Khyber? If he did it intentionally, it was an attempt of 


suicide asin of which a Prophet is innocent. 
Answer: The Holy Prophet knew, at that time, that the meat was poisoned, 


puthe also knew that the poison, under AJJah's command, would not affect him. It 
was also known to him that it was the will of Almighty Allah that he should eat it, so 
that at the time of death its effect may re-appear, giving him the death of 
martyrdom; he was happy at his Allah's will. 


Objection No. 10: If the Holy Prophet had the knowledge of the Unseen, 
why did the hypocrites of Beir Mauna digas >! fraudulently succeed in taking away 
70 Holy companions, who, afterwards, were martyred? Why did the Holy Prophet 
cause them to land in trouble? 


Answer: Yes, the Holy Prophet knew that the citizens of Beir Mauna were 
hypocrites; he also knew that these people would martyr the said seventy holy 
companions. But side by side with this, he also knew that it was the will of Allah 
and that the time of their martyrdom had come. The Holy Prophet also knew that it 
was the sign of dignity for an Allah's servant to submit to the will of his Lord. 
Hadrat Ibrahim (peace be upon him) got ready to sacrifice his own son to earn the 
pleasure of Almighty Allah; was it an act of cruelty against an innocent person? 
Nay, it was complete submission to the will of Almighty Allah. Well, tell us: 
Almighty Allah knew that the meat was poisoned, and that the people of Beir 
Mauna would martyr those 70 holy companions, why did He not inspire the Holy 
Prophet not todo so? Allah may guide these people! 


Section - 3 
'The Writings of Islamic Law Experts Opposing the 
Knowledge of the Unseen' 


Objection No. 1: In 'Fatawa Qadi Khan 3} <1 (s 34", the following lines 
appear: 
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- Pyth AIS ASH 
Some one married a woman without 3 poll 5 fay! Sua Fy) pe 
witnesses. The man and the woman said soa cf 
that they held Allah and the Holy Prophet ts rs 6 me oh \y dixie, im 
as their witness. The people said that this ean ee SNas 
utterance was 'Kufr', because they 5 ss ra z ail Hers Si EL ce 
believed that the Holy Prophet had Ba aa 5 aot es : el acy 
knowledge of the unseen, althoughhedid 4 oe a > Cal SUS he em 
not know the unseen even in life, not to oe ra on ae Py) 
speak of after death. oy 4G daush 
Objection No. 2: Mulla Ali Qari (Allah may be pleased with him) Says in 
Shrah Figh-e-Akbar pS! ait 7 : 





The 'Hanafees' have openly expressed Ger 22) 2.4 62 228 2s 
the view that the belief that the Holy os NS! stesy pAScy buy pai Atl $y 
2 Fat og 


Prophet knew the Unseen tantamounts 72) 7 434713 - ’ és 
to 'Kufr' (disbelief), because this view Ae dg jeje) Cal = H kad aS atie 
is contrary to the word of Almighty 44 fl - sy ; nT hoy gees 
Allah that none except Allah knows the cs Wow pot Ie pon Le hey 
hidden secrets of the heavens and the 


earth. 


Both these writings show that the belief that the Holy Prophet knew the Unseen ig 
‘Kufr’. 3 


Answer: — To be brief, even the opponents admit that the Holy Prophet had the 
knowledge of some of the Unseen; so, they also became disbelievers, because these 
writings contain no mention about ‘some of the Unseen’ or ‘Complete Unseen; 
rather it is said that whoever believes in the Holy Prophet's knowing the Unseen, is 
'‘Kafir' (disbeliever), irrespective of the fact whether this knowledge is ‘total’ or 
‘partial’, Molvi Ashraf Ali Thanvi, in 'Hifz-ul-Eeman le'!! Bim ' believes inthe 
fact that the children and the animals know some of the Unseen. Molvi Khuiil 
Ahmed in 'Baraheen-e-Qatiah «ab .,.a!) ' has admitted that the 'Satan’ and the 
angel of death both had a vast knowledge of the Unseen. Molvi Qasim, in Tahzeer- 
un-Nas', has surpassed all others in saying that the Holy Prophet's knowledge was 
the vastest of all the creatures'. Now what verdict shall be passed about these three 
learned persons of Deobandees? The reply in detail is that: in Qadi Khan's writing, 
the word is 148 (the people said) and Islamic Law experts like Qadi Khan are 
habituated to using the word 1'J8 where they differ from saying. 


In'Shamis*™ ‘(Vol.V; p. 445) the following lines appear: 
9, peomate A 


: , 
The word!85 (Qalu) is spoken where Ove aaa 55! sis 
there is difference of opinion. cara 
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The following lines appear in ‘Ghunyat-ul-Mustamali Shrah, Muniat-ul-Musalli 
pera) hon 4 (Chapter 'Qunut o +3). 


The words of Qadi Khan Teflect his ie Soy 
dislike, because he said \4i8 (some eee 


people says); his using the word (some 


people said) shows that this saying is 


not desirable, and it is not stated by 
Imams (as we stated) and 


this 


re NZe lh 
Aiea g ele Tals ibe ou 


Mi BN Datinen os aj iu 


R 


3 
\ 


tes 


a, We Rasa A og © Myh9? 


ae —_ 
inol is well i in ee Es 0 ol a aS 
terminology is well recognized in Oyle» LNs 5b obs WS Ret FS nF 


Islamic Scholars ‘writings that he 
knows who searches them. 


Bie acne 


Dur-e-Mukhtar-Kitab-un-Nikah CS Er jhoeey9 says: 


A person married by making Allah and 


His Holy Prophet as witnesses; it is not 


Islamically allowed; rather it was said 
that he would become 'Kafir’, 


Pg 20 Fee bee Te ort 
BS Sie lass was 25 2555 


oy, 


aS 


Under this writing, Shami «copied from 'Tatar Khania' 4) yuu: 


"Multaqit says that he will not become 
‘Kafir' because all the things are 
presented to the soul of the Holy 
Prophet and the prophets know some 
of the Unseen. Allah had said, “Allah 
does not inform anybody of the Unseen 
except the chosen prophet”. I say that it 
is written in the books of beliefs that 
‘Aulia Allah's' knowledge about some 
of the Unseen is also one of their 
marvels. 


BS eel shah 5 
Sip pln ale S10} de Ba 


8 gaa I i Gat 538 5 
JSS i gp Weg le ah 
WES op Sandal OF a 555 Jp EG 


SEE) pit Je HET UA oars 


Shami (Chapter 'Almurtaddeen’ 3244 yo! issue Bazzazia) has said: 


Its gist is: the claim to have the 
knowledge of the Unseen is contrary to 
the immutable commandment of the 
Holy Quran (9) i.e. it will make him 
"Kafir', except in case he attributes it to 
Some cause for example 'Wahee' 
(revelation) or 'Ilham' (divine 
Inspiration), 


ROHN Rola (dere 
a wa lil a tl ea 


Fae DS LTS gy ASS Nh 
Wi 22 dice Wass 
gL) oS a Oe es May 
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The following lines appear in Ma'adan-ul-Haqaiq Shrah Kanz-y, D Ong 


(BEA pS ct Glee! odes and “Khazanat-ur-Ruvat'ly JV) > | 





correct view is that he will not 29 44 "e054 0? 
eae a ‘Kafir' (disbeliever), because AN a . 
the Holy Prophets know the Unseen and yy T<) sb! reté 
things are presented before him, hence, 
it will not be 'Kufr' (disbelief). 


These writings show that to term the belief in the knowledge of the Unseen, 
'Kufr’ is incorrect; rather, the Islamic law experts hold the belief that the Ho 
Prophet was imparted the knowledge of the Unseen. y 


The writing of Mulla Ali Qari has not been copied in full; the actual Words are 
written below, which explain the real meaning:~ 


Then know the fact that the Holy - | <2 ?(2-?f-7 tg orcas 
Prophets know only that part of the ae teamed 2 ed st Sh Li s 
knowledge of the Unseen which is told 6. - ie ras “ty PLOT pe puns 
to them by Almighty Allah, The ~” yo 5a ea Le LY hy 


Hanafees have explained ‘Kufr' as pre af doi 93 
having belief that the Holy Prophet had e oer Mba pai 
the knowledge of the Unseen. 


Now the true picture is clear, Mulla Ali Qari calls the Holy Prophet's Personal 
knowledge of the Unseen as ‘Kuff’ and not ‘gifted’ because he is believing in 
‘gifted knowledge’. Moreover, we have already produced his writings in Proof of 
the knowledge of the Unseen _ Mulla Ali Qari accepts that the Holy Prophet had the 
knowledge of all 'Ma-kana{S°' and 'Ma Yakun 234 ‘i.e. what has happened 
and what will happen. if 


Section - ¢ 
‘Intellectual Objections Against the 
Knowledge of the Unseen' 


Objection No. 1: 
include any one in this a 
Attributes). So, it is 
the Unseen, 


‘The knowledge of the Unseen’ is a divine attribute; ( 
; {tribute is ‘Shirk-fis-Sifat Ca! 4 3) 4 ' (Shirk in Divine 
Shirk’ to believe that the Holy Prophet had the knowledge of 


ees ee 
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‘Answer: ; Knowing the Unseen is pne of Allah's Attributes; knowing the 

resent things is a Divine Attribute 834244 il Ji The knower of everything 
hidden and open (22: Hashr 59). Similarly, hearing, seeing and to be alive are 
Divine Attributes. It is not ‘Shirk’ to believe in someone's having the attribute of 
knowing the present, hearing and seeing being alive; our hearing, seeing or 
remaining alive are God's given attributes which are mortal/ new (Ysl~). These 
Attributes of Allah are personal and eternal #2, then how can it be termed 'Shirk'? 
Likewise, the Holy Prophet's knowledge of the Unseen is "gifted’, mortal and 
limited. These attributes of Allah are personal, eternal and infinite. Then, this 
'Shirk' also applies to you, as you also believe inthe Holy Prophet's possessing the 
knowledge of the Unseen not the whole 'Unseen', some part of it. It is ‘Shirk’ to 
associate others in the Attributes of Allah, wholly or partially. Moreover, Molvi 
Husain Ali (Wahabi) of Wan Bhicharan, is a beloved pupil of Molvi Rasheed 
Ahmed. He, ,in his book ‘Bulghatul Hairan g!,2d! 4a, under the Ayah 
33 SF ch IS Wb 535285 5824 (Le He knows its place of stay and the place of 
feturn (6: Hood 11) writes: Allah is not all the time aware of all the deeds of His 
creatures, but when men have done a deed, He comes to know of it. Now, the 
knowledge of the Unseen is no more an attribute of Allah; then, how will it be 
‘Shirk' to believe in somebody's possessing the knowledge of the Unseen. 


Objection No. 2: When did the Holy Prophet get the knowledge of the 
Unseen? Sometimes, you say that on the night of 'Meraj T»**', adrop was poured 
into his mouth, and in this way he got the knowledge of the Unseen. Sometimes, 
you say that the Holy Prophet saw in the dream that Almighty Allah put His divine 
hand on his shoulder, and he got the knowledge of all the sciences. Sometimes, you 
say that the Holy Quran is a statement of all the things; when the process of 
revelation had ended, the Holy Prophet got the knowledge of the Unseen, Which of 
these statements is correct? If the Holy Prophet had got the knowledge of the 
Unseen before the revelation of the Quran, what did he get from the Quran? 
Acquisition of possessed is impossible. 


Answer: The true spirit of the knowledge of the Unseen had been gifted to 
the Holy Prophet even before his birth (ag he was a prophet, before his birth, in the 
world of souls ¢tal15 et) 5&5 C5 (1 was Prophet when the Adam was still 
in between Mud and water) and the possession of the knowledge of the Unseen is 
the office of prophethood; however; the completion of oye 91s (whatever has 
passed and whatever will happen in future), was achieved on the Night of Meraj. 
But all these sciences were ‘Shahudee $44 ' (concerning physical observation) 
because he saw all the things with his eyes. Then the Quran stated these very ‘seen 
things’, and that is why the Quran says: a ja iter] the statement of every thing 
(89: Nahi 16); on the occasion of Meraj He said Edge 28 25 2) bash everything 
became obvious to me and I recognized it (Hadith). Seeing a thing and stating a 
thing are two different things. For example, after creating Adam, (AS) all the 
things were shown to him. Afterwards, he was told their names — that was 
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wiedge of Unseen Objecy 
c= tement. If the things were not shown —ttions 


observation (etal) and itis SBUYET 2 » What wy 

ewrorror Quan S361 LACT oe sings ae cones ee 
things were presented to the an re q rect ms e 
eneidte was gained through Meraj' as well as the holy Quran, If itis Ge the 
since the Holy Prophet had already known all the facts, the revelation Of the tha 
was of no great use; those things are told which are unknown, the rep); 
the revelation of the holy Qu ; 
has thousands of other benefits; 
before the revelation of a certain 
of the holy Quran were meant for the Holy Prophet's knowledge, why w, 


ofthe Ayahs, re-revealed? 


Uren 
" t Y Would 
ran is not meant only to inform' the Holy Py, 


for example, the injunctions shall not yt it 


Ayah; it shall not be recited etc. If the reverent 
latig 
ee some 


In'Tafseer Madarik 3 )\4+', the following comments appear: 

ah 'Fateha is Makki ie. it was RSA Fant 48 See nog ; 
aoe at Makkah, and itis said that it h Jot ‘det aS eS eet 
is ‘Madani’ (i.e. revealed at Madinah). Busy ge ik, aye eo 7 te, 
However, it is correct to say that it is ee a SAS. 
‘Makki' as well as ‘Madani; it was first 
revealed at Makkah and subsequently at 
Madinah. 


In 'Mishkat, Hadith of Meraj oly it is stated that the Holy Prophet was Dlesseq 
with Five-time ‘Salat’ (Prayers) and the last Ayahs of Surah Baqarah. In the 
interpretation of this Hadith, Mulla Ali Qari put up a question: the event of Meraj 
took place at Makkah; while Surah Baqarah is ‘Madani’; hence, how could its last 
Ayahs were revealed on the event of Meraj? He replies: 


To be brief, in this case the revelation <4 49.9% 9, 922 9 -2ere. care? 

occurred twice in the Holy Prophet's i edie ey NS eh Gide 
respect and honour; Allah revealed it, gs G05 24 ayn 5 30 ol Guy 
on that night directly without the means ay ieee 3 
of angel Jibrail. eye Maignh 


The following comments appear in 'Lamaat lass ' about this Hadith: 


On the night of ‘Meraj', these Ayahs _-2 2 ep eBee eat Be oe 3 te 
were revealed directly; then Jibrail cael Woy ole a Le ale Cig 


brought them down and these were 3.77% gc Beep ee ae Hae at 
preserved in the holy Quran. peta SESE Le ye JF Ie 


Now see us for what purpose was the revelation repeated? The Holy Prophet had 
rie - necessary knowledge from the first revelation. Besides this, every yee" 
ring the holy month of Ramadan, Hadrat Jibrael recited the whole Quran to the 
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- Objecti 
HolyProphet. =0SSCS*S*S~S eects 


In the preface to ‘Noor-ul-Anwar 3!9!) 59 “the fi . , 
definition of the book: Fined Sts; 48 IF a ie Sas me nee 
Tellus pes es id revelation take place? Rather, a study iu the holy Ouran he 
that the Holy Prophet had full knowledge about all th fia : 

Allah says: € Divine Scriptures, Almighty 


©, people of the Book! there hath come , ,, 4g , 
to you Our apostle, revealing to you Sed Op) oS ES SUS aig 


much that you used to hide inthe Book, 24 2327¢ cg} 2.22% 2% 092, co oye 

and passing over much (that is now Neues) PDN ye Bjars (Sg Ips 

unnecessary). (15: Maidah 5) Clow) as” 
2 


If the Holy Prophet does not know all the divine scriptures, his revealing or not 
revealing them carries no meaning. The fact of the matter is that the Holy Prophet 

from the very beginning, was the recognizer of the holy Quran, but he did not issue 
the Quranic injunctions before its revelation through Gibreil. It is for this reason 
that the first Hadith of Bukhari says: “Hadrat Gibreil, for the first time, said to the 
Holy Prophet in Ghar-e-Hira '}-\' (Iqra) (Read). The angel did not say to the Holy 
prophet to read so-and-so Ayah. ‘Read’ is said only to such a person that knows 
how to read/ what is to be read. The Holy Prophet replied, '€ jl Git' (Iam not to 
read, i.e. Jam to teach). He had already read that the holy Quran inscribed in Lauh- 
e-Mahfooz, and he already knew this fact. He is a prophet with a holy book 
(Quran), before his birth. Does ‘prophethood' make any sense without Revelation 
(Wahee 7 4.) or knowledge? 


Hence, it shall have to be admitted that the Holy Prophet had been a recognizer of 
the Quran even before his birth. Even today, some of the children are born ‘Hafiz’. 
Jesus Christ, soon after his birth, said, 2S <aisi(God gave me a book 30: Maryam 
19). It obviously means that he knew the ‘Book’ even at this stage! It has been said 
about some of the prophets: L peal 4251 (We gave him knowledge and wisdom 
in his childhood 12: Maryam 19), The Holy Prophet, soon after his birth, 
prostrated and interceded for the Ummah although 'Sajdah' and 'Shafa'at' are 
Quranic injunctions, Hazur Ghaus Pak (Sheikh Abdul Qadir Jeelani) did not suck 
at his mother's breast during, the day during the holy month of Ramadan itis alsoa 
Quranic injunction. 


In the sermon (4+) of ' oor-ul-Anwar etl a (discussion of creation), the 
following words appear: AS 2 pais 6F oy ps i. He intrinsically acted 
upon the Quran, without cautions effort, strain. It naturally transpires that acting 
upon the Quranic injunctions is the innate habit of the Holy Prophet. He always 
sucked milk from one of the breasts of Halimah Saadia, leaving the other for the 
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beginning he was unaware of Quran, how can these deeds emanate from him? 


e well-known objections raised by the Deobandees is: the Ayahs abou 
eo ha of unseen presented by you are unspecific hence in the light we 
meaning, the knowledge of the Holy Prophet must be equal to that of Almigh 
‘Allah, but you, in these Ayahs, put the limitations of ull the Day of Resurrection’, 
Inthe Ayal Las it 214113: Nis 4) there 1S no limitation of the Day of 
Resurrection nor does itmentionase¥y o\SuMakana wa-ma-yakun. Besides, When 
once you limita thing, the door of limitations is opened for the future. (See ‘Kup, 
e-Usoold poled: Books of Principles). Hence, we impose the limitation of ‘Shariah 
commands’ on these Ayahsi.e. this means only Islamic Sharaee injunctions, 


Its answer is: this Ayah has no peculiarity/ particularity, but it has got intellectaal 
exemption, because the knowledge of Allah is unlimited; the brain of the creation is 
unable to absorb unlimited knowledge because of continuity of arguments joL.ija, 

however, the knowledge of the Holy Prophet is limited. The Hadiths show that the 
Holy Prophet gave the information till the Day of Resurrection, and it is for this 
reason that it was claimed that. The order of exemption is different from the order 
of peculiarity. See the children, the mantels, the menstruating women are exempt 
from injunction of Salat cen) Prey) . It isnot particularity, but itis ‘exemption’. 


This humble writer has written this short discourse about the knowledge of the 
Unseen. For a detailed study, read the book entitled ‘Alkalimat-ul-Ulya’ 
slhall 4oJS5 . What I have said is one wave of that river. As I am to attend to many 
other issues, Iclose the chapter with the above few observ ations. 


eee 4p WG Cor tiue 26 20 Ney yetth Fee 
Snatch abeeliyally ares Une ail ot gb (gts a do's 
Pt eee 


Sa NRTA ey 


